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Abstract

This dissertation examines the relationship between urban spanerendy ethnic
identity. It makes extensive use of oral testimony and a variety of archival documents including
personal correspondence and photographs, parish records, and newspaper records to reveal the
way postwar Italian immigrants utilized traditidmaligious practices to nurture and express a
feeling of belonging in the Toronto neighbourhood known as Little Italy.

The Processione di Cristo Morto (The Procession of the Dead Christ or PCM) on Good
Friday was part of a larger approach to religiousotiem which included public processions for
patron saints embedded in the premigration lives of southern Italian immigrants who settled in
the College Street neighbourhood. Immigrants brought with them the assumption that public
space was an appropriateddion for nurturing and expanding dense networks of information
and support connected to leisure activity and devotional practices. Although use of
neighbourhood space for leisure appears to be a gendered practice among Italian immigrants,
during the PCM~vomen occupied and directed the use of public space on a scale equal to men.
argue the PCM was unique in terms of its appeal to Italian immigrants from all regions of Italy
and became an important symbolic vehicle for publicly expressing the evolupensohal and
communal Italian identityCdmad an afietamnifié¢ anmao \g:¢
generations.

Urban space is an appropriate category of analysis for understanding the ways
immigrant/ethnic minorities develop feelings of belonging irew city. Sidewalks, roads,
neighbourhood businesses and churches are the most visible site of encounter and negotiation

between immigrant newcomers and the settled population. In these places, which were



simultaneously the most easily accessible and difistult to avoid, relationships of power and
marginality were revealed at the individual and community level. This dissertation identifies
strategies of negotiation for access to urban space employed by Italians in Toronto included, but
were not limitedo, nurturing relationships with religious, civic and political authorities.

The grassroots evolution of the PCM is an example of the way sensual experience,
memory and emotion were located and expressed in urban space. This study argues these
elements dserve scholarly attention. They were central to how Italians understood the degree to
which they were welcome in different urban places and important for understanding why this
highly visible processional practice known as the Processione di Cristo Wastestablished in
the College Street neighbourhood after migration and endured well beyond the immigrant

generation.
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Introduction

St. Agnes Roman Catholic Church was made the second Italian national parish in
Toronto in 1913. This designation was no doubt influenced by its location in an immigrant
neighbourhood where Italians began tdlseturing the first notable immigration from Italy to
Toronto after 1906 After the Second World War St. Agnes welcomed new immigrants from
Italy who brought with them a rich tradition of religious processions. Throughout all regions in
Italy, popular @votional practices were common until at least the late nineteenth cdtaury.
example, the instance of local devotions connected to visions of the Virgin Mary reflected
demographic differences between north and south; twice as many apparitions ofjihe Vir
occurredn northern regions mirroring its larger populatiReligious processions in honor of
patron saints also occurred throughout Italy, but to date there is nothing in the historical
scholarship about northettalian processional practices@fimigration to Toronto. Immigrants
to the College Street neighbourhood in both periods of immigration were overwhelmingly from
southern Italy. It is their popular devotional practices which were adapted to the new urban

environment. Religious processiomsre among the most highly valued of these devofions.

1 John Zucchiltalians in Toronto: Development of a National Identity 188385 (Kingston: McGilkQueens Press,
1988, 120-21.

Robert Harney, Aol dirfro Otneod sWelriet tt lgedS\Pierdel AgctiindBtiuns Ramirey é
(Toronto: TheMulticultural History Society of Ontario, 199137-39. Describes the Italian residential clusters near
St. Agnes church.

3 Michael P. CarrolMadonnas That Maim: Popular Catholicism in Italy Since the Fifteenth Ce(@at{imore:

Johns Hopkins UniversitPress, 199293-94.

4 Franca lacovetts&§uch Hardworking People: Italian Immigrants in Postwar TordiMontreal: McGillkQu e e n 6 s
University Press, 1992) 3842 describes other popular religious practices among southern Italian immigrants in
Toronto and the importance of tfesta(celebration) in honor of patron saints.
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After 1945 Italian immigrants who worshipped at St. Agnes church organized and carried
out a number of religious processions in honor of hometown patron saints. In the late twentieth
century they esblished the most weknown and attended religious procession in Toradhto.
would become known to the descendants of immigrant founders and English speaking residents
in the city as t h.eButhdstheldlianrimmiglaaty wh® estedided and i o n
continued to organize it for decades this event was known &socessione di Cristo Morto
(The Procession of the Dead Christ).

The historical presence of Italian immigrants in the College Street neighbourhood and its
importance as home to nuroes postwar processional practices helped to establish this area as
Torontobs Little Italy. Despite this | abel th
immigrant space rather than an Italian spacemigrant spaces are by definition aredsere
people from diverse backgrounds | ive together
ethnic and religious practices. Immigrant neighbourhoods are dynamic locales of transition for
newcomers as they begin the process of settling into new spiaae. Many will later move to
other areas of the cityn the College Street neighbourhood postwar Italian arrivals lived
alongside a large Jewish population, but determinedly claimed this neighbourhood as their own
ethnic area. The annual procession ao&GFriday was one practice which helped immigrants
establish a sense of belonging in urban space. Over time this event became a vehicle for the

immigrant and second generations to negotiate their relationship to one another, their shared

5> Denis De Klerck and Corrado Paina, e@ollege StreetLittle ltaly Tor ont o6 s Re(fomohts:sance Str i
Mansfield Press, 2006). This collection of essays exastirgevarious immigrant groups who made their first
homes on College Street throughout the twentieth century.



history and redéfie themselves as Italian Canadiaisis dissertation is a study in the

transformation of th@®rocessione di Cristo MortPCM) i what would become known as the

Good Friday Processidanfrom a pariskbased religious devotion in the 1960s to a disruptive

urban event in the 1980s. In large part the prominent place of the PCM in this neighbourhood

was the result of immigrantsd efforts to temp
in ways which asserted their desire to nurture a remembered pbstwaaiting new and

different lives in the present.

Much of the literature which seeks to understand the lives of immigrants to North
America explores the various ways immigrants responded to the demands of living in new urban
environments. Thistudy does not engage directly with discussions of assimilation or adaptation.
Rather, change is assumed to be a constant companion in the lives of immigrants to which they
responded in a variety of ways well beyond the initial years of settlement. Egargfdife from
how and where immigrants worked, ate, prayed, and in the ways they moved about their new
urban environments required constant adjustment, recalibration, and new ways of thinking, often
on a daily basis. This is true in individual lives amdhe effort to build community.

In addition to the various ways immigrants moved through urban space, they also
experienced different places in the city in emotional ways. The role of emotion has not been
much explored by historians. However scholgrshivarious other disciplines has lately begun
to incorporate the role of feelings experienced by marginalized gfdngldition to identifying

religious processions, their routes in the College Street area, and various elements of

6 Social and Cultural Geography, no.4 (2004). Tis issue is dedicated to scholarship which explores emotion.
Human geography has produced a particularly rich literature.
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processional praates as they were adapted to the new urban environment, this study also
proposes that the emotional experiences of Italian immigrants and their offisjedied)
persistent activity to expand the physical size of the PCM over time and its disruptive impact

beyond the processional route it travelled.

Methodology and Sources

This dissertation is a local social history. Its approach is qualitative and makes extensive
use of oral testimonyAmong the testimony collected, nine individuals, five men and four
women, with deep personal connections to the PCM were intervielwadost cases each
individual was interviewed twice for a total of about five hours. Intervieei® prepared and
structured around a lfeourse approach with particular emphasis on periods of involvement
with the PCM. These oral histories are not treated as representative of the experiences of Italian
immigrants and their offspring generally, bsttae highly specific experiences, thoughts,
perspectives and feelings of the individuals involved. This approach allows us to understand
individual intentionality, lived experience, and reflection in ways which might otherwise remain
unknowable. The coll#ed testimony also helps make clear the degree to which immigrants can
be the originators and designers of important, even disruptive, religious and cultural events in
their urban neighbourhoods andapt the support of religious, civic, and ethnic laader their
own purposes. Oral testimonies led to the discovery of photographs and video recordings of the
PCM and other processions held in personal archives that would be otherwise inaccessible.

Collectively this testimony draws explicit attention te tritical role played by the combination

" The individuals did not request anonymity. The two male narrators were adamant their first and last names be used.
The second genation women are identified by first name and last name initial.
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of physical and emotional experiences in specific neighbourhood places as motivators for
behavior and provides a juxtaposition with the work of scholars who study Italian immigrants. A
further eighteen interviewsith seconegeneration Italian women and four Itakanmigrant
womer (collected for a different project) were incorporated into various parts of this dissertation
because they are useful for discussions of gendered perspectives and experiencesspipablic
gendered cultural expectations, and religious practices.

The archival collections of the Roman Catholic Archdiocese of Toronto (ARCHT)
St. Francis of Assisi Parish in Toronto are also quoted extensively. These collections included
parish bulléins, photographs, anniversary compilations, documents related to church groups,
general correspondence, parish renovations, and parish activities recorded in the unpublished
writing of a young pastor, which he call@tde St. Agnes Chroniclés stated abee, personal
archives in the form of photographs, video recordings, and a variety of documents were
important, as were to a lesser degree the Itddinguage newspap@orriere Canadesand the
archdiocesafatholic RegisterInformation from various cens and directories helped to
describe change in neighbourhood populations and geography and so contextualize observable
changes in the PCM from 1961 to 1990.

Unfortunately, shortly after research for this project began, access to the archival
collection héd by the Archdiocese was restricted to the period before 1961. Coincidentally this

was also the year of the first procession on Good Friday at St. Agnes church. Consequently, the

8 All of these participants are identified with pseudonyms.

® Much of the source material which appears in this dissertation was collected before a directive which made alll
archival materiahfter 1961 inaccessible to researchers. The inability to access the archives of ARCAT and St.
Francis of Assisi Roman Catholic Church is noted in chapters where future scholarship may help to further
illuminate various areas of this dissertation.



thoughts, perspectives and involvement of clergy there, at St. Francis28&rand the
Archdiocese, are absent from this dissertatitmwever this absence does not prevent the
revelation of the experiences and perspectives of lay organizers which are at the heart of this
study. Sources held outside the Archdiocese also nhadesibleto trace the material and

spatial development of the procession beyond the College Street neighbourhood.

Historiography

Public space in Toronto has long been contested sphealiversity of places which
made up the public arena provided aeftgrof forums for different peoples to encounter one
anotherWorkplaces, schools, service agencies, shops and government buildings were a few such
pl aces. Peter Goheen proposes that since at |
sidewalks hagbeen the most visible site of encounter and negotiation between immigrant
newcomers and the settled populatidm these places, which were simultaneously the most
easily accessible and most difficult to avoid, relationships of power and marginaity we
revealed at the individual and community level, sometimes with violent consequences.

The large numbers of Irish Catholics who arrived in Toronto in theninieteenth
century entered a city that waspltepared to receive themeligion was only oneafctor which
mar ked them as forei gn a m@refagning Ilisa Cathblit y 6s Pr ot e
immigrants were a smaller, more dispersed and partially assimilated graamtrast the new

arrivals were immediately visible in terms of their extremeepty, illnesses associated with

OpeterG Goheen, Atdéssublic Spacd inMig-NineteenthCentury Torontg Journal of Historical
Geography?0,no0.4 (1994) 430-49.



malnutrition and the overcrowded and derelict conditions of the neighbourhoods where they
lived. To the Protestant majority the physical conditions of Irish Catholics were understood to be
the result of a corresponding immabty. During this period ethnicity became intimately
connected with religious affiliation and recent immigration to Canada. These characteristics were
at the forefront of the O0foreignd | abel given
majority, the arrival of this large foreign group was perceived to be a threat to the orderliness of
the city and the moral character of its residents.

Roberto Perin has described a@tat hol i ci sm as deepl #¥Theoot ed
absence of public demanations of ethnaeligious identity by Irish Catholics in the first half of
the nineteenth century was due to at least two factors. First, public Catholic worship in Ireland
had been banned so that religious processions were not a feature of pubdifohiéeltish
Catholics left their homeland. Additionally, the hostility of the majority Protestant population in
Toronto towards the newcomers helped to inhibit public demonstrations of minority religious
identity. Catholics as a group understood themsdtves a powerless minority regardless of
national origin. Clergy in the city had few allies among the political and social elite, generally
encouraged assimilation where possible, and refrained from initiating religious practices like
processions that mig spill into public places?

Within a generation following the arrival of pefsimine immigrants, Irish Catholics and
clergy took up a highly visible public presence and challenged powerful local authorities and

institutions. Murray Nicolson has des@h1847 as the beginning of a transformational period

11 Roberto PerinRome in Canada: The Vatican and Canadidfairs in theLate VictorianAge (Toronto:
University of Toronto Press, 199025.
12 perin,Rome in Canada22, 26.



when IriskCatholic religious orders were established and along with clergy and laypeople took
control of charitable institutions, previously run by Protestants, which served Catholics in the
city.*® New churches were built, social organizations established and clergy took on public roles
as advocates for the interests of Catholics, especially in the area of edunagsponse the
Protestant Orange Order grew in size and influefloeugh its exparidg membership the
Order was able to maintain control of political institutional culture and limit access -of non
Protestants to police, city hall, ward politics, civic employment, and workplaces more bfoadly.
Irish Catholics were the largest ethnic mityom the city but were marginalized from many of
the activities and opportunities which urban life offered to its Englsaking Protestant
residents. The Orange Orderé6s efforts to ensu
mainstream was directedlthe Irish.It is hardly surprising that an organization would be
established in response to the Orange Order. The Hibernian Benevolent Society was formed in
1859 to provide aid to Irish Catholics but al
physical safety.

Goheen has described the streets as a favoured site for political activity in the form of
community ritualsBy assuming a deliberately provocative tone these rituals could be effective
tools of negotiation utilized by minority groups whineed not always be peacefuh pointed
example is the violent encounters between Irish Catholics and Protestants known as the Jubilee

Riotsin1875Br i an Cl ar ke has al so described viol enc:

BMurray Nicol son, i PEhalkishmVistorianToranob &atherBig Rlaicee Pegples and
Neighbourhoods of Toronted. Robert HarnefToronto, The Multicultural History Society of Ontario, 19852.
“Nicol son, fAPeas@nts*.in Urban Society

BGoheen, 0 NeeottPiblc Bpacedy 443.9
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processions in 1858 and again in 188/ Victorian Toronto selassured public declarations of

ethnoreligious minority identity, and its political implications, were interpretedraattack on

the status quo. Iris@at hol i ¢ processions on public roads

religious identity which had long been the source of access to political, economic and social
power.

Some norEnglish speaking Catholics from varguoational backgrounds were present in
Toronto from the 18608.hese religious, ethnic and linguistic minorities included Roman
Catholic Poles, Lithuanians and Italians and Christian Orthodox Macedonians. However their
numbers were small and they tendetive in a dispersed way. In addition to poverty and
precarious employment opportunities Fienglish speaking newcomers also faced a linguistic
barrier which, as Zofia Gagat describes in the case of the Poles, impacted their ability to access
religious sevices!’ Even though the numbers of n&mglishspeaking Catholics in the city
increased after 1900 they were vastly outhumbered by the Irish. These various groups were
poorly served by clergy in the city who were overwhelmingly Ii&nh1900 the Irish dminated
in the archdiocese and as clergy and parishioners at local parishes. But public demonstrations of
Irish-Catholic identity in the form of processions and parades had efd&tlilliam Jenkins
describes the Orange Order remained a dominantforetemdnt oés pol i tical,

social institutions into the twentieth centdfDespite their past willingness to engage,

¥Brian Clarke, fALay Nat,d dataolics a time Gatheringife:tHistoricad Essaffsom o nt o
the Archdiocese of Toronto 184991 eds.Mark McGowan and Brian Clarke (Toronto: Dundurn Press, 19883)

47.

"Zofi a Gagat , i ShheHedttofd oron® Paoni@Polyplaonys, sohl:(1984) 50-54.

B William Jenkins, Between Raid and Rebelliofihe Irish in Buffalo and Toronto, 186I@16(Kingston: McGilk
Queenbds University Press, 2013).
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sometimes violently, with the Protestant majority few permanent gains had been realized in
terms of thdrish-Catholic ability to shape their public image or alter the rules for access to
political, social and economic resources.

After 1900 norENnglish speaking immigrants entered the city in larger numbers and
became more conspicuous. Their languages, exehted English, identified individuals from
these groups as foreign in the city. Language (and accent) were incorporated into ideas about
foreignness and heighten€@do r ont o maj o r iestaplished slasaigemtitication we | |
with British interestsNewly arrived Poles, Italians, Macedonians and Greeks settled in Toronto
in dispersed ways and were isolated from the mainstream much as Irish Catholics hatideen.
cultural and religious organizations which developed within these smaller commuriidetede
their numbers and focused on providing support to individuals and families struggling to survive
rather than engaging with powerful local institutions to challenge the living and working
conditions of their members or support reform activitiesamé countriesConsequently these
immigrant groups were largely ignored by the Englipeaking majority as they used
neighbourhood space to establish businesses, network for employment opportunities and gather
for leisure activities. Howevewhen particlar groups were seen as threatening to British
interests both in the city and abroad, their public presence was chall€hgedias made clear
in the very different response by Torontods
World War One.

Jom Zucchi describes a large parade held by Italian immigrants in Toronto to mark

ltalyds entry into the war on the side of Br

10



it clear Italians in the city supported the war and were loyal to thelBcitigse?® Perhaps as a
result of the highly visible parade, which was favourably reported in the local press, Italians were
viewed with less suspicion connected to their foreignness and entered a greater number of public
spaces in part through employménthe war industry? In contrast the Greek Riots in 1918
demonstrate the fragility of immigrants ability to occupy public sphosontonians mistaken
belief that Greece and her expatriates supported the German war effort resulted in violence and
looting which required local militia and military police intervention. This was followed by
surveillance of personal letters and other correspondence to immigrants in Toronto originating in
Greece. Greek immigrants continued to be viewed with suspicion andltvattiehostility when
sharing public space with Englisipeaking Torontonians. This belligerempezsisted despite
Greecebs participation in the war on the side
leaders of the local Greek community affirmingitheyalty to the Allied military effort$! So
damaged was life in the Greek immigrant settlement that many families left the Yonge Street
neighbourhood to restablish their community along Danforth Averide.

As they became more rooted in the city abdeyved the various reactions of the
majority population to different neRnglish speaking immigrant groupsme immigrants did

begin to occupy public space in organized ways. The Polish War Veterans Association held a

19 Zucchi, Italians in Torontq 163-64.

20 Zucchi, Italians in Toronto 163.

21l ja DouramakotP e t r o | eBlusive Cdmmbnéty: Greek Settlement in Toronto, 1:9@@Q0 in Gathering

Place: Peoples and Neighbourhoods of Toronto, 18345 ed.Robert Harney (Toronto: The Multicultural History
Society of Ontario, 1985268-70.

2Tou a Dri moni s, dviious Ami-Greak Riotih Botota Qffers Lessorfer TodayoMa c |l ean o s
Toronto: MaclearHunter Publishing, August 1, 201&tps://www.macleans.ca/news/canadegaturylatera-
vicious-anti-greekriot-in-toronto-offers-lessonsfor-today/
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parade in 1934 which filled a residih road?® Macedonians held a public meeting on the

corner of King Street East and Trinity Street in 184lh. 1934 the youth group of St. George
Greek Orthodox Church participated in public
wearing tradtional Greek costumes.For most of the interwar period Italians continued to enjoy

a period of generally unrestrained public activity in the neighbourhoods where they lived in
larger numbers. The positive view of the Canadian state to Mussolini aRdduist party

inclined Torontonians to see lItalians in their city as unthreatening to the status quo.
Organizational life was expanded with the formation of clubs based on Italian local, regional or
national affiliation. Often clubs were connected to thainl Catholic parisk® Religious

processions were one way ltalians and their children occupied public space in ethnically distinct
ways.With the Ethiopian Criss in 1939 the positive view of Italy and Italians rooted in their
support for British interds began to erode.

Luigi Pennacchio has described the dismantling of organizational life in the Toronto
l'talian community after I talyés entry into Wo
hostility were directed at Italian immigrants and theirdestea nt s connected to |t
an enemy nation. During the war years associational groups and ethnic newspapers virtually

disappeared from the College Street landséapeurino describes the variety of individual,

#2Gagat, NASt. Stanislaus Parish, o 52.
2Lillian Petroff, fAMacedoni ans -40)nBolyphany ma.0(1984)40dust ry an
®El eoussa Polyzoi, AThe Greek Ladi es ;Polyphonyd, mod(1884)o Soci et

79.

26 Zucchi, Italians in Torontg 169 describes the relationship of Circolo Columbo to both Our Lady of Mount

Carmel and St. Clement parishes.

2’Luigi Pennacchio, fAExporting B aEnanmies Withindtalidhaanddtker Tor on't
Internees in Canada and Abrogells. Franca lacovetta, Roberto Perin and Angelo Principe (Toronto: University of

Toronto Press, 200052-75.
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family and village/regional netwks which developed as a result of immigration to Toronto
before 1930 and which endured both during and after the initial years of settfé@buatches
remained the one place Italians could gather during the war years and continue to freely nurture
thesenetworks to foster a greater sense of commufi§enneth Bagnell recounts the impact of
these conditions which increased the physical and social isolation of Italians and their children.
This included attempts by individuals to disassociate themsetwestifieir ethnic roots, for
example by anglicizing their names and a general unwillingness to draw attention to the
distinctive features of Italian cultural practicés.

The most detailed historical examination of pd&trld War Il Italian immigrants in
Toront o i s F rSach Eadwdrking BeopEtWhike Hos a primary focus, patren
saint festas are discussed in some detail. Included are descriptions, mostly from the 1950s, of
processions and secular el ements of these eve
of Aot her 0 hClargyhand the Archdiocpsa provisles us with a sense of the different
ways these groups responded to Italian i mmigr
work is also helpful f emigrationdvesasdtredalyirhytts | mmi gr
they established during the early years of se

useful for the distinctions she carefully makes between the lives of immigrant women and men.

28 Franc SturinoForging the Chain, Italian Immigration to North America 188830(Toronto: Multicultural

History Society of Ontario, 1990).

®Pennacchi o, ABxpP®mdrting Fascism

30 Kenneth BagnellCanadese: A Portrait of the Italian Canadiafi®ronto: MacMillan Canada, 1989)01-03.

3! lacovetta Such Hardworking Peopléther than lacovetta historians have not produced detailed studies-of post
WWII Italians in Toronto to the same extent they have the earlier group of Italian immigrantsd Aeg of the
scholarly work done on the pe$945 group has been in social science and education.
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This dissertation also engages with the scholarship oditanmigration to Toronto
whose focus includes neighbourhoods, the impact of chain migration, and religious practices
mostly for the period before 1939 in the work of Robert Harney, John Zucchi, Gabriele
Scardellato, and Roberto PeffiCollectively, thes works have been critical for developing a
lens with which to see the role of processional practices in community building and the
importance of feelings of belonging to a place. Jordan StdRges examines the ongoing
significance of neighbourhood chhes as a site of connection and ethnic expression for Italians
and their children after 1945. In the field of anthropology Nicholas Harney explores the enduring
nature of cultural practices connected to villages and regions of origin, for example cotmected
patron sainfeste(celebrations), and their adaptations to Toromtoa lesser extent, but equally
important, the work of religious studies scholars Robert Orsi and Colleen McEaam|
geographers Peter E. Hopkins and Doreen Ma$sefject the nterdisciplinary perspective of

this work.

Theory
The theoretical foundations for understanding the relationship between urban space and

processional activity come from the work of spatial theort$esiri Lefebvre has described the

2Robert Harney, 0To+l®nabtdieltaliesirt NortheAmericaeds. RobertiHar8ey and

Vincenza Scarpaci (Toronto: The Multicuiéli History Society of Ontario, 1981), 4P; Zucchi, Italians in

Torontg Roberto PerinT he Many Rooms of This House: Diversity in T
(Toronto: University of Toronto Press, 2017).

33 Colleen McDannelMaterial Christianity: Religion and Popular Culture in Amerifidew Haven: Yale

University Press, 1995Robert OrsiGods of the Citylndiana: Indiana University Press, Indiana 19%®)berto

OrsiThank You, St. Jude: Womend6s Dev oNeweélaventYale UniversitP at r o n
Press, 1996)

“Peter E. Hopkins, fAWomen, Men, Positional i oACMEs and Em
An International EJournal for Critical Geographie8, no.1 (2009) 1-17; Doreen Massey§pace, Place and

Gender(Minnesota: University of Minnesota Press, 1994).
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importance of understding urban space as malleable and changeldidecentral argument,
that urban spaces are constructed as the initiatives and structures put in place by powerful state
actors are challenged by a variety of less powerful groups, has influenced a genethtierse
scholars, particularly in the field of human geograptig.n ot t 6s appl i cati ons of
nei ghbourhood spaces as well as both Kongds a
temporal impact of processional activity on urbasienments have been informatite.
Davidsonds and Mulligandéds work connecting emo
inhabiting places has provided scholarly inspiration for understanding the expressions of emotion
in oral testimony?’

Finally, Cumbd®and the various works of sesal scholars above deal either directly or
indirectly with gender. The majority of these works draw attention mostly to the specific
experiences and perspectives of women. Unfortunately, considerably less has been written which
does the same for men. Thissertation seeks to reveal the involvement of women in the PCM

at various levels.

35 Henri Lefebvre The Production of Spacerans. Donald NicholseSmith (Oxford: Blackwell Publishing, 1991).

%Ann R. Davi d, Cityi SeandSeade ansgPerforgantetineHindu Ritual Practices in Longion

Culture and Religioi3,n0.4 (2012):44967;Ki m Knott, #ASpati al ThbReligbn and t he
Compas®,n0.6 (2008) 110216,Ki m Knott , HASpatial Theory ,@Temdeno#et hod f o
no.2 (2005)15384;Li | y Kong, MAReligious Pr o@&sneno#lms.2(2005)ban Pol it
22549,

3 Joyce Davidson and Chr i sibniSensingpace: Intrpduciggotioraimb ody i ng Emo t
Geographie® Social and Cultural Geograpty, no.4 (2004) 523-32.

%Enrico Carlson Cumbo, f@dSalvati on i-@anddiardimniigrastr ence: Gen (
Catholicity, 190019400 Hooseholds of &th: Family, Gender and Community in Canada, 1-2869 ed.Nancy

Christie (Montreal: McGiIlQueends Uni versity Press, 2002).
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Chapter Overviews
The organization of chapters in this study is loosely chronological with considerable
overlap from one section to the nekhe themes which are expldregfor example public space
as contested, the importance of emotion, gender, and grassroots initiedives easily bound
into strict chronological periods. On balance, however there is an identifiable progression from a
procession which begins in 196& an unobtrusive walk along the quiet streets around St. Agnes
church to a disruptive College Street spectacle in the 1990s.
The following chapter explores the historical process by which public space has been
given a particular identity based on categsf citizenship and ethnicit)The | ab e | ALI tt
|l talyo as applied to the College Street neigh
group who lived there and the various ways their public presence was conspicuous. This label
indicates litte regard for both the shednd longterm ways such labels impact the various
i mmi grant groups who inhabit o6Littled ethnic
Il talian i mmigrantsdé desire to maintain rel
public, was persistent drpresented a problem for the Archdiocese. The national parish structure
developed to accommodate Italian immigrants and to ensure their religious |&yailtyin this
early period, when Toronto can be reasonably described as British and Protestamgnitsraig
Our Lady of Mount Carmel and St. Agnes parishes gathered within the churches and in public
outdoor spaces around those churches to perform devotions to their patron saints and to observe

important religious events including devotions and procassibheir ability to occupy public

% Kathleen Conzerfi Mai nstreams and Side Channel s 0Jolimekeof Local i zat i
American Ethnic Histont1, no.1 (1991) 5-20; Robert HarneyGathering Place: People and Neighbourhoods of
Toronto(Toronto: The Multicultural History Society of Ontario, 1985)
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space and to reconstruct that space by using it in new and unintended ways was an important
way for Italians to mark this neighbourhood as different in ways they could d&fihe.

presence of Italian immigrant girls amemen as active participants in these processions was
conspicuous and has implications for their involvement in processional activity in the postwar
period.

The second chapter introduces mass migration from Italy to Toronto after 1945 and the
impact of clain migration on their residential pattethgarticularly in the area surrounding St.
Agnes parish. Immigrants from San Nicola da Crissa, CataifzarGalabria, and the region of
Calabria more broadly, emerged as an important group in the Collegergigddiourhood and
as parishioners at St. Agnes parish. In addition to attending mass in large numbers, Sannicolesi
played a critical role in organizational life at the parish. The PCM was largely the result of the
desires and ambitions of members of thar8colesi group.

Italian-speaking priests regularly held masses in Italiatefge numbers of Italian
immigrant parishioners and assisted with their attempts to maintain traditional devotional
practices. Several annual processions to honor hometovem aints were held at Italian

parishes as was the earliest known {i&@t5 procession on Good Friday at Our Lady of Mount

“Knott, MfASpatiald THBFe6ory and Met hod

41 Nicholas HarneyEh, Paesan! Being Italian ifioronto(Toronto: University of Toronto Press, 1998prdan
StangefRoss,Staying Italian: Urban Change and Ethnic Life in Postwar Toronto and Philade(@ti&cago:

University of Toronto Press, 2009). Chain migration was also a feature of the eartaionifrom southern Italy

to Toronto as described in Sturirfgrging the Chain

42 The provincial affiliation of San Nicola da Crissa was transferred to the newly created Vibo Valentia province in
1996. The province of Catanzaro still exists but its 8deex were altered at that time. Although aware of the change

in status, immigrants from San Nicola interviewed for this project still identify Catanzaro as their province of origin.
Historians cited in this work, for example Zucchi and Scardellato, aésthesprovincial designation Catanzaro to

refer to immigrants from San Nicola and other towns and villages impacted by the 1996 change is provincial status.
| use the term Catanzaro to align with the identity of those whose testimonies are includedidnkhéd for the

sake of continuity with the work of other historians.
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Carmel?3 By imposing themselves on the physical, visual, and auditory landscape of a
neighbourhood Italians were able to mark nbiglirhood space through processional pracfites

The genesis of the PCM at St. Agnes and the experiences of Italian immigrant men on
College Street are the focus of the third chapter. Two different accounts of the origin story for
the PCM reflect the uniguexperiences of two immigrant men before and after their arrival in
Toronto and the resulting alternative visions for the symbolic role the of procession in terms of
representing and communicating ltalian immigrant and ethnic identity ovefime.

For atime young men were the largest group of Italian arrivals to the city. They became
the subjects of a Toront o P®Asdescebedibyseeecat i ve kn
individuals this policy became a powerful and persistent vehicle through vidiietm |
immigrants understood public space as contested. Combined with a discussion of religiosity the
role of emotional experience is explored as intimately connected to different urban places and the

importance of devotional rituals which take place ibljmu

“A A Funer aloTHeCathalie RegisteoApril 26, 1952 7.

“Pennacchioif Ex porting Fascism to Cé&anemigsaVithinTltaliaoandtCthérs Li tt 1l e |-
Interneesn Canada and Abrogcdeds. Franca lacovetta, Roberto Perin and Angelo Principe (Toronto: University of

Toronto Press, 2000560 Ray mond Br et on, Al nstitutional Compl eteness
Relations of Immigranté American Journabf Sociology70,no.2 (1964) 200-01. Identifies religious institutions

as key to institutional completeness also speaks to their role in building feelings of belonging and community in new

urban space.

45 Markers of ethnicity over time discussed by Wdeuddsaijiiw, Ethnic Identity RetentiofCentre for Urban and

Community Studies University of Toronto, 1983%-36. Does not address religious practices specifically but

discusses the connection between ethnic practices and traditions and ethnic identity over time. Lola Romanucci

Ross, AChanging Et hpi &thnihdentith BroblernsrandBspects éonttie iTwentgrst

Century eds. Lola RomanucdRossandGeorge De VogNew York: Alta Mira Press, 200643-71 discusses how

an ethnic group can use traditional practices to both memorialize its past and reinforce or renegotiate ethnic identity

46 |Jacovetta,Such Hardworking Peopld 7880, 18485 describes encounters with police during two strikes by

mostly Italian immigrant men in the residential construction industry in the early 1960s. Rosario lori described the

feelings of distrust and feéowards police as a result. These feelings were reinforced when encountering police on

Coll ege Street outside of religious processions. The i |
ColantonioFr om t he Gr ound Up: Stofy(lordnto:aBetiveemthelLines)il3P7),&H t 6 s
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This period also introduces the contributions and physical presence of Italian immigrant
women as a permanent part of the organizational infrastructure and as participants in
processional activity on Good Frid&yTheir involvement also highlightse transformative
impact immigrant minority groups can have on public space through its simple occupation with
their bodies, and in the individual and communal power of affectively charged*faps.

Chapter four establ i shesentinthe PCMdyexpiodnggener a
their experiences in the College Street neighbourhood, St. Francis parish, and their increasingly
important role in the organizational infrastructure for the proce$&idatworks among
immigrant and secongeneration Italian wmen emerged as particularly important to the
organizational expansion which happened throughout the 1970s. The entrenched involvement of
these young women and their willingness to work with and accept tutelage offered by clergy
made the role of pastorstime PCM more visible. Women were also key to the hybridization of
the PCM which transformed the annual event into a practice that reflected the experiences of
immigrants in two locales. Italian immigrants and their adult children moved from the urban core
into suburban neighbourhoods. Italian language services were offered quickly to residents there,

often in school gymnasiums as new parishes were constriitteck was little need for

47 Betty Boyd Caroli, Robert Harney and Lydio Tom&ie Italian Immigrant Woman in North Ameri€Eoronto:

The Multicultural History Society of Ontario, 197% or i mmi gr ant womenodtheirper sonal c¢h
involvement in organizational life within various North American cities

48 Manuela A. VasqueandK i m K n ot DimengiofistoRetigiousPlaceMaking inDiasporad Globall

Networksl4,no.3 (2014) 327.

49 General patterns and challenges facetheydaughters of Italian immigrants in the 1970s as discussed in Kurt

Danzigefi The Accul tur at i on ioCanadddlatérnateomal Joumal ofPsychola,nGR r | s

(1974} 129-37. See als@iuliana Colalillgfi The | t al i an ,dPolyphogyr (4988) 11822 forial y

discussion of cultural continuity between parents and children.
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A

suburbanites to travel to national parishes in the College Streéfaréae 61t al i and i de
the College Street neighbourhood was both reaffirmed and recreated by suburban families who
did regularly visit the area and engaged in public forms of leisure associated wittt cafes.

The boundary between Italian processiopalce and secular urban space was chaotic
and mall eable as the PCM moved onto Coll ege S
sidewalks and roads as well as the visual and auditory landscape. As the numbers attending the
PCM grew so di dtoamtrglallphygicalrasgpécts df ehe pracessional route.

Finally, the introduction of language about diversity positively associated with
multiculturalism policy provided a new vocabulary which organizers used to encourage the
support and participatioof state and civic representatives for the procession. By the end of the
1970s the PCM was a highly visible annual affair embedded in the calendar of annual events in
Toronto.

The fifth chapter explores the temporary transformation of the processioteafnamm
secular public neighbourhood space to Italian religmultiral space. Over the course of the
1980s maximizing the spatial imprint of the PCM in Toronto became the primary goal of both
immigrant and secongeneration organizer§he removal of allehicles from College Street
during the procession on Good Friday was key to achieving this objective. Road closures enacted

by local authorities were a practical necessity and represented the symbolic acceptance of Italian

50 StangerRoss,Stayingltalian, 33-58 discusses the movement of Italian immigrants and their children into

suburban neighbobiro o d s . Fat her Ezio Marchetto, AThe Catholic Chi
Overview0 Polyphony7, no. 2 (1985) 109-10 describes the dramatic increase in the number of Italian speaking

parish priests in Toronto and their dispersal througtiweicity.

51 StangerRoss Staying Italian 10001, 106 forthe ongoing attachment of the second generation to the College

Street neighbourhood despite no longer residing there.
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bodies on College Street andtbé PCM as an Italia@anadian tradition which belonged in the
public sphere.

The lines between religious observance and street theater were blurred as a dramatic
staging of the/ia Cruciswas incorporated into the annual processfdomen continued to
play crucial but largely unacknowledged organizational roles connected to almost every aspect of
the PCM.

Testimony by both men and women suggest the powerful ways time and place merged in
feelings which captured t hret Asnudislrisgiteree ®f [ na
preparation period for the PCM as well as on the day of the procession. In this new environment
organizers explicitly connected the size and success of the PCM to the historic importance of
College Street for Italians in the Gter Toronto Area and to the new status of Italian Canadians
as accepted and respected members of the multiculidbah landscap®espite the successful
efforts to close roads during the PCM College Street continued to be contested space as police

continually tried to move the procession to another less disruptive location

Conclusion

Increasingly, over many years this religious procession brought individuals and families
with various connections to Italy and different levels of religiosity (includimeh together into
one urban space which for a short time looked, sounded, functioned, and felt like a place

everyone coul d. Bydhe ent of thetwemtieth enturyathe isueaess of the PCM

52 The transition to a hybrid event which included street theater did not occur in San Nicola da Crissa. The
procession on Good Friday there remained a phased activity which attendees participated in rather than
watched.

BHopkins, fAWomem)i Mées Rosli Emotion, 0 8.
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in the neighbourhood known as Little Italywagpimr t t he result of organi
temporarily transform urban space in ways which accommodated the transformation of Italians

from immigrants to ethnics within the multicultural landscape.
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Chapter 1: Italian National Parishes and Processional Pretice

At the turn of the twentieth century Toronto was embarking on a modern transformation.
The cityds political centre moved from the
Queen Streets. Its civic organization reached a new level of matuttityrofessional
firefighters and modernized policing. There was also an accepting attitude by reformers and
engineers towards new building materials and technology which allowed for a quick recovery
from the Great Fire in 190Mewer, taller buildingsitanged the skyline, while railway tracks

dominated the area around the harbour and brought the opportunity for economic prefsperity.

Immigrants who arrived during this period entered a city that was finding its place in the modern

age in large part by recreating and reorganizing various city neighbourhoods.

In the midst of this change Catholics were the largest minority group inudagtiop
dominated numerically and culturally by Englispeaking Protestants. Irish and German
Catholics, as well as a significant number of Jewish immigrants, were already in the city when
small numbers of Italians began to arrive and settle in Torontg €t her wi t h t he

established Angld’rotestant residents immigrants observed and participated in the modernizing

project which included new streetcar lines. The new arrivals also brought with them cultural and

religious traditions which they oftentagrated into their lives in the new urban environmieot.

“The formation of Toronto Fire Services took place
Toronto Police Force 18759250 Ontario Historyl, Vol. 80 (1988): 5371 notes the introduction of call boxes
connectedo a central dispatcher and officers use of bicycles, motorcycles and automobiles during this period
among police and other citizens. These changes allowed for quick responses to incidents like the 1904 fire and a

general pattern of order duringthereduilng phase. Philip Gordon Maclntosh,

of T o rMaterial €yltdre Revieve2 (2005) https://journals.lib.unb.ca/index.php/MCR/article/view/18058/
21931discusses new approaches to road construction by urban planneefoamers in late nineteenth and early
twentieth century Toronto which connected that material and modern cities to hygiene, order and the right kind of
urban space.
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several decades in the nineteenth century annual parades were held by Irish Catholics for the
feast of St. PatrickThese processional spaces were often sites of contentious and sometimes
violentencounter with t h®¥Intheél929siGermanrCatisolics liRimgantthe s t a n t
Ward participated in a number of processions held at St. Patrick Catholic Chuittle. is
known about these processional practices. They are an early indibaticaver, that in at least
one case public religious practices by +imglishspeaking immigrants occurred, albeit far from
the gaze of the Protestant majority. Although Italian Catholics made up a small number of the
cityods resi dent ssedramatically oveutme lwainsesof thedawemtieth century.
This chapter examines the neighbourhoods where lItalians lived in the city before the Second
World War, and the beginnings of their use of public neighbourhood space for cultural and
religious exprssion.

Italian immigrants in Toronto consisted of two groups, a large group of sojourning males
and a much smaller collection of permanent residents who were dispersed in a number of
neighbourhoods. John Zucchi has described the difficulty of accurdésiiifying the number of

sojourners in the city during this period despite their sizeable numbers which in different years

Mi chael Cottrell, ASt. Patrick Day PagrantAgjastmientantli net e e
Elite Controlo Social History/Histoire Social25, Vol. 49(1992): 5773. In 1863 crowds of mostly Irish Catholic
i mmi grants gathered at St. Paulds Church and proceeded

pews fo mass. The mass included a powerful sermon about the life of St. Patrick. After mass the procession took to

the streets. If clergy participated they would likely not have worn clerical garb. Although there were no explicit
references to religion thisarmd event was an i mportant day when Al ri sh
own. o6 By the turn of the century the St. Patrick parad:
the second and third generations as the dominant gfduigh Catholics and their reluctance to rely on religious

processions as markers of ethnic identity. Irish catholic clergy in the city also began to discourage the practice of

religious processions.

56 Roberto PerinThe Many Rooms of This Hoy469 ndes German parishioners took part in processions held at

St. Patrick Catholic Church in the early twentieth century and a series of passion plays. Newly arrived Italian

immigrants who attended St. Patrick would have been exposed to these processions.
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were estimated to be between one third and just over one half of all Italians in TéRab®rt

Harney has written that most fogetborn in the city were understood primarily through their
status as both i mmigrants and the Aforeign qu
areas were thought to be in a state of perpetual urban decay by the-Epgtiking majority?®

Asggning labels like The Ward or Little Italy to areas of the city does not help us to understand

the internal dynamics of those neighbourhoods or the social systems and cultural lives created by
the people who lived there. Labels, however, do contributeetadea that members of particular

ethnic groups can be connected in ldasting ways to particular spaces in the éty.

Before World War One there were three Ital@igin settlement areas in Toronto: The Ward,

College and Grace Streets, and farther away at Dufferin Avenue and Davenport Road.

57 Zucchi, Italians in Torontg 41-46.

®Robert Harney, i Et hninGatheyng Rlacet Pepes anth MeighbourhoodsbEToronto
ed. Robert Harney (Toronto: Multicultural History Society of Ontario, 1985), 5.

R.Har ney, i ENehingihchiotuyr haonodds, 0 6.
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Figure 11. Major Italiansettlementareas with Catholiparishesefore Worldwar 1.0

John Zucchi has identified each of these communities to be the result of three elements:
itinerant vendors and tradesmen who established an Italian preseadeoae(labour agent)
system connecting potential migrants to particular neighbodshm Toronto, and chain
migration facilitating information flows as well as physical and emotional support before, during
and after migratiofit All three neighbourhoods were home to Italians from a variety of different

regions and towns. The size of togroups in each settlement area for the period before 1914

60 Adapted from Zucchiltalians in Toronto 38.

61 Zucchi, Italians in Torontg 35. While there was a small concentration of Sicilians just east of the Ward who
attended Our Lady of Mount Carmel, this regional group was the exceptioa pattern. Zucchi describes on p. 57
due to their work Sicilian fruit vendors tended to live in a more dispersed way in various areas of the city. But they
were still deeply connected to kin.
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ranged from one dozen to a few hundt&Bach of these neighbourhoods included a Catholic
churchand by 1915 were providing Italidanguage services to immigrants. St. Patrick, later
renamed a®ur Lady of Mount Carmel, was located just outside The Ward, St. Agnes was at
College and Dundas Streets, and St. Clement, later called St. Mary of the Angels, was located in
the Davenport are®.

Geographers Manuela Vasquez and Kim Knott lteseribed the ways immigrant
minority groups draw from their religious tr
which feed the very human need for connection to their surrountfidgshe centre of this
process | i es tabilgytophysically octupy specific placés &nd to make those
places meaningful through the expression of religious, national and transnational id@riies.
some groups religion is a key medium through which immigrants negotiate their new urban
spacs in everyday life. In particular religious practice becomes the way immigrant groups
communicate their values to each other and the wider society and buttress the challenges of their
new physical and cultural environmerReligious practices can also loate tools through
which minority groups challenge notions of difference which are negatively applied t6%hem.

Roberto Perin has described churches as rallying points for immi§faitts.OldWorld

62 Zucchi, Italians in Torontg 49.

63 Zucchi, Italians in Toroto, 121. St. Clement was partially constructed as a mission in 1915 with Italians

attending mass in the basement until construction was completed in 1934 when the church renamed St. Mary of the
Angels.See alsoPerin,The Many Rooms of This Housd.

“Vasquez and DKmetnts, o Eh od22@ Tha tere liveliadod isiugually connected to

material conditions necessary for maintaining life. The authors employ a human geography perspective on space and
place to discuss the way migrant gosiseek to create physical spaces which allow them to maintain their need for
emotional, spiritual and communal connection through religious practices.

®Vasquez and DKmetts,i omBhmrod&8P| ace Making, o

Vasquez and Dinansions oP | faTcher evga7kThenngpst striking dimensions of religious place
making are embodied performance, spatial management of difference and belonging and multiple embeddedness
across networked spaces. All of these elements will be discussed in this thesis.

57 Perin,The Many Rooms of This House
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practice of attending mass helped men and women t@msitia new and perhaps alien urban
environment. Churches were especially important during the early years of settlement for the

wide variety of services they provided beyond the Roman Catholic Mass and Sacraments. Often
churches were one of the few locgleutside the home, where immigrants could socialize with

each othef® For Italians, churches were often the first concrete manifestation of institutional life
which rooted their sense of belonging and community in urban space. Italians brought with them
the experience of the town piazza (town square) as a public space where the secular and religious
met. In part this was because the piazza was often where the church was located and where
religious celebrations took place. These were in the form of \&afestas which were traditional
occasions combining solemn religionisservances with secular activities designed to bring
townspeople together for both devotional expression and leisure. The religious component of the
festa spilled into the piazza in thm of annual patroaint processions which began and
ended in the piazzd caf ®, shops, a doctoro6és or midwifed
tended to be located there making it an important and well frequented place in d&iliviéa

in smalker towns and villagegiazzasheld civic and symbolic importance for the families who

had often lived there for generations. The historical memopae$anifellow townsfolk)

included political, religious and secular events which occurred in this spaeeit was often the

only gathering place large enough to accommodate large numbers of people. In addition, the
piazza was a place where individuals met informally to socialize and exchange information

briefly throughout their day. For Southern Italiaviso made up the majority of Italian

58 Perin, The Many Rooms of This Houg®5.
59 lacovetta,Such Hardworking Peopl®.
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immigrants to Toronto after 1900 the piazza, in full public view, had been an appropriate locale
for a wide variety of activities. Italians brought this understanding of public space into the new
urban environment whethey settled.

Thispree mi gr ati on experience of public space ¢
understanding of their Toronto neighbourhoods in ways th&pbertHarney has noted, was
consistent with Clifford. @Astheytatreddsd onemtthethree of t
parishes described above Italians may well have come to see churches as nodal points, with
surrounding spaces made meaningful as immigrants formed a detailed cognitive map of the
larger neighbourhoot There were no piazzas be found in any of the neighbourhoods where
Italian immigrants settledAs Italians attributed uses to spaces surrounding their homes,
however, like alleyways, sidewalks and roads, their evolving cognitive maps likely included less
rigid notions about gblic space as exclusively religious or secular compared with English
speaking residents and civic officials in the city. Before 1930 modern urban renewal took the
form of establishing distinct locations for leisure, for example parks and beaches, déifegstic
mostly in the form of frestanding and distinct single family dwellings, and business activities,
located on major roads to create hubs for comm@&itreets and sidewalks were understood
primarily as a means to facilitate the orderly access gilpeand vehicles to these distinctive

places’?

“RHarney, f@AEthnicity-1&nd Neighbourhoods, o 12
“"RHarney, f@AEthnicity and Neighbourhoods, 0 5.

72 Alla Myzelev, Architecture, Design and Craft in Toronto 19e1040: Creating Modern LivingLondon: Taylor
and Francis, 2016), 223.
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When ltalians arrived in the Ward, Our Lady of Mount Carmel was already a long
established immigrant parish. While Mount Carfhbhd served, and to some extent
accommodated, the various Catholic immigranoiugs who made their first homes in the Ward,

Irish Catholics dominated the parish in terms of clergy and parishioners. Indeed, the Catholic
churches in Toronto were examples of Irish approaches to worship and devotional practices. The
Irish had madeupar 95% of Torontods Catholic popul at:
three decades they were joined by Germans, French, Italians and Syrians which reduced their
proportion to 80% by 1900. As a result of these new arrivals the number of Catholicsiin the ¢
grew dramatically from 7,940 in 1851 to 28,994 in 1901. Despite this growth in real numbers the
percentage of the Catholic population fell from 25.8 percent to 13.9 percent in the same period.
Among the various Catholic groups in the city the overwh@imumber of established Irish

clergy had greater control over the lives of Irish poor in the city than they did over the lives of
Catholics from other ethnic grouffsEven before migration the ability of Catholics in Ireland to
freely express themselvdsough public acts of devotion, like processions, was rife was
controversyThe antiCatholic sentiments of the colonial British government, and of Protestants
broadly, meant public space in Ireland was highly contested along religiousaliggous

processions so deeply embedded in Soutktatian religious practices and identity did not

become a feature dfish Catholic devotional culture in the Toronto.

3 Mount Carmel was known as St. Patrick before 1908 when the church was assigned to Italians. A new church

named St. St. Patrick was built one block gwa McCaul Street.

“Murray W. Nicolson, AThe Ot her To r-r1900¢PolyphdnySimsnar Cat hol i
(1984): 1923, https://archives.studentscommission.ca/magic/mt38.html

30


https://archives.studentscommission.ca/magic/mt38.html

In the early 1900s the goal of the Roman Catholic Archdiocese of Toronto was to
assimilate Ithan Catholics into what was thought of as Toronto Catholi¢fsHowever the
language barrier which existed between Italian immigrants and the Esgésiking clergy
could not be ignored. In 1908 Piedmdmarn Father Pietro Pisani helped the Archdiodese
develop a plan which would ensure his newly arrived countrymen remained faithful to the
Church, especially in the face of Protestant attempts to convert Italian immigraigani had
travelled widely throughout North America and visited many Amerigtte Italies that left him
feeling deeply distressed by the conditions he found there. Pisani believed Italians leaving their
homeland for the New World should not settle in cities. He compared Little Italies to the worst
streets of Naples. In his assa®ent they were squalid, filthy and overpopuldtadis arrival in
Torontodbds | argest | tal i annothiegitogiabge this dvaluatdn. t h e
When Pisani arrived the Ward was a derelict area neglected by both local governnsetand
landlords. Urban renewal slowly forced many residents out of the Ward in the thirty years after

190078

5 Zucchi, Italians in Toronto 119.

76 Zucchi, Italians in Torontg 123-24.

77 Zucchi, Italians in Torontg 9.

8 Gabriele Scardeltao, i Col |l ege Street Littl e |,baColiegeSieetrLitle t han a
I'taly: Tor ont ods. OrREsDaKlesck anch@raddRainai (Toronto: Mansfield Press, 2006), 81,

86.
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City of Toronto Archives, Series 372 s0372_ss0033_it0439

Figurel.2. 21-23 Beverley Streef938"°

LIRON  STREST

City of Toronto Archives, Series 372, s0372_ss0001_it0262

Figure1.3. 41 Huron Street1917°

 Archival Citation Fonds 200, Series 3®Rubseries 33, Item 438ttps://oldto.sidewalklabs.com/#247524
80 Archival Citation Fonds 200, Series 372, Subseries 1, Itemh26://oldto.sidewalklabs.com/#100152
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The national parish structure which was intendedetermine where Italian immigrants
worshipped took shape in 1908 under the guidance of Pisani. This approach was arrived at as a
result of concerns within the Toronto Archdiocese and the Holy See about the nature of
immigrants spiritual lives. As had beeated in other North American cities, Italians who chose
migration were often poorly versed in Catholic orthodoxy and tended to adhere tenaciously to
religious practices that were not part of sanctioned forms of wotshipe national parish
approach waene strategy put in place to deal with the relatively small and dispersed number of
families and sojourning men whQverthamdethreep t he ¢
decades Italiasspeaking priests were brought to Toronto to provide religiensces to Italian
immigrants, but the number of these clergymen remained small as would their influence in the
Toronto Archdiocese. As late as the 1920s the parish committee at Mount Carmel filed a
complaint, in Italian, with the archbishop about thestpaFather Stephen Auad. Though the
Italians surely understood their position as an ethnic and religious minority, they nonetheless
spoke out and demanded support from the archd
neglect of the Italian parishioneas Mount Carme®® This letter was one example of the lack of
dialogue between clergy and Italians which affected how Italians adapted their religious practices

within the context of national parish&dn addition, all but two of the Italiaspeaking pests at

81 perin,Rome in Canadal5963.

82 Zucchi, Italians in Torontg 119 notes about 70 families had been attending religious services in the Ward since

1902 when Rev. Cyril Dodsworth began to offer them. It is unclear whether all these families resided in the Ward or
included families who travelled there from the othelidtaorigin settlement areas.

83 Zucchi, Italians in Torontg 133. Auad was said to be difficult to locate in the rectory, rarely visited school
children, was too busy to hear the confessiohes of Ital.]i
parish.

84 Zucchi, Italians in Torontg 19.
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national parishes were either from, or trained in northern Italy and brought with them attitudes of
condescension typical of the north towards Southern Itdifans.

The Catholicism practiced by immigrants in ezzogiorndSouthern Italy) prior to
their arrival in Toronto differed greatly from the largely Irish version present in parishes
throughout the city® In the early 1900s, Southern Italians fashioned Christian orthodoxy, pre
Christian practices, folk wisdom rootedtradition and their own lived experience into enduring
and portable devotional practices. Michael Cottrell has explained that while these practices
existed in all Italian regions before 1900 afterwards the reach of Tridentine reforms, which began
in theseventeenth century and placed practices like veneration of saints and relics under the
control of a more centralized church, were more effectively realized in northern rdgions.
contrast the greater physical isolation of many southern villages anthebunade effective
oversight of local practices more difficGltWell into the twentieth century religious practices
which included home altars, and persamddtionships to particular saints endured in Toronto
because immigrants could bring with thenreceive from family in Italy the necessary physical
objects like rosaries or tiny statues of patron saints. These objects and the prayers and devotional
practices already familiar to immigrants were easily integrated into Italian households and taught
to children, mostly by their mothers. But even these private religious practices required some

contact with the local church and priest in Torohtoly water and candles were important parts

85 Zucchi, Italians in Torontg 21-125.
86 Brian P. ClarkePiety and Nationalism: Lay Voluntary Associations and the Creation of ar@asholic

Community in Toronto, 1850895(Montreal: McGillQu e en és Uni ver sity Press, 1993) .

Torontood descri bed t he -tolatenineteesthcemtary Boromta worked to elimmategay i n
many folk practices as possible in the area of religion among nexhgd Irish Catholics. By 1908 they had

| argely succeeded and with Pisanids help hoped to do
87 Michael Cottrell Madonnas that Maim: Popular Catholicism in Italy Since the Fifteenth Ce(Bafimore:

Johns Hopkins Press, 19920203.
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of home altars and needed to be replenishialian women typicdy sought these from their
parish giving them at least occasional contact with the pastor and an understanding of the ways
ltalian immigrants were seen and treated by cl&t@®eligious processions and the associated
festas were similarly important to lins, and as will be described in a later chapter, in Southern
ltaly were often organized by independent committees of town&hidre desire for fessan
the new urban setting endured among immigrants because they were understood, practicable,
functiond and immediaté®

When ltalians arrived in North American cities they were met with considerable hostility
from clerics. Clergy viewed Italian immigrant women as theologically ignorant and superstitious;
while men were believed to be nominal Catholicsickerical and indifferent, perhaps, to the
point of irreligiosity. Italians were also seen as unwilling to support the church through financial
contributions. Assimilating Italians into the practices of the {k&ghchurch in Toronto became
k nown Hafian prablere dhis phrase and attitude endured throughout this first period of
migration and was also encountered by the second and much larger wave of immigrants who
arrived after 1948'Despi t e Pisani 6s arrivalmamibnat he dec.i
parishes, neither the church hierarchy nor parish priests were certain they could overcome this
Al tal i a fdTherampealraecenof religiotestaswith accompanying processions on the

streets close to Our Lady of Mount Carmel and St.e&grhurches by the 1930s may have been

8Cumbo, ASalvatiod9in Indifference, 218

8®Cumbo, ASalvation in Indifference, o 223, 224.
YCumbo, #ASal vat i onOrsiThankaoliSirt Rigee6v;ReberdOrsEThe’Madonna of 115
Street: Faith and Community in Italian Harlem, 188850(New Haven: Yale University Press, 1985), 168
These workslescribe similar traditional religious practices among southern Italian immigrants in an American
context.

Cumbo, fASal ¥at e o gmlmdoettaBiiHafdworking Peopld3031.

92 Zucchi, Italians in Torontg 12223 describes the reactions of parish priests to their Italian parishioners.
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another attempt by clergy, along with Italigpeaking priest¢p draw immigrants to local
parishes and prevent their departure from the faiBtattered evidence of these early and
unexpected processions suggests they may have acted as precursors to the larger religious
processions which would regularly fill the streets around St. Agnes and St. Francis, including
College Street, in the postwarrpe od, and event ualattepdedamdwelhe ci ty
known procession on Good Friday.

Lily Kong has described processions as the most visible religious activity which can
happen in public space set aside for a secular puPpBsetheir very néure, processions in
urban spaces function as a way to attract and focus the attention of those who participate in the
procession, and those who simply observe it. For immigrant participants the procession gives
physical form to specific collective valuasoted in cultural religious practices, and in so doing
encourages a dynamic process of menroaking which connects processional experiences in
the homeland to the new urban spaem. Italian immigrantsthe opportunity to express their
religious devotia in such a public way was also a way to demonstrate their good Christian moral
character to clergy and other Catholics in the Eity.

In 1908, having established the national parish structure, Father Pisani invited all the
Italians of Toronto to attend S. Mi chael 8s C d"fohteedeligiols calebrat®c t ob e r

known as thé-esta della Madonna del Rosai{dhe Feast of Our Lady of the Rosary),

93 Zucchi, Italians in Torontg 123-24. Methodists established Italian missions irthakke neighbourhoods of Italian

immigrant settlement to attract Italians to the faith. These efforts wer&km@ln by catholic clergy in each

neighbourhood.

“Kong, f@Religid6s Processions

®Cumbo, fASalvation i n | ndldHetrigicalénrtheieassessnetts of theortomlchadadtea | i a n «
of priests.
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celebrated throughout Italy sincethé" e nt ury. The invitation expre
thank hs countrymen and women who had welcomed him so warmly to the city. That this event

was to be held in St. Mi chael 6s Cat hedr al rat
given the latter had begun offering services in Italian in 1902 and was dedigmaffirst Italian

national parish in Toront®. This firstknown festa was to consist of confessions heard on

Saturday and Sunday morning from 7:00 to 9:00, followed by Sunday mass # Shaont

rosary and blessing would close the celebration laggretvening” There is no mention of a

procession but almost certainly the event would have allowed Italians to socialize with kin in

familiar ways both within the cathedrahd in the public spaces around it. No doubt the

c at h egilandastrugtsre mirred the significance of the first festa for Italians in Toronto. For

a short time on one day St. Michael ds, which
filled with the i mmigrantsd voices amngusltal i a
festa®®

This first festa was an opportunity for Italian immigrants and sojourners from various
towns and regions who resided throughout the city not only to socialize but also to share in a
traditional religious day of worship in their new urbaavieonment. In the Ward, Italians from

Laurenzana in Basilicata, San Sisto in Calabria and Termini Imerese in Sicily were the earliest

9 Zucchi, Italians in Torontg 52 notes before the national parish was established some Italians had married in St.

Mi chael 6s Cathedral and St . te®apprdxibnatelyR &iwmekras soath eadt bf ®urc at h e
Lady of Mount Carmel.

97 Our Lady of Mount CarmeParish HistoryGeneral Correspondeng&rchives of the Roman Catholic

Archdiocese of Toronto (ARCAT).

% Not all festas are religious in nature. Thetermmfas can be transl ated as fa celebre
associated with patron saints festas were held to celebrate the importance of particular religious figures to

townspeople. In 1908 Italians gathered to celebrate the Madonna through worship.
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residents, especially along Elizabeth Stféét.the College Street ar@aesanifrom Cosenza in
Calabria and Boiano in Molise lived among family and extended®&kin.the Dufferin and
Davenport area paesani from the Lazio and Friuli regions found both homes and wditk.
the need for ongoing support from the family and extendedko made up the various chains
facilitating migration very few residents moved from one Italian settlement area to another
before 1939. But by World War Two members of the various towns and regions in each area
developed relationships, including mareagcross town and regional lines which created an
array of local networks immigrants could use for various purpd3@me of these was likely
some degree of cooperation for establishing and supporting various-gaitnbfestas which had
been so importa in Southern Italy.

In 1910 just two years after the fifsstainitiated by Pisani, St. Agnes parish in the
College Street neighbourhood held a procession for the Feast of Corpus Christi in which dozens
of girls walked along the sidewalks of Grace 8trearrying banners identifying the
processiont?® Despite the size of the procession the girls (and perhaps other participants who
may have been following them) walked in an orderly fashion along the sidewalk rather than the
road.The procession would dainly have interfered with pedestrians, causing some physical
disruption as well as being a visual spectacle. However, the event made use of the sidewalk in a
way envisioned by urban planners who designed the physical space and imagined its use.

Sidewalkswere intended for walking, and by doing so in an orderly way and holding to the

99 Zucchi, Italians in Torontg 45.

100 Zucchi, Italians in Torontg 4, 57.

101 Zucchi, Italians in Torontg 41 and 43Map 5.

102 Zucchi, Italians in Torontg 67.

103 Sjlver Jubilee Commemoration: St Agnes Church, 1$69Francis of AssisParish HistoryARCAT.
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outside edges other pedestrians would also have been able to use the sidewalks by walking along

the centre of the procession to go about their business more or less normally.

< \“\\S\_\ R o
¢ CORPLS Y CANREYToRY
PR LRSS O g R L\

in thi i i Corpus Christi Procession when the Church
Weme youw i d85 100 UL Com&ur;;gﬂagla;seopl;p (:} the parish had Sunday Mass in

i i t. Francis and le !
‘b‘:ssersx::zl:nth:l(::;:eieit Mother Cabrini Cha.pel? (This is 4 years before St. Francis was turn
over to the Italian Community, changing its name to St. Agnes).

Figurel.4. St. Francis annual Corpus Christie process$ion.

The way individuals and groups use urban space is an important component of spatial
theory and, as will be discussed in greater detail in the following chapters, is one way minority
groups ca challenge both the authority of the state and cultural stereotypes depictindtBem.
Agnes had not been given over to the Italians yet, but they had begun attending mass in the

basement®®In 1910 the nave was restricted to English speakers larfjgiglodescent. This

104 Sjlver Jubilee Commemoration: St Agnes Church, 1959.

105 efebvre, The Production of Spac86 provide a succinct definition for spatial practice as applied in this
description and the Corpus Christi proéessiescribed above.

106 Zucchi, Italians in Torontg 121 makes the distinction that national parishes were established in 1908 but St.
Agnes became an Italian national parish in 1913 when its name was also changed. Before 1913 the parish was
known as St. Fancis and the Irish congregation heard mass upstairs while Italians heard mass in the basement.
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arrangement was a contentious one for Italian immigrants who understood themselves to be seen
by clergy and other parishioners at St. Agnes as figuratively and literally beneath the Irish and
their devotional practice#. is unclearif the Corpus Cristi procession and the mass held before it
made up the entirety of the event or if there were also secular activities held either through St.
Agnes or at Il@&aswhoevérspresentimehe neighbourhood would have
understoodhis unchallenged religious procession was an accepted use of local'Streets.

The neighbourhoods surrounding St. Agnes church would later become so closely
associated with Italians it would become know
Cdllege Street area Italians would grow to 2,500 with a core group of about 400 Calabrians
living near Mansfield Avenu&? In the 1930s Italians in search of better housing and living
conditions had settled in the area of College and Clinton Sffeatsthe photos below along
with those on pages 5 and 6 show. Over the same period-{P208 the Italian population
originally from Lazio and Friuli in the Dufferin and Davenport area was also experiencing
growth resulting from migration chaif® In 1915Italians crowded the basement of St. Clement
mission to hear Sunday mass despite ongoing construction. This would be completed in 1934

when the church was renamed St. Mary of the Anigéls.

107 The feast (festa) of Corpus Christ had been widely celebrated in all regions of Italy and included both a mass and

a procession. CarrolMadonnas That Main88-111 discusses the decline in popular religious practices in the north

and the opposite pattern in the southern Italy beginning in the years after unifiPaticm sainfestaswvere one

form of popular religious practice.

Gabriel e Scentudgaefldroatd Iali@d Ml Cege Street Little Ltaly: To
eds. Denis DeKlerck and Corrado Paina (Toronto: Mansfield Press, 2006), 86.

9Scardelattpi Col | ege Stres8t Little Italy, o 85

110 Zucchi, Italians in Torontg 39. Italans from these regions began arriving in the 1890s setting those chains in

motion.

MJohn Zucchi, AChurch and Clergy, and thE9REUy gi ous Li
Session€CHA 50 (1983): 535.
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City of Toronto Archives, Series 372, $0372_ss0001_it1208

Figurel5.257-261 Euclid Avenugl933 (College Starea)'!?

City of Toronto Archives, Series 372, s0372_ss0001_it1209

Figurel.6. Rear of 257261 Euclid Avenugl933(College St. ared)*

112 Archival Citation Fonds 200, Series 372, Subseries 1, Item, h2(8://oldto.sidewalklabs.com/#101477
113 Archival Citation Fonds 200, Series 372, Subseries 1, Item, h28://oldto.sidewalklabs.com/#101478
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Figurel.8. 42-46 McCaul Streetl939, rear viewThe Ward.}'*°

114 Archival Citation Fonds 200, Series 3BuUbseries 33tem 503 https://oldto.sidewalklabs.com/#247616
115 Archival Citation Fonds 200, Series 372, Subseries 33, Itenh®p8://oldto.sidewalklabs.com/#247797
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Physical Proximity of St. Agnes and
Our Lady of Mount Carmel Parishes

Total Distance: 2.1 Kilometers

Legend
w Churches
Route
Travel Route
1Kilometers — Roads

Figurel.9. Physicalproximity of St. Agnesand Our Lady of Mount Carmel Parishes.

Unfortunately few sources have survived which allow for a clear understanding of
religious and devotional life in the early Italian national pariskaa/hile the churches were
crowded, often overflowing with Italigparishioners, only a relatively small part of the Italian
Catholic population attended services regularly. Those who did engaged in various church
functions including joining committees, despite the novelty of this type of parish activity, which
was virtudly unknown in Italy!!’ These relatively low numbers did not apply when it came to
the support of devot ihomeaillageaand towns. Zucchibasi n i mmi g

described the generosity of paesani who contributed financially to their patran sain n n u a |

116 Zucchi, Italians in Torontg 134.
117 Zucch, Italians in Torontg 136.
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veneration which always included a procession. This reflected the ongoing, deeply held feelings
of connection to the towns and villages of their birth, often despite having been away for many
years!'!® Collections were made in supportlaf Madonra della Grazia(Our Lady of Grace) by
Torontopaesanirom Santa Lucia in Lazio, fdvlaria S.S. Della Difes@Our Most Holy Lady
from Difesa) from Casacalenda in Moliser San Rocco by Montorio nei Frentani in Molise,
and in honor of San Rocco for thenstruction of a church by Pisticessi in Basilicdfa.

Perhaps inevitably, though somewhat surprisingly, processional practices ane patron
saint festas made their way into parish life in ToroAgain the scarcity of documentation
makes it difficult to establish precisely when these various activities began. But by the 1930s
Italians in the Ward were celebrating at least tegtasas annual events which attracted Italians
from across the cit}?° In addition to these events, Our Lady of Mount Carmel was likely the
first site of weekly devotions to St. Anthony of Padova, though it is unclear if the language was
Italian or the Sicilian regional dialect of attendees. After 1938 the presence ofttiref@as
benediction which was included in the devotions would certainly have meant the devotional
language would have been ltaligh This weekly event was championed and attended mostly by
immigrant women, especially from Termini Imerese, Siailyl may hve acted as a precursor to

thefestaand procession which would occur later on. Finally, and still at Mount Carmel a Good

118 7ycchi, Italians in Torontg 137.

119 Zucchi, Italians in Torontg 137-38.

120 Zucchi, Italians in Torontg 139 In the 1930s Our Lady of Mount Carmel was celebrated at Mount Carmel. She
was important to Italians from various toggroups (and also celebrated later at St. Agnes). San Rocco was
celebrated by two different groups at Mount Carmel. Townspeople from Monteleone di Puglia and Modugno di Bari
(Puglia) also lived outside the Ward but may have been drawn to the festasratQdomel.

121 Zucchi, Italians in Torontg 39. It is unclear how involved in the devotions priests may have been before 1938
when the request to add benedictions was made to the Archdiocese.
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Friday Passion play was perform&dAn annual feast day for Our Lady of Mount Carmel was

established at St. Agnes and likely attehtg Italians from various towns and regions because

she was the patron of numerous locakesally two different towns celebrated the feast day of

San Rocco organized by a committee overwhelmingly made up of immigrants from these

towns!?2 Once establisltbthese festas likely became annual events. Given the large numbers

who attended the outdoor spaces around the churches hosting particular events probably became

areas of religiosity. This spilling out of religious and secular activity into public areasdthe

churches would have seemed as natural to Italian immigrants in Toronto as it had in their own

southernltalian piazzaskor many among the clergy thdestaswere proof of the ongoing

nature of the Italian problem which national parishes may imaekvertently facilitated by

providing the dispersed Italian immigrant community with specific churches where their

languages and dialects, devotional and cultural practices were accommodated if not encouraged.
National Italian parishes gave immigrartie physical space necessary for the formation

of hybrid identities unifying their preand postmigration lives.Christine Chivallon proposes

diasporic identity as necessarily hybrid and less constrained by the rigid boundaries ethnic

identities can imphand imposé2* While | do not understand Italian immigrants of this period to

be members of a diaspora, Chivallonés noti on

useful for this group of Italians who certainly understood themselves to be immigraht

122Zucchi, Italians in Toronto 13839.

123 Zucchi, Italians in Torato, 139. The two towns in Puglia are known as Monteleone di Puglia and Modugno di

Bari.

22Chri stine Chi vSpdcé for theExpriesRienlof Cgribloedndl earst i ty in the United Ki
Environment and Planning D: Society and Sp28€2001): 46263 provides a brief description of hybridity as part

of spatial theory and is discussed in more detail throughout the article. She argues religious, church activities and
organization are important to hybrid identity formation in her cas€#ribbean immigrants.
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therefore different from their townspeople still living in Italy and the Engdigdaking majority
in Toronto.National parishes in the early decades of the twentieth century acted as physical
emblems of the authority of the Archdiocese and its daoep of Italians as different but valued
Catholics. The three neighbourhood national parishes also added to the personal geographies
created by immigrants as they settled into urban life. Joyce Davidson and Christine Milligan
describe personal geograph@sspowerful tools through which individuals develop feelings of
belonging in particular physical environmeft$The personal geographies of Italians had been
largely made up of homes and Itakam businesses and were expanded to include the national
parishes'?® By the 1930s it was possible for Italians to understand these various locations in their
neighbourhoods as Italidmmigrant places and the roads, alleys and sidewalks connecting those
places as spaces where their bodies, languages/dialectsvartidiobl and leisure practices
belonged as well. While Italian immigrants and their children developed deeper feelings of
comfort and belonging in their new neighbourhoods and churches, the clergy understood this
ethnic group to be purposely resistingimmigtion into Toronto Catholicism.

Catholic clergy were joined in their efforts to solve the Italian problem by the small
Italian elite who saw the church as a vehicle to directly assimilate Italians into the less
threatening practices of Irish Cathotioi in Protestardlominated Toronto. Such a move would

help make Italians seem less backward to the mostly Irish clergy and Espgisking residents

2Davidson and Milligan, i EnfH2328 gescribg theeembodiédavay piS/sicals i ng Sp a
spaces are experienced and how embodiment is altered in different locales in effect creating different spaces at the

level of theindividual and community. Their work also provides a useful summary of similarly focused spatial

scholarship from various fields.

126 personal geographies as discussed here are similar to cognitive maps (see above) with the homes, Italian owned
businesseand churches acting as nodal points.
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of Toronto. Both Italian men and women resisted these effdlisimigrants who organized and
attendededaswere actively choosing to maintain traditional practices while adapting them to
the new urban environment. Processions in particular made the presence of Italian immigrants
both highly visible and unmistakably identifiable to residents of the neighbods in which
processions occurred and to officialboth religious and secularin the city. In reality, Italian

origin settlement areas were also home to immigrants from other ethnic groups and were places
in the city which established residents wondd regularly visitResistance to processional

activity in these neighbourhoods may have been minimal because it was effectively hidden from
the view of the established Protestant populatf®ihe ability of Italians to participate in, or

even to simplybserve devotional activities like processions marking St. Anthony, Corpus

Cristi, Our Lady of Mount Carmel and San Rocco combined with their increasing numbers likely
encouraged more Italian immigrants to expect that public expressions of religioual cultu
traditions would be tolerated.

Il talian womends irregular attendance at <ch
practices in the new environmeWomen chose how and whenrtestablish (after migration)
churchcentered, but horaeased deviadnal practices rooted in prayer, devotions to saints and
the transfer of religious knowledge to their childtéhSturino describes the oral tradition of

proverbs and folksongs which communicated historical information and taught lessons about

2Cumbo, AdASalvation in Indifference, o 221.

128 Sturino,Forgingthe Chain 176 notes that while Italians drew cl ose
was minimal.

2Cumbo, ASalvationl7Zin I ndifference, o0 214
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religion amdfestasas women o6 s dalabansti’Bahmewly@rrived and welettled
Italian women followed alternate agendas which allowed them to maintain control over the
fami |l yés dai |l y r eiheldgraddions in whickattendingcleusch plapeda | o n g
lesser role than culturally embedded religious practices that were more rigorously maintained. In
this context the local parish and clergy acted as an extension of, and facilitator for devotions
which took place in the home, ofteannected to particular saints including the patron saint of a
womanodés southern Italian village. These tradi
clergy were organized and maintained by wortféiTheir interactions with parish priests was
not asubservient ondn addition to persistent demands for the objects and blessings necessary to
maintain homebased religious practices women were vocal in their desire for Haliguage
religious services before the national parish structure was plade.phey also spoke out later
when they suspected Itali@peaking clergy to be acting inappropriately or to be negligent in
fulfilling their spiritual responsibilities to Italian parishionéféIin this way Italian immigrant
women established a publicgsence and acted as spokespeople for their families both with
clergy and in the neighbourhoods in which they lived.

Italian men brought with them a tradition of involvement in religious activity which took
place outside the homAnnual religious festaand patrorsaint devotions, including

processions, were community events which took place in public and were often the basis for

130 Sturino,Forging the Chain41 Work, agricultural cycles, nature and relationships between men and women

were also part of womends oral traditions and areas 1in
grandmothers.
BlCumbo, fSalvenhtenoi @1BndWbfmends relationships with pa

the need to obtain votive candles and holy water for home shrines.

132 Zucchi, Italians in Torontg 13233 provides examples of all these scenarios. Given the greater frequigncy

which women would have attended their local parish for holy water and candles they were probably more likely than

men to know about c¢clergyés behaviour and possible misc
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confraternities in th&lezzogiorno | mmi gr ant mends understanding
landscape was due in part to itsiemg of statues of particular saints which had been important
in their home villages. Where national pari sh
Italian men assumed a proprietary interest in the parish. The willingness of a parish to house
sants was understood by Italian men as an affirmation of their vibaged practices and likely
produced a general feeling among Italians that Toronto churches could funatidtues
religious extensions of their enclavéand their participation could take proprietary roles both in
thefestasand the ways in which they moved onto the public streets of their neighbourhoods.
Like the national parishes, patron saint statues displayed in highly visible ways and then taken in
procession into public spaces helped these early Italian immigrants to explore and create, slowly
and over time, the hybrid identity Chivallon describes.

From their earliest days at Mount Carmel, some lItalians took an active role in parish
organizations. fiey also expressed their opinions to parish priests. As in the earlier case of
Father Auad, this was especially true when Italians were unsatisfied with the attention and
respect given to them by their priest, and as they sought to establish hometowemsradi
Toronto. Typically, this included patresaintfestaswhich required the involvement of the parish
clergy*** Annual patrorsaint devotions anfiéstaswere established in the Ward and the College
Street area soon after migration and reflectedrtherently adaptive capacities of popular

southernltalian culturaireligious practices3® These devotions required only the necessary

B¥BCumbo, fASalvation in Indifference, o 221.

134 Zucchi, Italians in Torontg 131.

135 No sources have been found suggesting processional activity originating from St. Clement. Given the church was
not completed until 1934, and served as a mission until then, there may have been little opportunity for housing
statues or for organizincommittees to form. Festas and processions did take place in tH@bgteriod.
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saintés statue, a willing clergyman and the
procession. Meeity i the reevd sefing can lee seem gs they began to take on
public advocacy. In the celebration®én Rocco, for example, ten of the twelaember
committee belonged to one of the two towns of which the saint was a patron. Organizational and
participatbn roles in the parish and community were basepa@sannetworks!*® Through
these religious activities Italian immigrants can be understood to be exmodmdjscerning, as
a community, elements of the hybrid identity Chivallon identified. Italian established their
own public identity in the new city which highlighted south#alian masculinity and
respectability through the patron sdiesgta Thefestacan also be understood as a vehicle
through which men expressed both their desire to beasegood citizens and Christians and an
understanding of the visual vocabulary which they used to communicate this desire to-English
speaking Catholics in Toronto. Flags, music and use of the English language where possible in
the period before 1940 empleed immigrant pride in Italian heritage and a corresponding
loyalty as British subjects’ In addition, these festas both preserved and enhanced the
reputations of the families and villages to which these men beld&tjednuch the same way
Southern Italkkn women used this processional vocabulary and were important participants
duringreligious processions both in this period and after 1945, when the processional practice
grew.

Throughout the first decades of the twentieth century Italian immigrantsaweire of

their marginalized position in Toronto. From the neighbourhoods and difficult conditions in

136 Zucchi, Italians in Torontg 139.
B8"Cumb o, fiSal vation in
B8Cumbo, fiSal vation in



which they lived, to the language/dialects they spoke, to their extreme poverty and way they

practiced their faith, the majority of Italian immigrants abdb little to counter the negative

ways they were often seen by clergy and Enegigbaking reformers and residents in Toronto.

So while Italians generally had low rates of church attendance in the various national parishes,

and few economic or social mgces, they were motivated by the desire for religious livelihood

described by Davidson and Milligan to maintain their own personal and hometown networks and

traditions, especially those connected to saintdestdsand an important part éésta

celebations was the processiét.

Ann David has argued that it is through the incorporation of sound, movement and ritual

that processions become a powerful way for immigrant outsiders to territorialize and organize

urban space while also declaring and celibgaethnereligious identity:*° In harmony with

Kongbés wor k,

public expressions of unity by minority groups in urban settings precisely because embodiment

descri

bed

earl i e

r

, Davi

d argues

is at the core of pcessional practicéd! By definition processions involve large gatherings of

people for a variety of unified purposes (both spiritual and practical) realized in a public setting.

The bodi

es,

sounds

of

prayer

s lanyupges/diatectst r i e n d

and the movement of the group through urban space is at the heart of empléevheantt

spatial theory proposes to be an important first step to the creation, or indiadjsmn
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Mi | | i g an ng SpaearB2328. guicchidtalidhsno Tofomtql34S e n s i
describes these networks and religious activities to be connected to religiosity and the practical elements of
migration chains which continued to function beyond settlement in Toronto.
0 David, i S a cimgahke City 449.

Milligan,
Milligan,

51

fi
fi

E mb e5d.
E mb e54.

ying
ying

Emoti on
Emoti on

Sensing
Sensing

Spa
Spa



neighbourhoods the recreation of urban space from sdoulaligious and from generically
immigrant to ItalianIn addition to viewing the spectacle of the procession;imonigrant
observers also became observers to one of the ways immigrants, largely through their own
agency, created a safe space for thérasan the urban landscape.

It is unclear whether a street procession was ever considered for the 1908 Festa of the
Madonna del Rosariorganized by Father Pisani. Nor is it clear whether the inspiration for this
festaoriginated with Pisani or with regsts from Italian parishioners. But this first reference to a
festaand Pisani 6s attempt to draw all | talians
arrival in the city. As its Italian population grew we also see more evidence of their attempts to
establish spaces within churches. With their bodies and voices Italian immigrants engaged in the
ritualized religious processional practice that temporarily changed the public streetscapes in
ways that echoed those of thikezzogiorno

Crowded and derelicts the sidewalks and roads of the Ward often were they became
vehicles for Italians to express religious and cultural sentiments and begin to construct a public
identity over which they had control. The smaller group of Italian immigrants in the College
Street area did the same through their processional practices which, 1880 included the
Holy Name Procession when participants, which likely included Italian parishioners, walked
along Grace Street carrying a large banner that identifiegvirat for all in the are¥® As the
photo below shows this procession was only taking up all of the road interrupting traffic, but
an audience took up sidewalk space. The men at what appears to be the head of the processional

group were likely membexs the executive of the Holy Name Society. This is a more disruptive

143 Silver Jubilee Commemoration: St Agnes Church, 1959.
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and confident use of urban space, which interrupted the movement of cars, and people along the

road and sidewalks created for their use, than was the case in earlier processions.

Figure 1.10. Holy Name Procession walking on Grace Stté&t.

Finally, in 1937 the Feast of St. Anthony was held at St. Agnes. It is unclear if there was
a procession on this occasion, but a note was
festa andriviting him to attend®® St. Anthony of Padova was an important patron for many
Calabrians so it is not surprising that a festa in his honor would be held at St. Agnes, where many
Calabrians worshipped. Given the hostility directed towards Italians dinen§econd World
War it is unlikely this annual festa continued without interruption throughout the war years, but a
festa for St. Anthony would quickly become one of the largest held at St. Agnes in the postwar

period4

144 Silver Jubilee Commemoration: St Agnes Church, 1959.
145 st AgnesParish HistoryGeneral Correspondenda English and Italian 1915961, ARCAT.
148 Silver Jubilee Commemoration: St Agnes Church 9195
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Despite theirelatively limited numbers and a notable scarcity of economic and social
resources, Italian immigrants in the first decades of the twentieth century were able to establish
their own culturalreligious practices in Italian national parishes and surrourglibyc spaces.
Thefestasand accompanying processions could not replicate those bfebsogiornan scale
or frequency, and even in the neighbourhoods where so many Italians lived alongside other
immigrants, it was clear such practices were not weletstdod by other CatholicBestasand
processions remained Itall@mmigrant activities which other immigrant groups and the 4rish

dominated church observed and at least tolerated, but in which they did not participate.
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Chapter 2: Patron Saints Take b the Streets in Little Italy

At the end of the Second World War the Canadian government looked to immigration to
fuel economic growth. While the intent was to reverse the restrictive policy of the 1930s Prime
Minister Mackenzie King was careful to ass@anadians a careful selection process would be
employed favouring British, American and Northern European workers and fartml|E346
Italy remained on the enemy alien list, and a national Gallop Poll found both Eagtigfrench
speaking Canadians wemestile to immigrationApproximately 25% were specifically opposed
to Italian immigration*’ De s pi t e the governmento6és best effor
areas did not arrive in the required numbers. As the list for preferred countries for itiumigra
was expanded southern Italians began coming to Canada.

Throughout the 1930s and 1940s Italians and their adult children continued to reside in
the neighbourhoods around Mount Carmel, St. Agnes, St. Francis of Assisi and St. Mary of the
Angels and aéinded those parishes in large numbers. In 1948 5,000 parishioners attended St.
Agnes and there were 320 associational members. The same year St. Mary of the Angels served
2,500 parishioners with 426 associational membB&@espite the hostility of the damant
English.speaking Protestant majorityalians who had settled permanently in Toronto before the
war reestablished contact with family and paesani in Italy. They soon took up roles as sponsors
for Italians who wanted to emigrate to ToroftdBetwean 1946 and 1955 60% of all Italian

immigrants and sponsors were men. The prewar networks of chain migration were revived and

147 lacovetta,Such Hardworking Peopl@1.

8Zucchi, @ Chu rb45hAmang the parisle asspgiations were the Holy Name Society, Catholic

Womenébés League, Sodality of the Blessed Virgin Mary an:
149 acovetta,SuchHardworking People46.
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quickly enlarged so that a large majority of immigrants came from provinces in Southern Italy
especially Calabria, Abruzzo, and N&®°° The weltknown conditions of poverty and isolation
known ada miseriawhich historically engulfed these regions were exacerbated during the war
years.When it became possible again, families employed migration as a long practiced strategy
toallevat e desperate conditions. Canadads commit m
well-known among Southern Italians for the opportunities it offered in low andsdelted
work for both men and womé#! Often the eldest son in a family was fhist to be sponsored.
He in turn would act as a sponsor for siblings, cousins, wives, children and often much later
elderly parentd>2When they arrived in Toronto the average age of immigrants was 22.7
yearst®3

The earliest Italian arrivals often fouhdmes in the College Street area. In the prewar
period Italians never dominated the College Street neighbourhood in terms of numbers but did
establish shops and services to meet the daily needs of the growing number of Italian families
who lived alongsidether immigrants which included a large Jewish commuhit§926 sixty
percent of businesses on College Street between Grace and Bathurst streets were Italian owned

or used Italian in their names. By 1939 there were approximately 2,500 Italians, bogmanmmi

150 lacovetta Such Hardworking Peoplé7.

llacovettaSuch Hardworking Peopleh apt er 4 descri bes womends working col
contribution to the family household. This period featured industrial growth whieredfwomen employment

opportunities in a variety of manufacturing sectors. This was a dramatic change from the prewar period of

immigration when the employment opportunities for women were restricted primarily to running boarding houses.
Womenbés mpbsowmene increased the familyds economic secu.l
152 |acovetta Such Hardworking Peop|&8, 49.

153lacovetta,Such Hardworking Peop|&9.

56



and their Canadiahorn children, living in the College Street arEaur hundred Calabrians

settled close to one another on and around Mansfield#ve.

“Scardellato, AA Cen8@ry of Toronto I|talia
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Figure2.1. Sample oftreetsnear Mansfield Avenue 1938ne third or more residents with
ltaliansurnameg>®

Many Calabrians acted as sponsors for paesani after the war and were among the owners
of shops and services in this neighbourhood which catered to botkdtttegl and newly arrived
Italians. Giuseppe Simonetta arrived at Union Statiob9i54 with his wife and infant son
having left his network of family and friends behind in the northern Ontario city of Timmins.
The taxi driver who picked up the family and learned they needed rental accommodations took
him to the College Street area widie assured Simonetta he would finddaesani As
Simonetta described it:
He took me to the house of a family from CalabBaut | di dndédt Kknow t he:¢
born in Calabria but left when | was a bbgrew up in Milan, | was not born Milanese
but after so madiydyé&tarlknoWwetr ke&stehappe opl e i n
welcome we received! The man and his wife welcomed us, like we were their family not
even likepaesaniWe rented a room from them for several years and remifaddng
friends.And you know what? It turns out we were paesani of a mahwnes born in San
Nicola (da Crissa) and so were this man and his wife! It seemed a miracle to me that this

taxi driver who knew nothing about me and could barely say thregswolitalian put
my family together with this family®®

Calabrian and other Italian immigrants were the most visible of the immediate postwar
arrivals in Toronto. Through the early 1950s, as men struggling to find steady work continued to
arrive, the neg for housing in the College Street neighbourhood reached critical proportions.
Families often shared singtamily dwellings, and single men who dominated the flows of

newcomers in the early 1950s crowded into rental housing with up to 28 men sharing five

155 These streets will later become part of processional routedtii@r St. Agnes or St. Francis.

156 Gijuseppe Simonetta (liflong College Street resident)nt er vi ewed by aut hor, July 201
from standard Italian. Jer ontke &otacsddgtps:/dMhiagearcHgatepened t o
/publication/320068492_What_Happened_to_Little Italy describes the stages which define the evolution of North
American Little Italies. This excerpt is an example of the first stage: a specific area of the city recognized by locals

as the place where lians live.
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rooms®®’ Living arrangements such as these were startling to Torontonians, including those
living in the College Street neighbourhoBdItalian immigrants were equally unsettled to find
themselves living in such conditionss one man notedmmigrants began to refer to houses
where large numbers of men lived not by the house number or names of their inhabitants but
with phrases | i ke fAFfbecacsatBirty loaves oftbreadnweradelvaede [ s i
daily to the many men who shartis particular house and prepared their own f§8&scaping
these living conditions was powerful motivation to endure the hardships and dangers of the
labour most men performed especially in the construction indtftry.

After 1955 as immigrant men bagaponsoring wives and children, households occupied
by many mermgave way to extended families sharing the siigieily homes which were the
only form of housing in the College Street at®alhis was an arrangement that could last

several years as wiv@sined the workforce and couples saved to rent or buy their own héfes.

“"Scardell ato, AA Century of Toronto I|talia, o 90.
scardellato, AA Century of Toronto Italia,o 91

159 paneis the standard Italian word foread,as in a loaf of bread. lori incorrectly used the singular rather than the
plural paniwhen referring to 30 loaves of bread. lori had previously described his use of standard Italian to be a
result of immigration. In his home village of San Nicola towngpespoke to one another exclusively in the local

di al ect . Even conversations with the | ocal doctor and
exposure to and use of standard Italian before migration took place during school IBssens. Toronto lori

regularly encountered Italian immigrants who did not speak or understand his local Calabrian dialect and began to
use standard Italian more frequently. Although he was a prolific speaker (and writer) of standard Italian several
grammaical errors occurred during interviews. | understand these errors to be important and distinctive features of
his speech and have therefore left them in place during translations from standard Italian to English.

160 Rosario lori (College Street residerit)terviewed by author, March 2018.

6lstefano AgnolettoaT he |t ali ans Who Built Toronto: Italian Worke
Industry 19501980(Bern: Peter Lang, 2014) describes the dangerous and exploitative working conditions
expaienced by Italian immigrant meBeeFortunato RaoThe Lucky Immigrant: The Public Life of Fortunato Rao

eds. Nicholas Harney and Franc Sturino (Toronto: University of Toronto Press, 2035)f@4a description of

living conditions and crowding. GRernandeZziCity Builders: A History of Immigrant Construction Workers in
Postwar Torontp Robarts Centre for Canadian Studies, York Universitgessed January 28, 202®p://toronte
city-builders.org/Includes oral testimony of Italian immigrant men

162 |acovetta,Such Hardworking Peop|&8.

183 |acovetta,Such Hardworking Peopl&8-89.
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This living arrangement was familiar to Southern Italians who before immigration had lived in
single households as tightly knit extended families. In Toronto young couples andsamilie
related to each other by blood and marriage lived together and shared the work required to
maintain the dwelling and physical needs of family membdrese extended families often
participated in religious and leisure activities together nurturing beegs which endured the
eventual separation of families into their own nuclear households. Over the next several decades
Italians would increasingly make their homes in suburbs along the&kme@Nn northwestern
corridor increasingly distant from the Cajke Street are®* More than 90% of postwar Italian
immigrants were sponsored by relatives already living in Toronto resulting in clusters of town
and village relocations which allowed bonds of affection, information and traditional cultural
practices to nmain unbroker®®

As had been true in the prewar period, religion played an important role in the daily lives
of many lItalian immigrants. In 199R0osario lori arrived in Toronto as a single, twepéarold
man. His first Sunday was spent at St. Agneschur. |l ori 6s arrival there
the church would be the place to meet offa@sanj and in fact that first Sunday was comforted
to hear the dialect of his native Calabrian town, San Nicola da Crissa, on the lips of so many.
While his decription may exaggerate the actual numbers of paesani present it recalls his sense of

welcome and belonging.

184N, Harney,Eh, Paesan!170-72 briefly describes one such suburb, Vaughan, located north of Toronto which
emerges as part of this pattern in the 1980 weltknown northwestern corridor included St. Clair and Dufferin,
and North York.

185 |acovetta,Such Hardworking Peopl@8. Sturino,Forging the Chain155-58 describes this stage of migration as
one of family reunification and sponsorship. This more permagpatdf emigration was distinctly different from
the earlier phase of temporary male sojourners.
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It was so nice, so beautifulwent to church on Sunday and we were all thEhe whole
church was Sannicoled¥ly brother told me | would mesb many people at the church.

He was already here so he knew. So when | went, and | met them, | knew it was ok. | felt
good there®®

St. Agnes had become a central institution of Italian neighbourhood life during the
interwar period and remained importamitalian cultural religious practices in the College
Street area, and beyond, until 1988in addition to providing religious services in Italian and a
rich associational life, clergy at St. Agnes provided much needed secular services and
informationto new arrivals regardless of where they might reSielenmigrants from San
Nicola da Crissa came to play an increasingly important role in parish life during this period.
Most Southern Italians spoke in their own dialect most of the tiith. little formal education
before emigration and few contacts with people beymesanimany could not converse easily
in standard Italian when they arrivétthile Southern Italians from different regions lived close
to one another in the College Street area, theg wemare of who their owpaesaniwere
primarily from the dialect spoken.

Kim Knott summarizes the work of scholars who employ spatial theory in her description
of the importance of physical senses for how people respond to particular spaces, especially

sownd. Knott argues the experience of particular places is mediated through our*toaiéclari

168 1ori, March 2018.

167 Jordan StanggRoss, A ANn I nviting Parish: Communi tTge wi t hout
Canadian Historical Revie®7,no.3 (2006): 381407 examines associational life, marriage registers and

advertising in church bulletins to describe gaish as important to Italian immigrants from the Toronto

metropolitan area. He includes St. Agnes and St. Francis together in his analysis. After 1968 St. Agnes became a
Portuguese national parish and Italian parishioners switched to St. Francis.

B8StangrrRo s s, 7 An | oB&7iSimbnettn, JHya2016.Simonetta described his volunteer work with

clergy who provided welcome baskets of food and-perishables to newly arrived Italian immigrants along with

help navigating life in the city. Similaesvices were offered by clergy and volunteers at all four Italian parishes.
®9Knott,i Spati al Theory¥9.and Method, 0 156
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heard his native dialect spoken freely and happily in the church he recalled and experienced in a
physical way a relationship between his native village anditben spaceOf course the village
could not be reproduced in the College Street neighbourhood. But lori began to experience what
Joyce Davidson and Christine Milligan describe as an emotional geography. They argue our
sense of who and what we are is awmlly reshaped by how we feel, and that how we feel is
embedded in where we are. Places rhedelt to make sensé®When lori stood in a particular
place like a church and heard his dialect all around him, he experienced that place differently
than ifhe were to hear other dialects, standard Italian or English. When he heard his dialect lori
understood himself aspmesanan a place which understood and recognized him as someone
like those around hir¥ This place was one where he belonged. FollowiommfDavidson and
Milligands work, if 1lori had heard other di al
to beother, to not fully belong in this place. The degree of otherness would be greater or lesser
depending on the particular dialect or laage spoken and other differences between himself
and those in the church.

By themid-1950sthe number of Italians in need of religious services was so great clergy
and volunteers at St. Agnes became overwhelmed. Further, the physical structure otcthe chur
could not house all those wanting to attend Sunday seA/fdesaddition to the three Italian

masses said on Sundays in the nave of St. Agnes, one of the basement halls used to host social

170 Davidson and Mulligami E mb o dEymiont ¢ 523i24. 0

Andrzej Zielenic, ALefebvreds Pol i tdUbanP@fninmaxe: Ur ba
(2018): 515. Social groups access to and use of social spaces (like churches) is determined by their access to

various kinds of capital. In ad@bn to recognizing his native dialect lori was also aware Italian immigrants at St.

Agnes were similarly positioned as unskilled, {paid workers marginalized by their inability to communicate in

English and that these factors were at the heart of whaght paesani together in this parish.

2Scardel l at o, fAA Ce nRivardy Aleixd (Sacrstaro3i. Agnes Ipdrighjerviewedby 9 4

author, November 2018. St. Agnes parish can comfortably accommodate 3,000 parishioners.
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events was fitted with a makeshift altar so parishioners @itddd additional masses held there.
In an attempt to relieve pressure on the parish in September 1957 a letter from the ArcHdiocese
to parishioners of St. Francis announced the arrival of Ithitan Reverend George Nincheri to
assist Father Croké# Croke was pastor at St. Francis and spoke Italian but struggled to
adequately serve newly arrived Italian immigrafither Nincheri and Father Croke would say
masse¥° and assist Italian immigrants. This letter from the Archbishop reassured Irish
parishbners Nincheri was bilingual, speaking both Italian and English and life at St. Francis
parish would not be radically changed. I n add
the letter which asked them to remember there were many Italian immilvanggsn the parish
area and t her ef danguagé Sunday nmsses tveveonededsaryl at Sa. Frafcis
Despite the addition of very wedittended Italian masses at St. Francis, an overwhelming
majority of Italian immigrants continued to attend St. Agnes until 1968 when the Archdiocese
announced it would become a Portuguese parish. Only then did Itahaes3e Agnes to
become parishioners at St. Francis.

Until 1968 St. Agnes was an important gathering place for Italians, especially from
Calabria, to engage in religious and cultural practices in the form of patron saint processions. But
it is important 6 note it was not the only location for such activity. Churches from the prewar era

served postwar Italian immigrants in the 1950s and became locales for processional activity.

13 The archbishoptahe time was Cardinal James McGuigan. His signature was not on the letter to parishioners.

A Archbishop to Parishioner s oSt BancisofAssisRarishslistary Let t er ,
Parish Administration 1957963 ARCAT. Father Gerge Nincheri was appointed to St. Francis in 1957 and served

until 1959 when his position was taken up by Father Cavini Graziani.

1751n 1957 masses were still in Latin but the sermon and announcements would have been in standard Italian.

"3 Ar chbiahbphton®rs of St. Francis, 0O September 29, 195
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While only scattered documentary evidence has survived, it none the lesdsagugsistent
and strong demand for patron saint devotions in public spaces existed wherever southern Italian
immigrants worshipped in large numbers.

The resolution of the conflict described in chapter one between two groups fromt Puglia
included two sparate feast days being established in the 1950s for San Rocco so each town
group could have its own procession with the patron $&iim.April 1952 a procession in honor
of Good Friday was held at Mount Carmel driven by the efforts of Sicilian paresisidime
procession featured two statues; one wa<tisto Morto(dead Christ) lying on a bed of roses,
the other thé/ladonna Addoloratdthe Sorrowful Mother Mary) wearing a black cloak of
mourning. Father Pantaleo led the Good Friday service and RétKemnna helped carry the
statue of the crucified Christ as part of the procession. The procession began in the church but
soon fimoved outdoorso where both statues were
communion dres¥’?

Also during this period arual street processions were held for the Madonna of
Constantinople, though it is unclear if its home was St. Agnes or St. Franeiphoto below
captured a pause as the procession in her honour made its way through a residential street where
participans crowded the public space in an unorganized but orderly pattern. This included a

small residential front garden area as some observers watched from the veranda of their home.

177 Both places of origin are in Puglia. Monteleone is named Monteleone di Puglia to distinguish it from other
similar placenames. Modugno is part of the city of Bari in Puglia. Sespter Ifor a descriptio of the conflict.
Zucchi, AChurch and Clergy, o6 547

3A Funeral .Procession,o 7
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The processional route is not known, and it is unclear if this group wouldchtaxed differently

if it travelled along a less residential str&t.

Figure2.2 Procession foMaria Santa Santissima di Constantinop®fiaria Most Holy of
Constantinoplej®!

Processions were also held for St. Anthony at St. Agnes and fdra@yrof Mount
Carmel at Mount Carmel parish. Two photos below suggest differences in the way public spaces
were used by processional grouipsthe top photo children dressed in commurgarb walk as
an orderly group keeping to the inside edge of theasitkeduring the 1956 St. Anthony
procession at St. Agnes. As children did in the Corpus Christi procession in the 1930s this group
appears to be leaving room for pedestrians to walk along the sidewalk as the procession moves

forward. The bottom photo shoss mor e expansive presence on t h

180 Sjlver Jubilee Commemoration: St Agnes Church, 1959.
181 Sjlver Jubilee Commemoration: St Agnes Church, 1959.
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annual processions at Our Lady of Mount Carmi@ The sidewalk is almost empty, but the
processional group uses all the space available to them on th& @i, even more striking
because theuilding to the left of the road suggests the group was either on or entering a road
that might be morevell-travelled The police officer to the right appears to walk with the group
rather than moving them off the road. Almost certainly he was there ttd theaphysical safety

of the group, perhaps ensuring cars yielded to the procééddurveillance of the event itself
and those involved may also have been part of his role. The relationship between police and

Italian immigrants was a complicated one avould remain so through the 1960s.

182 Sjlver Jubilee Commemoration: St Agnes Church, 1959.
183 Sjlver Jubilee Commemoration: St Agnes Church, 1959.
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Figure2.3. St. Anthony procession held in 1956 at St. AgBsgtom photo: annual procession
held at Our lady of Mount Carm&t?

Street processions also took place in 1952 at St. Mary of the Angels as part bfa feas
St. Anthony® and in June 1954 at St. Agnes, also for St. Anti8this latter St. Anthony
festa would grow in size each year and act as a precursor to the procession on Godél Friday.
Michael Conzen has proposed that the most important facijtédstor of the spatial imprint
ethnic groups are able to mark in new space is the volume of immigration. Conzen further argues
when the numbers of arriving immigrants from a single ethnic group are high over a short time
they will likely leave a more distct spatial imprint in the arriving area than if the numbers are
low or the time period over which they arrived very loBgnzen has also noted ethnic groups
which live in a clustered way are more likely to transform the physical enviroriffisthile
Corzen was describing changes in the physical landscape, through architecture for example, his
work is consistent with spatial theory which understands space to be fluid and plrebshility
of Southern Italians to impose processional practices on some of the public spaces in their
nei ghbourhoods fits neatly into Conzenb6s mode
The majority of processions which occurred at Italian churches were held in honour of
hometownpatron saints. In Southern Italy festas for these protectors were important religious
and cultural occasions. Experienced as celebrations, festas often lasted several days and drew

attendees from nearby towns and villagésually these events were heldvween May and

184 Sjlver Jubilee Commemoration: St Agnes Church, 1959.

{3St. Mary of the Angel s 0FheCathelc Ragistadune 28 1959110. Ant hony Fe
186 Sjlver Jubilee CommemoratioSt. Agres Church, 1959.

’StangetRo s s, @ An |, @& provides g shértadescription of the importance of St. Anthony to

Southern ltalians.

®Mi chael Conzen, #oE tTheMaking df the Amnerican hamdsdagdnMichael Conzen

(Boston:Unwin Hyman, 1990), 22148.
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October. During these festas fhiazzabecame a food court, concert venue, dance hall and the
gathering place for the alinportant procession. Villagers of all ages participated in a mass
which was dedicated to the patron saint and in ana@rmprocession in which the priest also
participated. In many villages both the procession and secular parts of the festas were organized
by an informal committee of townsmé&fif.The statue of the patron saint was carried by
townspeople, usually men, froits place of honour in the church through village streets before
coming to rest again in the church. Townspeople followed the statue in prayer and sang hymns
accompanied bynusicians who also provided music for events ingilaezalater in the day.
Thesefestas were a longstablished tradition at the center of religious practices and leisure, and
Southern Italians who arrived in Toronto brought with them not only the memory of these
processions as expressions of religious devotion, but also as impoar&etrsof regional and
village or town identity. Through the procession arakzaevents townspeople expressed the
depth of their personal devotion and relationship with the saint, their autonomy from clerical
control, and their individual and communahse of ownership over public village spaces.

Henr i Lef ebvr e dTbe PfodustiordofSpacikas reén inspeatidnal to
spatial theorists. Lefebvre encouraged scholars to understand physical spaces as locales where
power relationships in thailger society can be challenged and reconfigured as those physical

spaces are occupied in a variety of w4 efebvre employs a fluid and multidimensional view

18IN. Harney,Eh, Paesan!152-54. Describes the contentious relationship for control of the festa (including
procession) for the Madonna of Canneto by the paesani
highlights ways religious traditions like festas were a vehicle to maintain the relationship between immigrants in
Toronto with their paesani in Italy.

190 efebvre, The Production of Spac&10-15is particularly useful for understanding space as both dimétand

synchronic and the potential impact of these on individuals.
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of physical space which is at once contested and transformational. He argues this idltrue of a
spaces whether rural or urban. For Italians in Southern Italy the Catholic Church was a powerful
institution. At thelocal level this power was exercised by the parish priest. Beyond his role as a
religious leader the priest was often the most litdratvidual in the village/town and his help

with documentation connected to migration or other bureaucratic matters could be pivotal to a
fami |l yei nve.l I This in addition to the priestéos
very powerful individal.Cont r ol of the patron saintds proce
became contested space and the power of both the church and the priest challenged. By carrying
the statue, maintaining an established route or adjusting it, controlling the walking rzeezs

and hymns during the procession and how long the patron saint statue would reptanzhe

before its reentry into the church, villagers were able to mediate at least temporarily the power

of the priest and the church. Unlike the secularyamgnts described above, the religious nature

of the procession made it a devotional practice which normally would have been in the exclusive
control of the local pastor. In many villages, including San Nicola da Crissa, control of the

annual procession waspoint of pride for resident§!

Lefebvreproposes urban space, in particular, to be a site of struggle between the state and
the various groups that make up society. Physical spaces, he argues, are in fact social
constructions resulting from the dynamvays people use them. The state exerts its control of
public roads and sidewalks in a variety of ways including through their physical design and the

laws restricting their use. As Lily Kong and Ann David have noted the state has at its disposal

1 Nicholas De Maria Harnegh, Paesan! Being Italian in Toron{@oronto: University of Toronto Press, 1998)
153154 describes the example of the feast for the Madonna of Cannetdawthef Settefrate in the Lazio region
lori, March 2018.
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the abilty to encourage asuppresshe public processional activities of ethnic and religious
minorities!®? The state is the most powerful actor in the dynamic creation of particular spaces,

but it is not the only on&ll groups who share a public space papte in its creation and can
challenge the actions of other groupsocessional routes in the College Street area and beyond
were such contested spaces as various groups responded to processional activity among recently
arrived Southern Italians.

In addtion to the often ambivalent feelings of parish clergy at Italian parishes and the
Archdiocese in the early years of migration, An@lanadian Catholics often saw processions as
offensive and worried they reinforced popular stereotypes of Catholics agdasiippers>®
Some ItaliarCanadian young people were so disturbed by processions one group wrote to
Monsignor Fulto®®* about an upcoming procession for San Nicola at St. Mary of the Angels
church. The group explained the procession to be the resulissfiype exerted on the priest by
the organizing committee and referred to them
concerns of fAgood Catholicsd that the patron
superstitious behaviour. They asked Fulimedncel the procession or limit it to church
precinctst® By 1960, when this letter was written, the Archdiocese had accepted the central role
of processional activity in Italian immigrant religious life even in the face of continued

opposition from indiidual clergy. The Archdiocese encouraged parish priests and all Catholics

Kong, fAReligbdbbasi Brod8aGty.edhssing the

193lacovetta,Such Hardworking Peopld41. The young people were likely the descendants of immigrants from the
earlier period of immigration from lItaly.

194 Monsignor Thomas Benjamin Fulton was appointed Archdiocesan Consultor in 1955 and Archdiocesan Director
and Secretary of the Faith. 1888 he went on to become titular Bishop of Cursola and Auxiliary to Cardinal James
McGuigan.

195 |acovetta Such Hardworking Peopld 42, 260 (endnote 40).
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in Toronto to be tolerartf® Finally the relationship between police and Italian men in the
College Street area made processional routes there complicated'8paces.

The vibrancy of asociational life at St. Agnes parish grew throughout the 1950s.
StangeiRoss has described the parish as the centre of the College Street neighbourhood for
social gatherings and leisure activities for Italians of all ages and generations in thari®50s
beyond.Religious as well as secular sports and cultural clubs gathered at the church and in
spaces around 188 As with the street processions, the ease with which this movement into
secular public space was arranged and executed had the effect of egilamciense of both
welcome and ownership of public neighbourhood space among newly arrived Italian immigrants
and their children.

The map below provides a glimpse into the ways Italian immigrants both impacted and
experienced the visual, auditory and em&t landscape of the portion of College Street which
would later become part of the processionGasto Morto(PCM). For Italian immigrant
residents and visitors the sensory experience of moving along College Street between Palmerston
Boulevard to theast and Roxton Road to the west reinforced the experience of this
neighbourhood as Italiaimmigrant spacdn particular sensory experience helped to merge the
cognitive and emotional maps immigrants actively created during the early years of

settlement®® In tangible but difficult to articulate ways a growing sense of familiarity and

1% |acovetta Such Hardworking Peopld 42.
197 Tension was the result of a police directive to disperse even small groups of Italian immigrant men who used

sidewal ks as gathering places. The directive known amo.l

immigrant men will be discussed in neadetail in a later chapter.
198 StangerRoss,Staying Italian 62-64.

¥pavidson and Milligan, @EnRIERIHAG nNEmet iEn hBérwsitygadpa

Nei ghbour.hoods, 0 15
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belonging in this neighbourhood developed over the 1950s and 1960s as an increasing number of

Italian owned businesses gave physical expression to the practices, prefeneinoessence of
immigrants.In addition to the impact of hearing southern Italian dialects already discussed
Italian immigrant men, women and their children were increasingly able to see Italian names on

signs, touclobjects which came from lItaly to local shops and taste flavours they understood to
be uniquely Italian.

College Businesses with Italian Names
from 1950 to 1960

From Palmerston Blvd. to Roxton Rd.
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Figure2.4. College Strediusinesses with Italianames, words or place names frBaimerston
Blvd. to Roxton R. 1950 and 196,

Over a relativelyshort period the number of Italian owned businesses along College

Street increased dramatically and offered immigrant families more than daily necessities. As

20Mi g hL®56 Greater Toronto City Directory, Classified Businegg@ory (Toronto: Might Directories
Limited, 1950)Mi ght 6 s 1960 Gr eater Toronto
Directories Limited, 1960). See Appendixfor list of names and addresses.

Ci {(TgronidiMightct ory, Cl a
73



expected Italian owned butcher shops and small grocery stores like Macelleria Venezia Butcher
ard Giacomini Brothers Grocery were present, as were services new to immigrants like
Cianfarani Real Estate and Ventresca Insurdtce.

Unfortunately gaps in the archival record make it difficult to trace the history of most
businesses and their owners in @alege Street area which appear on Map 4 and are listed by
name and address in AppendixAsmall number of local businesses went on to have greater
financial success and their owners a prominen
mediacompny CHI N and Giovanni Violantedbds Excel si
sold Violante Grocery. In the late 1960s Café Diplomatico transformed the sidewalk near its
patio into an open air restaurant during the summer months wharotha of es@sso created
powerful sensory connections between this public neighbourhood space and the kitchens in
immigrant homes. Italian language movies and artists offered various forms of entertainment at
area theaters like the PyfSAwhere neighbourhood promasdike Johnny Lombardi and Rocco
Mastrangelé® offered Italians and their children throughout Toronto the opportunity to stay
connected to the popular music and films enjoyed in Italy.

However, the majority of College Street enterprises from the 1950s and 1960s have left a
very small footprint making it impossible to guess at the Italian regional origins of their owners
or determine whether they were descendants of the prewar generat@mn postwar

immigrants. Despite these silences in the historical record it is clear the period from 1950 to

201 See Appendix A for a list of busisses.

202The Pylon Theater (now called The Royal Theater) was located at 608 College Street near Clinton Avenue. It was
built in 1939.

203 |_ombardi brought Italian artists to perform in many venues including Massey Hall. Mastrangelo purchased the
Pylon Theter in the 1950s. He would go on to open Café Diplomatico in 1968.
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1960 marked a dramatic increase in the presence of Italian businesses tailored to meet the needs
and preferences of the citydéds new i mmigrants.

Neighbourhood residents and visitors to the area could easily walk along College Street
and into the surrounding streets to shops and services. They could also stop and chat with friends
or family they met in ways which recalled the us@iazzasn southen Italy. As will be
described in the next chapter this way of intuitively moving through space sometimes met with
harsh resistance. But even these experiences could not diminish the feeling that College Street
was a place Italian immigrants belonged.

In 1957, the same year St. Francis began offering Itdédiaguage services, a letter from
Reverend Montecalvo, who was assistant pastor at Mount Carmel, informed Cardinal McGuigan
that approximately 400 young men and women had joined the Catholic Actionkyowp
among ltalians in Toronto @xione Cattolic&Z®* and that on June 21 celebration would be
held at St. Agnes to bless the banner for the gfélifhis event included a large street
procession featuring the soon to be blessed banner. BishopsHvéarcocco participated in the
procession which was led by Father Edmond Ans&fni.

For as long as Italians worshipped at St. Aghgsne Cattolicaacted as an umbrella
organization providing male and female members for the various church clubs wifftspe

interests including patron saint processions. In addition to providing members who would

204The predecessor #zione Cattolicavas a ministry for laypeople formed in 1867. Originally calfaxttieta della
Gioventu Cattolica Italiangltalian Catholic Youth Society) this ministwyas reorganized by Pope Pius Xl during

the fascist regime and renamed Azione Cattolica. Its goals included the spiritual and moral renewal of its members
through acts of charity and community rooted in catholic principles.

5 Rever end Mo nmnaklanzes McGuigadp LCeatrtd@ur Ladylo®Modnt CarmeParish History
General Correspondenc®RCAT.

206 Sjlver Jubilee CommemoratioBt. Agnes Church, 1958ather Edmond Ansaloni was Associate Pastor at St.
Agnes from October 1955 to June 1956.
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perform the voluntary labour allowing clubs to functidajone Cattolicalso had an elected
executive which oversaw associational life at the pahisthis way Azione Cattolicavas able to
establish a level of independence from the pastor. The procession which took place is notable
because it was not for a patron sairte photos on the next page demonstrate the different ways
public space was used during pessionsThe top photo shows families standing in a large
cluster leaving open space around the banner and several young men in suits and ties who might
be executive members Akione CattolicaPeople appear to be standing comfortably and
casually with little regard for maintaining physical distance between one another. This way of
standing so closely to one another was likely repeated on the steps, sidewalks and road
immediately outside the parish entryway when a patron saint processianeakin comparison
the lower photo captures a small section of the associational procession making its way to St.
Agnes. Theprocession occupies the sidewalk with participants following in an orderly fashion
behind clergy who were clearly leading thewp. As will be described below in more detail, this
minimally intrusive, orderly hierarchical way of walking along designated sidewalks was one
way ltalians used public space for their processional practices.

TheAzione Cattolicgrocessional group wasvare their use of neighbourhood space
was unconventional, or in the language of spatial theory this space was being used for a purpose
that was not intended by the state, in this case the municipal goverRedraps at the
insistence of clergy, walkers the procession ensured they would not interrupt traffic or the
physical use of the roadway and would disrupt the sidewalk as unobtrusively as possible given
the size of the groufAzione Cattolicavas understood to be the result of the organizing efforts

of a clergyman. Because of this members may have been willing to accept the leadership of
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clergy in determining the processional route, exemplified perhaps by their place at the front of
the procession and the way Italians who followed them occupiegdlce slong the routé’

Singing or prayers during the procession may have occurred but unlike-paitmbprocessions

this one did not appear to include a musical band whose sound would fill the air and travel into

public areas beyond the processionateon ways that would disrupt the neighbourhood.

Figure2.5. Members of Azione Cattolica carrying banner foergry into St. Agnes after the
1957 processioff®

207 Unfortunately the processional route is not known.
208 Sjlver Jubilee CommemoratioBt. Agnes Church, 1959.
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Figure2.6. Azione Cattolicgrocession led by clergy, 19%%.

The driving forcebehind the first Catholic Action Group established in Toronto in 1953
was Father Rafael Ranuzzf?. The Americarborn Ranuzzini became an important figure for
immigrants from San Nicola da Crissa who were already parishioners at St. Agnes. After
meeting nanypaesanirom San Nicola in Toronto and establishikgione Cattolicadather
Raffaele, as he became known, travelled to CalaHgaspent several weeks in San Nicola da
Crissa getting to know the town and its traditions which were so important tethbars who
dominated the work of the Toronto group. Many of the villagers he met on that trip would later
immigrate to Toronto and join the St. Agnes commufiitfnfortunately, no membership lists
for Azione Cattolicaappear to have survived. Interviewgygesta large number of young men
and women originally from San Nicola were members. Several members of the executive were

also immigrants from San Nicof&

209 Sjlver Jubilee CommemoratioBt. Agnes Church, 1959.

210 Father Ranuzzini was an associate pastor at St. Agnes from September 1952 to February 1953 and again from
October 1959 to July 1961.

2ori, March 2018. lori met Ranuzzini for the first time in San Nicola and then again when he arrived in Toronto.
lori became a member of Azione Cattolica at St. Agnes almost immediately after his arrival.

2125t Agnes Church Bulletjidune 1961St. Frances, Parish HistgiyRCAT. Executive and honorary executive
members listed include several individuals identified térte San Nicola including the President Nicola lori.
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Father Ranuzzini is a unique figure in the testimonies collected. Other than Ranuzzini in
thecase of lori none of the informants described with detail or duration any other priest at St.
Agnes or St. Franci§imonetta and lori acknowledged the consistent presence of clergy during
all activities organized by immigrants as well as their often gaatoccasionally explicit
approval at the initiative of Italian immigrants to hold festas and proceskiongver and
somewhat surprisingly informants often had trouble recalling the specific names of individual
priests. As Table 1 below shows, in pahi$ may be connected to the frequency with which
clergy were assigned to and then left the College Street chuBiltdsalso appears that in
memory the individual attitudes of clergymen toward festas and processions organized by
immigrants have faded asave pastorsdé contributions to the
clergy appear in.Regtesnmosnybwst e hautphorsto i di
were met with uncertainty or a list of two to four possibilities. This was consatemtg both
first and second generation organizéfs.

The national origin and other biographical information about specific priests who served
at either St. Agnes or St. Francis is elusive, although many arrived from the United States and
were the sons dfalian immigrants who had settled thétéln part this is due to incomplete
archival records at both parishes and the fact that clergymen from this early period are now
deceased. Unfortunately access to the Archive of the Roman Catholic Archdiocesantd T

currently limited to the period before 1961. Available records include numerous gaps similar to

213|sabel M. was the only other informant who identified and described in some detail another priest. Hhisever
was primarily in connection to his role as a spiritual mentor and source of ematigpalrt during a difficult
adolescence.

214 Aleixo, November 2018.
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those of the parish holdings. Italian immigrants from the Mezzogiorno were served by a
community of priests who were familiar with southern Italiarcpssional practices and who
allowed several patron saint processions (and eventually the PCM) to become part of the parish
calendar. Unfortunately the thoughts and attitudes of clergy about the desirability of these

practices both before and after Vatidhare unknown for the time being.
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Table 1. List of Pastors and Associate PastirsAgnes Roman Catholic Church 19¢868

Pastor Position Start Date End Date
POLTICCHIA, Ricardo* Pastor July 1944 June 1958
MARTENISI, Arnold Associate July 1946 July 1947
PALMA, Gregory Associate July 1947 July 1948
BONAVIA, Lawrence Associate 00000 - 1948 September 1951
DE LORENZA, Francis Associate October 1948 June 1950
MAGGIO, Urban Associate July 1950 July 1952
TESTA, William Associate July 1952 February 1953
RANUZZINI, Rafael Associate September 1952 February 1953
BILLO, Stephen Associate July 1953 October 1954
CRESCIO, Leo Associate July 1953 October 1954
CARUSO, Gerard Associate November 1954 September 1955
COZZI0, Attilio Associate November 1954 October 1957
ANSALONI, Edmund Associate October 1955 June 1956

DE PASQUALE, Romauld  Associate July 1956 June 1957
BILLO, Stephen Associate July 1957 November 1960
ABATE, Honorius Associate July 1957 June 1960

DI FIORE, Christopher Associate January 1958 July 1961
COZZI0, Attilio Associate March 1958 August 1959
MELE, Vincent Pastor August 1958 December 1958
RANUZZINI, Rafael Associate October 1959 July 1961
MAGGIO, Urban Associate June 1960 July 1962
RAUZI, Ermete Associate September 1960 December 1961
BALDOLINI, Adolfo pPastor - 191 00000 - 1964
CAVAGNARO, Sixtus Associate July 1961 October 1961
MICELLI, Tarcisius Associate July 1961 September 1967
POLTICCHIA, Ricardo Associate October 1961 -

FUSCO, Albin Associate July 1962 June 1964
TORCHIA, Daniel Associate October 1962 June 1963

DE LUCA, Ambrose Pastor July 1964 January 1969
DI STEFANO, Simeon Associate July 1964 August 1965
SIMONELLI, Nicolas** Associate July 1964 June 1965
CALLIJA, Benvenute Associate September 1965 December 1967
FUSCO, Alban Associate September 1967 June 1968
PIEDMONT, Edwin Associate September 1967 January 1968
ROMERI, Raphael Associate June 1968 June 1969
PELELLA, Andrew Associate June 1968 Junel969
BOTTE, Gregory Associate July 1968 January 1969
NASETTI, Benjamin Associate September 1968 January 1969

* Mark McGowan Catholics at the Gathering Place: Historical Essays on the Archdiocese of Toront< 9842
(Toronto: The Canadia@atholic Historical Association, 1993), 244. Polticchia was detained during World War I
Canadian authorities. Archbishop McGuigan interve
Father Polticchia sold Victory War Bonds and coi#sl food packages to prove his loyalty to Canada.

** Name also appears as SIMONELLA, Nicola
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Figure2.7. Father Ranuzzini with members of Azione Cattolica on the steps outside St.2Rgnes.

Due to the efforts of Father Ranuzzini and the enthusiasm of young Italian men and
womenAzione Cattolicajuickly became the largest parish association at St. Agnes and often
took the lead in planning and helping to execute parish events, especiallysjgmeeethe group
also raised funds for local Italian charities and performed at least two dramatic productions each
year in one of the church hal®ne of these productions was always the Easter P&38ibine
photos below indicate the productions inclddbasic props, scenery and costumes all produced
or obtained by members. Many of the immigrants who worked on the productions would later

use these skills for the PCM and pass them on to the second generation of volunteers when they

215 Sjlver Jubilee CommemoratioBt. Agnes Church, 1959.
218|ori, March 2018 Aleixo,bNove mber 2018. The Easter Passion depicts t
entry intoJerusalem to his death on the cross. This is also sometimes referred to as the Stations of the Cross.
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became involved in therocession on Good Frid&Yy’. By the early 1960s the group had become
so well known it was asked to perform its Passion play in the newly established suburban parish
St. Philip Nerf*8 which served Italians, and one year gave several performances at the Radio

City Theater near St. Clahvenue West!®

Figure2.8. The Radio City Theatre at 1454 Bathurst streets c. 1842.

217 Anna Bicci, interviewed by author, December 20EBzabeth R, interviewed by author, January 2019. This was
particularly true among women who with thelp of clergy designed and created costumes and props from the

earliest days of the PCM and in the 1970s and 1980s took on increasingly important organizational roles.

28lori, March 2018. fHAAbout o u,accased Julg 20]1btps:/Svivw.stpRilipmeti.cafst Ner i Pa
philip-neri-parish/aboubur-parish/ St. Philip is located in Downsview. In the 1950s this was a suburb of Toronto.

The parish was established in 1952 and grew from 400 families in 1954 to at least 5,000 in 1965. ItaliEmtsimig

made up a significant portion of this growth. The first Italigpeaking brother arrived in 1959 as did a number of
fweekendod pastors to serve t he -timégétarsamivedfomitalyni ty unt il
2191ori, March 2018. The R#io City Theater was located on Bathurst Street just south of St. Clair and would have

been easily accessible to Italians who lived in the city. It operated from 1936 until 1975 and seated more than 800.]

25 The Radio City Theat 29%20a P hb4 Sogpnt@ @ity bf Tarosto Ar@ivesom t |,

the collection of the Ontario Archives, AO21 Ttps://tayloronhistory.com/2013/09/13/toronmis-movie-
housestheadio-city-theatre/
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Figure2.9. Youngwomen inAzione Cattolicauniforms??!

Figure2.1Q Dramatic production by Azione Cattolié%.

2liYoung Women in Azi, nPh Qg Prigaekgldction df Rosafiomlarim s
22ADr amatic Product ioo rP hioy, Prhgate agidotion Gf &Rosario lori. ¢ a
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Figure 211. Dramatic production byAzione C#olica.

Azione Cattolicanembers also played an important role in organizing the annual festa
for St. Anthony at St. Agnes parish. Scholars have described some of the patron saint festas
which took place in and around Toronto from the 1950s through9B0s24 Until the PCM in
the late 1970s the St. Anthony procession was the largest in tké& é/noted above festas in
his honour took place at various parishies not clear when the first festa for this patron saint
was held at St. Agnes bas noted by Stang&os£2°this cultural religious celebration was well
attended and beloved by Italian immigrants who worshipped at St. Agnes, especially those from

Calabria generally, and San Nicola specifically, and attracted Italians beyond the parish

25 Dramatic Product i0oo rP hoy, Prhgate@gldution 6f Rosario lori. ¢ a

224N, Harney,Eh Paesan!14344; lacovetta Such Hardworking Peopld40-42.

225 StangerRoss,Staying Italian,76-77 describes the symbolic importance of St. Anthony for immigrants and
describes the popularity of the Bgnes procession with over 10,000 already attending in 1958.

226 StangerRoss, Staying Italian 77-79. Annual festas for St. Anthony also took place at St. Francis after 1968.
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community in the 1950%’ Photographs of various St. Anthony processions during this decade
demonstrate in dramatic fashion a very different use of public space when compared to the
Azione Cattolicgprocession, but probably more typical of smaller patron saint processions as

well.

Figure 212. St. Anthony procession held at St. Agnes, 1958stograph 1Note the men in
Top Hats with lifted walking canes who may be members of the Knights of Gakimlso note
the police officer in front of the car in the top &% very

227 Aleixo, November 2018ori, March 2018 Simonetta, July 2016.
228 Sjlver JubileeCommemorationSt. Agnes Church, 1959.
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Figure2.13. St. Anthony procession held at St. Agnes, 1950stograph 32°

The photos above show large crowds, standing closely together filling the roads with cars
both parked and moving, as a densely packed group watched from the sidewalks. In the top
photo the statue of St. Anthony, which was the most significant part of the procession, was
carried by members @&zione CattolicaVirtually all the faces in the crowd wedé@ected
towards the patron saint statue. The absence of clergy near the statue is notable given its
importance to the event and its position poised fantey into the sacred space of the church. A
uniformed police officer can be seen in the top lefher of the photo ensuring cars and people
didnét collide. The presence of the police of
there may have been other officers in attendance for crowd control. The presence of police in a
way which facilitded the disruptive occupation of this urban space by Italians almost certainly
encouraged immigrants to think of the roads, and sidewalks along the processional route as

places they belongeblot only were Italians physically taking up all the space abi@leo them,

229 Sjlver Jubilee CommemoratioSt. Agnes Church, 1959.
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but the loud music, hymns, prayers and conversations in both standard Italian and dialects were
filling the air even beyond the processional space with distinctly ethnic séinds.

The sensual experience of the processional route createdaa sgaction for attendees
as lori experienced his first Sunday at St. Agaes|, as already explained by spatial theorists.
However given the size of the event and the support of both religious authorities (through the
participation of clergy) and theage (in the form of police presence) feelings of belonging in this
urban space were likely intense. In combination with the sensory experiences of walking and
shopping along College Stregtscribed above feelings of belonglikgly extended beyond the
processional event into everyday life, making this neighbourhood space feel like Italian
immigrant space all the time. Even Italian immigrant residents who did not attend the procession
would have been able to hear the traditional hymns and prayers perfarttedicin. Other
immigrant groups, whether Catholic or not, who did not participate in but accepted these
neighbourhood practices, were also indicating that at least during patron saint devotional days
this area of the College Street neighbourhood wdenstood to be Italian.

At least in part this acceptance by police and other ethnic groups who lived in or visited
College Street occurred because patron saint devotions were always held on Sdosiays.
businesses were closed, and vehicle and streeaffac tvere considerably less dense than they
would later become. By holding processions on a Sunday rather than a particular calendar day
(as had been done in Southern Italy) Italians were able to make use of a day generally accepted

by Torontonians to bget aside for religious devotion and family celebration. As Kong notes the

230 st. Anthony Processiprideo recording, 196@Private collection of Giuseppe Simonetta. An example of the
music, songs and prayers traditionally part i firocession.
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use of this time set apart from normal daily routines of work and commerce is a useful way for
immigrant minority religious groups to make their own practices understandable eexd mo
palatable to the dominant groéf.

It is notable that so many of the elements which would become defining features of the
procession on Good Friday were already present as part of the St. Anthonyedenibtedly,
this valuable experience in orgamgiand coordinating a statue and banners, musicians, police,
traffic, crowds which were moving and standing still, and performative elements like singing and
prayer, would be important for organizers of the PCM.

By 1961 the St. Anthony procession was jpdud wellestablished twalay annual
celebration at St. Agne$he procession held on Sunday took ninety minutes to complete its
route?3? The map below, taken from a weekly bulletin, indicates the route the procession
travelled?®® The incorporation of a small portion of Dundas Street West is nofEtikarea,
including streets immediately to the north and south of Dundas, were dominated by Italian
residents; unlike College Street to the north there were no streetcars whicl stappe
However, even this small area of Dundas St. West would have required a permit for the
procession to travel there. The pastor from St. Agnes would almost certainly have been involved
in those arrangements and the Archdiocese would have given giemfisr both the procession

and this route.

®lKong, fAReligious Processions, o 230, 242.

2327iSt. Anthony Processional Roviéarish Bulletin(June 18, 1961). St. Francis of Assisi Archiyé&t. Francis of
Assisi Roman Catholic Churchioronto. The procession took place from 62080pm.

233 Aleixo, November 2018. Aleixo asserted this route would likely have been in use for most patron saint
processions held at St. Agnes in the 1950s and 1960s. Permits and permissions required vwdudatdileden
arranged by the parish priest.
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Figure 214. St. Agnesgrocessionatoute for the St. Anthony Procession, 1981.

By 1961 the procession had expanded in size and sOoganizers had already taken
further control of thearocessional route and proclaimed its religious and cultural identity with
the inclusion of identifying hanthade Italiarianguage banners held by various parish
societieg** the Columbus Boys Band provided music, and communiorcaniirmation
children fom area Catholic schools ensured the roads along the route would be filled with Italian
immigrant bodies of all ages. A car with a specially fitted loudspeaker allowed the parish priest
to lead participants in pray&t It is unclear whether this vehicleaw the brainchild of
organizers or clergy. Spatial theory suggests the use of this loudspeaker to control the selection
and timing of prayers may also have been useful for limiting the control participants may have

tried to exert by making spontaneous sttas for recitations of particular prayers or hymns and

234fiSt. Anthony Processional Route®

23 StangerRoss,Staying Italian 77 indicates social clubs handmade their own banners to carry in the procession by
the late 1950s.

267 2h5/ear Franciscan Fatheo n o r St . Tha @athblio Registedune 13, 1960L1.
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also for minimizing conversation among walk&tsThis action might be understood as an
example of the processional route as contested space as clergy tried to establish some control of
the event aganized by immigrants by dominating its soundscadpe.

During the 1960s the procession also attracted the attention and support of various
politicians and civic officials. In one year the following individuals either facilitated or walked in
the processianGeorge T. Bell, head of the Toronto Department of Public Parks, The Honorable
John Yaremko, Provincial Cabinet Minister and (Giuseppe) Joe Piccinini, Toronto Councillor.

The police chief was acknowledged for the officers he provided to help with cratrdlcin

addition the Beaver Bread Company supplied at no cost bread distributed to all attendees which
was a traditional part of the St. Anthony feS¥aFor Southern Italians the support and

participation of such powerful individuals was an importantkeiaof acceptancé&ather than

' imiting the processional practice, represent
right to perform this public religious cultural event.

During the 1950s processions and festas became an increasingly conmhadtifeanot

only for parishioners at St. Agnes but also for residents and visitors to the College Stréét area.

237 St. Anthony Processiottalian immigrant women initiated hymns and prayers. Often the voice of a single woman
can be heard above the crowd singing the first line of a hymn or reciting a pedger being quickly joined by

other women singing or speaking loudly and confidently.

2®Kong, fARel i gi o w39 difusses thesimporamcs of duralXs@aée and its relationship to the state in
spatial theory. In the case of processional agtimjtlaws controlling the volume of sound in public places could be
applied. Bands provided music and immigrants loud voices in prayer and song likely carried beyond the
processional route, but it seems microphones were only used by clergy.

239 5t. Agnes Chonicle Book | St. Francis of Assisi Archivyest. Francis of Assisi Roman Catholic Church. These
individuals were thanked for their participation in the procession. According to a news clipping saved in the St.
Agnes Chroniclél Progresso ItaleAmericang Martedi 14 Giugno 196(t. Francis of Assisi Archiyeést. Francis

of Assisi Roman Catholic Church. Four priests also participated in the procession.

240 Aleixo, November 2018. The specific number of religious processions in addition to those for St.yAantbon
Corpus Christi held at St. Agnes and St. Frances could vary slightly from one year to the next. Processions were held
for the Festa della Madonna della Pietra (Feast for Our Lady of the Rock), Saint Bruno, Festa Maria Santa
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Although St. Francis of Assisi was not a national parish during this decade the demand for
Italian-language services was so great and tleearewding at St. Agnes so overwhelming some
ltalians began attending St. Francis because it was easily accessible ' theom after they
became parishioners, immigrants demanded services in lt&fatescribed earlier, by 1957

those services werefafed?42

Santissima di Costantinolb@Maria Most Holy of Constantinople) and Our Lady of Mount Carmel. Unfortunately
no complete list of processions held at either St. Agnes or St. Francis during thésl®&0Rble.

241 Aleixo, November 2018. St. Agnes parish could comfortably holdosqapately 3,000 parishionerSt. Francis
approximately 5,000.

242 See footnote 24 above.
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Physical Proximity of St. Francis of Assisi
and St. Agnes Church
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procession in 1959. Thousands attended including parish priests,
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Figure 215. Physicajproximity of St. Francis of Assisi and St. Agnes Roman Catholic Churches.

At least one annual procession with all the elements of a southern Italian procession
already described had been established at St. Francis. tlésuif the feast of Corpus Christi
was continuous from the 1910 event noted in chapter one, but a newspaper account describes the

the Columbus Boys Drum

Band, parish societies carrying bans, children in communion dress and an honour guard



formed by the Fourth Degree Knights of Columbunsaddition, an altar was constructed outside

the church where a blessing was given, and sa
Anthony procession this one also required considerable organizational labdartunately no

records describing those efforts appear to have survived. The Corpus Christi processional route

ran from St. Francis church to Grace Street, then turned onto HendefsouneAtravelled along

Manning Avenue and finally ended on Mansfield Avenue where St. Francis was [tféated.

243 Catholic RegisterMay 13, 1959St. Francis of AssisParish HistoryNews ClippingsARCAT.
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St. Anthony and Corpus Christi
Processional Routes
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Figure 216. Routes for St. Anthony and Corpus Chrpsticessions.

It is interesting to note the use of Henderson Street for processions by both St. Agnes and
St. Francis; in particular because it seems that committees at each parish were careful to ensure
this street was the only shared part of their respective pronss3ioe use of Henderson Street

by both groups was also facilitated by ensuring processions in each parish were held on different
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Sundaysilt is likely that many Italians attended processions which originated both from St.
Agnes and St. Francis.

Processinos in the College Street neighbourhood may appear to be the result of greater
initiative by postwar Italian immigrants than was expressed by immigrants during the first phase
of Italian immigration to Toronto. However as Zucchi and Cumbo have describaddtat Our
Lady of Mount Carmel and St. Agnes also exhibited considerable initiative in expressing their
own religious needs before 1939. As described in greater detail in chaddian immigrant
women and men were persistent in their requestsdhan language services, devotions to St.
Anthony, blessings, candles and Holy Water for home altars and by the 1930s religious
processiond** These demands are particularly notable given the much smaller size of the Italian
population in the city andtdo mi nance of the I rish among Toro
clergy.The larger and more frequent processional devotions which took place after 1950 were
likely the result of the much larger and ongoing nature of immigration to the College Street area
from southern lItaly.

Italians who began worshipping at St. Agnes and St. Francis were likely further
encouraged to express their desire for processional devotions by the processions which were
already taking placédditionally the formation ofAzione Catttica in 1953 under the leadership
of Father Ranuzzini provided members at with an organizational framework through which their
ongoing desire for processional practices could be expressed to clergy and realized as part of

parish life.

244 See footnote 89 above
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Areas of One Third or
More Residents With

[talian Last Names
Population 1950 and 1960
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Figure 217. Areaswhere one third or more of residents have Italian surnames along processional
routes1950 and 1960.

As already described, festas and their processions were-astaglished and important
part of religious and leisure life in Southern Italy. Tughout the region paesani attended the

events held in nearby towns and villages as well as their Dwgse events held in various
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piazzasallowed families and individuals to maintain a large network of friends and

acquaintances. With such a histdtglian immigrants in Toronto likely continued to participate

in festas and processions as a way of maintaining social connections and enjoying leisure as well

as providing a familiar way of expressing religious devotion.

In addition to religious services apdocessions, patresaint festas in Toronto included
secular events for all ages. At St. Agnes during thedsyoSt. Anthony celebration, games,
music and food filled the outdoor area around the church and nearby TBaltyfjoods] Park.

On one day durimthe 1963 festa a solemn benediction was given at the park.

Over 20,000 attended the thvéay event® Like their processional counterpart these
activities filled the urban space with the dialects and music of Southern Italians. With their
bodies and vises immigrants literally took up physical, visual and aural space in dramatically
identifiable ways which temporarily but powerfully extended the transformation of some
neighbourhood space into Itall@mmigrant space well beyond the processional routeledthe
religious banner of the patron saint, and with the cooperation of clergy, Italian immigrants were
able to temporarily transform some public neighbourhood spaces into areas of southern Italian
religious cultural practice. Statues and banners watked along roads and sidewalks, crowds
restricted the movement of cars and pedestrians and a park became the site of a benediction. In
keeping with Lefebvreds conception of space

reconstructedy® Italian immigrantsand clergy were using these spaces in ways that were

245 gt, Agnes Chronicle Book,IBt. Francis of Assisi Archiyest. Francis of Assisi Roman Catholic Church.
StangetRoss,Staying Italian 77 suggests the religious activities in the park may have been a regular occurrence at
least from the late 1950s.

248 |_efebvre, The Production of Spacchapter 4.
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contrary to the designated uses envisioned by urban planners and civic officials, including police.
In doing so, they not only recreated the space itself but also challenged the notion of what public

space in Toronto could be.

Proximity of Trinity Bellwoods Park
to St. Agnes
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Figure 218. Physicaproximity of Bellwoods {Trinity) Park to St. Agnes.
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Chapter 3: Origins, Memory and Place: Narratives AboutCristo Mortoand College Street

Throughout most of the 1960s southern Italian immigremitginued to arrive in the
College Street area. As they settled into urban life the deeply meaningful religious experience
offered by the practice of processions helped to create a sense of continuity, but for the new
arrivals and their sponsors there vaés0 a desire to recapture a series of secular feéfihgs.
How to identify and describe these feelings is difficult. What immigrants were trying to recreate
through processional practices was associated with familiarity and predictability. They wanted to
establish a sense of belonging to a place and being able to freely and unselfconsciously express
that belonging without feeling 6otheredd or s
to gather in groups of various sizes and speak enthusibsticabuthern Italian dialects.

The ability to occupy processional space with their bodies was the first and most

important part of reconstructing urban space through religious perfor#f&Ngith patron saint

processional practices in the College Steeete a |t al i ans had already fc
b a r Pfembodying and enacting their difference, exposing themselves, (bodies, beliefs and
practices) to possible ridicufé? Eventually, the procession on Good Friday in this

2"Davidson and Milligan, 0 Enf26didcyss thegways @ootidn s ofterSaesnmsed ng Sp a

but not specifically identified in various kinds of spaces including rural and urban environments. The former

associated with feelingd aatural ease, calm, and community and the latter with stress, anxiety and isolation.
Hopkins, AWomen, Me n, ,Rbo sdietsican aleist iyeosu nagn dMuEBradtni omends f
associated with particular streets after Septemb&r2D1. Both these works suggest changing emotions

experienced in particular spaces is a necessary part of transforming urban space. Both are consistent with spatial
theory already described in this dissertation.

28Chantal SainBl ancat and Adr i dnvisibilitg @ Wisibélity? ThesAppiropriatibrFof Rublic

Space through a Religious Ritual: The FilipPrmcession oBantacruzan n P a d u $ocial dnd Gultuyal 0
Geographyl5,n0.6 (2014)646.Des cr i bes embodi ment and its inherent v
is consistent with Lefebvreb6s work which she also re
29g5aintBl ancat and Clawsibikytd Viisibilityi?,p0 6 &6 om

20 gaintBlancat and Carel | i e r InvjsibilityRar Vasibility?,0 6 4 6 .

i s
f el
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neighbourhood became a wiay organizers to become fully engaged actors defining and
displaying Italian immigrant identity through a religious vocabulary.

Beginning in 1961 .a Processione di Cristo Morfo PCM) or o6 The Processi
Dead Gbacamesan ahnual event at Stnag parisi®! It was organized by a committee
largely made up of southern Italians with an important core group of immigrants from the
Calabrian town of San Nicola da Crig83As already described, Sannicolesi played an
important role in lay organizatiohlife at St. Agnes parish in the 195@%0cessional practices
on Good Friday were a cherished memory for immigrants from that town, and praddessions
in honor of patron saints, which were a largely southern Italian practice, a variety of large and
sometimes spectacular processions associated with Easter were traditionally held in all regions of
ltaly.?>3

Detailed interviews with two immigrant men, both founders of the PCM, provide
valuable insight into desires for religious expression and the aneHtatangible, positive
Italian-immigrant cultural presence. Both were part of afgomg process marking the College

Street area as Italiimmigrant spacé>*

251 |n interviews Italian immigrant founders refer to the procession according to the Italian moniker and its

abbreviation PCM is used throughout this dissertation. Founders specifically identified |daal #atl English

speaking media, and many younhger organizers, as mistak:
Procession. o

252 The important role played by immigrants from San Nicola da Crissa in parish life at St. Agnes has been described

in chapter2.

23 A few such processions ata Madonna Che Scapg@he Dashing Madonna) in Abruzzdia Crucisin Umbria

and Romel.a Processione dei MistefProcession of the Mysteries) in Sicily.

254 |ori, March 2018 SimonettaJuly 2017. Each man was interwied three times for a total of approximately 8

hours. Interviews were mostly in standard Italian, with some English.
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Vasquez and Knott assert that in new urban
experiened as a sense of connection which transcends time andPlaide Doreen Massey,
they understand i mmigrantsd ethnic O6identitie
between places which exist simultaneously in the past and prissengrants live with a sense
of connection to a spatially and temporaligtant homeland; to a place, people and culture not
accessible to them in the present but where previously shared culture and social life informs the
present and helps immigrant minorities make sense of the new urban envirétiRénal
performances ahembodied memorigswhich make use of sacralized landscagas artefacts
in the new setting but associated with the homeiapldy a key role in how immigrants carve
out spaces of livelihodd’, and how urban space can become an ethnically otheredisphee
eyes of the dominant cultural group.

Interviews with founders further reveal different responses to changes in the size and
content of the PCM over four decades. Rosario lori and Giuseppe Simonetta were founders and
organizers of the PCM, lori &t. Agnes from 1961 when it was an Italiaational parish, and
Simonetta after the fallocation of the Italian community to St. Francis from 1868 .he

differences in their approaches to the PCM and to its evolution were in part the result of each

’Vasquez andDKmetts,i omBhrodéd#MPL]l ace Making, 0

256 Massey Space, Place and Gendd21.

®’Vasquez and Diemsints, ofi TPt @44 .Makamga o0descr i ghapteoln of Al i
The term livelihood is usually connected to material conditions necessary for maintaining life. The authors employ a
human geography perspective on space and place to discuss/thegrent groups seek to create physical spaces

which allow them to maintain their need for emotional, spiritual and communal connection through religious

practices.

258 Jacovetta,Such Hardworking People 204 . Tabl e 1 APostwar Emigration fro
Italyo indicates emigration fr d966butfa Urgmatically aflex that. e was i |
majority of Ilorids years as &xtofbighgnigmatioz Simoneitd was dwared CM h a |

the decline in new Italian arrivals from his work with the Italian consulate which began in the 1950s and continued
for more than fifty years.
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ma npresmigration experience and to the position each came to occupy in the College Street
Italian community.

Rosario lori was born and raised in San Nicola da Crissa; he was one of four sons. Unlike
many families there, the loris were not subsistence farhanss t e a d , l ori 6s f at he
wages by combining his trade as a shoemaker with administrative and similar work for a large
local landowner. lori attended the local school for five years followed by a short apprenticeship
to a tailor.He was soompersuaded by family and friends to leave that apprenticeship for another
as a bricklayerConstruction work was more highly valued for its income potential both in Italy
and through migration.

There was no way to survive over the¥e. matter what yodid, which apprenticeship

you did there was no spad¢ot enough land to build a house so you could get
married?>®

As was the case in much of Southern Italy S
seven square kilometers could supplitst residents ere smahscale farmers who lived in
povertyEven for 1lori, whose fatherds wages enabl e
employment were few. A small number of tailors were already available in San Nicola and were
underemployed because mpsesanicould not afford to have clothes made or professionally
altered. His decision to pursue a construction trade was in part due to this realization. The lack of
available land also made envisioning a future in San Nicola difficult for lori.

Even if youhad money to buy a small piece of land to build a little house no one would
sell because they needed it themsel8esmost of the young men they left because it was
the only wayl had my brother who came here to Toronto. He sponsored me. And he was

already the vicepresident ofAzione Cattolicat St. Agnes when | came. We were always
a religious family, my grandparents and parents, the kids, all very religithen |

259|ori, March 2018.
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arrived in Toronto, the first Sunday | had to go to church. Not | should go but | GOTT
go to churchl went to St. Agnes right away on Sundéy.

In 1959, twentyyearold Rosario arrived in Toronto as a single man connected to the
College Street neighbourhood, and St. Agnes, through his older brother. He was quickly
welcomed into the commmity of Sannicolesi who worshipped there. With few social outlets the
parish and especialkzione Cattolicavere welcome opportunities to meet other newly arrived
young Italian immigrants and reunite with those from San Nicola. Thraagime Cattolicdori
participated in fundraising, dances, and small voluntary repair and renovation tasks to the church
and rectory. The parish priestods welcoming at
ideas for new clubs and activities helped lori to feel bathed and at home at St. Agrfés.
We used to stay there in the church, all the tMieen we was not working where else
were we gonna go? We used to do all kinds of activities there in the cButcso we

missed home you know? We wanted to be witleogeople like usiVe had nostalgia for
home. We liked church activities like we had at home, special masses for this &A#l that.

The activities lori missed the most were the fedtiestecalled with great emotion not
only the festas he attended in Saodia but also in neighbouring villagese described deep
feelings of pride and belonging during his vi
patron to many Calabrian towns and villages the festa brought huge crowds to San Nicola. Even
beforehs arri val in Toronto loridéds brother had in
Agnes parish.

It was a big festa, not exactly like at home but you know it was like thatAWene
Cattolica) used to organize that too. It was great, a really beautiful mass and procession.

280)0ri, March 2018.

261 Father Christopher Dii6re was pastor at St. Agnes from 1958 to 1961. The pastors who followed Di Fiore were
also supportive of lay involvement in church life. They were pastors Adolfo Baldolini 1964 and Ambrose De

Luca 19641968. St. Agnes also had numerous associaterngasho were involved in various aspects of parish life.
See Appendix B for a complete list of pastors and associate pastors.

262]ori, March 2018.
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Then the fun with games and music, people just getting together enjoying some free time.
So the festa, the procession, all that was so beautiful for us when walvegetherl
saw even more people from San Nicola through these types of &7ents.

Il n ITtaly, and for many months after his ar
exposure to Italiatanguage speakers with more years of formal educatidmigher social
status was to be found among the Roman Catholic clergy.

Cavaliereé®* Giuseppe Simonetta was also born in San Nicola da Crissa but left as a boy
to be educated in Milan. Simonettads uncl e wa
his education and performed the duties of a surrogate parent. Simonetta had no desire to become
a priest, but both his uncle and mother decided this was the path his life shouBirtakestta
described the value of a seminary education and the powesdition held by priests in the Italy
of his boyhood. His mother was certain the seminary would lead to a better future than could be
offered by staying with his family in San Nicola. The young Simonetta quickly realized his
objecti ons weorcicd @ne dal ray, uncle knd mather said today you go. That
wa s 2%3Ekcepbfor brief visits to San Nicola to be with family, Simonetta remained in the
north of Italy and considers himself a northern Italian.

I didndt ever wa mwasséventedne joireed tpermilitary police, iV e n |

carabinieri. This was not long after the war. | continued with private studies to finish my
education, lgotmarrieo my | i fe in Italy wa® ok. You

26310ri, March 2018.

%Cavaliere, |l oosely tr dbsegleaMeember oithe Italiddilitary Rokce. IN4987 ef er s t o
Simonetta was awardé€rdine al merito della Repubblica Italian#e Order of Merit of the Italian Republic) and

in 1997 was mad€avaliere Ufficiale(Official Knight) of Italy. In Toronto, among other positions Simonetta was

Director of the Patronato IPASNCOL; Representative of thissociazione Nazionale Famiglie Emigr@tiational

Association of Immigrant Families); Segretario Generale per il Canada della F.l.D.F€derazione Ex

Combattenti Alleat{Canadian Secretary General of the Federation for Former Allied Combakaaishiro

del |l 6 Associazi one Pol i(Member dfthda Associaton of nteraatiomal Plokce in Canada d a

265 SimonettaJuly 2016.

105



desperate rural conditions ¢fet south. My wife Maria andliked living in the north, in a
large city like Milan?6®

Maria Simonetta went to Milan after her marria§bae was born and along with her
siblings was raised near San Nicola while her father worked in Timmins Ontario amaoseyt
home. Despite the coupleds comfortable | ife M
Timmins.While they had no intention @migratingthey decided Maria would visit her father
alone and explain the couplnedd adet. erinviyn anti if en w
with our first child when she left for TimminShe was going to stay a couple of months then
come back. But it.?®idn6ét turn out that way

On her arrival in Timmins, Ontario Maria Simonetta developed health problems and soon
required the consent of her husband for necessary medical treatment. Simonetta was given a
leave of absence from tlcarabinieriand travelled to Timmins where his wifaderwent
surgery while pregnant and soon after delivered a healthy son. However, she refused to return to
Italy, fearing another sea voyage which Maria blamed for her ill hédithcouple decided to
try to make a life in Canada. But Timmins offeredditblpportunity for an Italianarabiniere
Simonetta described being dismayed by the desolate conditions which, combined with the harsh
weather, made life in the northern Ontario settlement even more difficult than in southern Italy.
After writing to a friend who had settled in Toronto the Simonettas decided to leave Timmins to
see what opportunities Toronto could offer.

My friend had told me there was an ltalian area, so it was possible to get a start even

without knowing how to speak English. My wifeande r e young peopl e, w
afraid. We packed our suitcases and the ba

266 SimonettaJuly 2016.
267 Simoneta, July 2016.
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di dndét have anyone to meet udhadanedueliop;, but
| was used to urban life so we were confidentweaild managé®®

Like lori, Giuseppe Simonetta began attending St. Agnes parish immediately after his
arrival. While he had not felt the calling of the priesthood Simonetta described himself as deeply
religious.

St. Agnes was the Italian parish whenrhaed in 1954. It was exploding with people

attending mass. After some time | also went to St. Francis. It was so close and so much

bigger.It was mostly an Irish parish at that time, but some Italians also attended on

SundaysThese ltalians were more edhded, not better or superior you understand, but it

was a different atmospheievas welcomed there by the priests and they encouraged me

to continue to attend St. Franci$iey introduced me to Our Lady of Mount Carmel, and
| started doing volunteer wofor Italian immigrant$5°

Soon after his arrival in Toronto Simonetta began workingtpa#g for the Italian
Consulate and became familiar with issues of underemployment, poor wages and crowded living
conditions faced by Italian immigrants. This newtquired knowledge motivated what would
become a lifelong commitment to volunteer efforts on behalf of Italian immigiEms.
beginning of these efforts was an association with Our Lady of Mount Carmel. Pastors at that
parish had begun greeting new Ital@arrivals at Union Station with welcome baskets. Food,
personal hygiene products, and diapers were among the most useful items collected from various
donors. As Simonetta met more immigrants he understood that while his education and
experience as a cHgweller gave him some advantages over the majority of new l&iiasals,
he also shared many of their disadvantages. An inability to speak, read or write in English,

limited resources and difficulty finding work were all obstacles Simonetta sharethost he

268 SimonettaJuly 2016.
269 SimonettaJuly 2016 Priests at Our Lady of Mount Carmel organized volunteers to assemble baskets of goods
for newly arrived Italian immigrants.
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sought to helpThis was the beginning of his sense of being both part of the southléan

immigrant community and apart from thelhe lori and Simonetta interviews revealed

important differences in their backgrounds and experiences of tlegE&treet area in the

1950s and 1960s. These will be discussed in greater detail below, but there were also several
common themes. There was, for example, ongoing tension in the relationship between police and
Italian men on College Street. This incldde conscious and persistent sense of being monitored
and constrained by pol i ce?%ndthecongtant gresemce 6fmov e a
uniformed officers on foot patrol as representatives of the Canadian majority. This sense of being
monitoredwas intensified by the need for frequent interaction with municipal bureaucracy to
obtain permits to serve alcohol at family events held in private homes throughout Little Italy.

The granting of such a permit required additional information includingtiagibn and type of

event, the number of people attending, and the quantity and type of alcohol*$eFiedlly,

Italian-speaking priests were presented as powerful figures and necessary allies.

21%The police practice of dispersing groups of Italian men along@elStreet was most likely done with the use of
fiBylaw 17451 The Regulation of Pedestrigns Ci t 'y Coun c i |Vol\2jApperidig B,NoVembeo3D,t o ,

1948 The bylaw required pedestrians to yield the right of way to vehicles in all circumstanoel$ @s nefraining

from walking or standing on roadways.

21 From 1927 to 1962 permits were required for individuals to purchase alcohol from the LCBO for private use.
Permit books with personal information including address, marital status, occupation@oglex as well as the

type, value and volume of alcohol at each purchase. In 1957 permit books were replaced by permit cards identifying
holder by name and address and had to be presented at the LCBO. New purchase orders were introduced to be
completed athe time of purchase which recorded the type, value, quantity of alcohol and name and address of the
purchaser. Clerks at the LCBO examined the documents and recorded the names and addresses of individuals who
were purchasing amounts of alcohol beyondtwhawa s fir easonabl e. 0 ALiquor Control
The Free Encyclopedia, February 29, 20#fps://en.wikipedia.org/wiki/Liquor_Control_Board_of_Ontario

Simonetta and lori referred to being questioned about their purchases by clerks and having to provide further
information about the type, size and location of events at the time of purcBas€saig HeronBooze:A Distilled

History (Toronto: Betweenhe Lines, 2003)277-82 for a brief account of oversight and regulations for purchasing
alcohol in various provinces developed in the 1920s and 1930s. These measures were designed to discourage
drinking and limit access to alcohol in private homes. Thmppeequirements described above were part of a

persistent attempt to limit access to and consumption of alcohol.
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Both menalso expressed a deep, quickly acquiredeardtiring sense of belonging and
ownership of College Street as Itaiemmigrant space anals a space of Italian commerce,
physical and emotional support, and interpersonal networking of various kinds. The presence of
elderly Italians who had emigratedthre early twentieth century led lori and Simonetta to see
the neighbourhood as a historically Ital@mmmigrant space. The adult children of this group also
had a visible presence in the neighbourh®@tile many did not speak any Italian dialect
fluently they ran businesses which catered to new immigrants and were recognizable by their last
names as employees in various service agencies and at St. Agnes and St. Francis/garishes.
connected immigrants to other areas of the city, but it is clear taigthout the 1950s and
1960s College Street was an important centre of Italian immigrant life.

A single narrative has come to dominate popular accalnast the circumstances and
details surrounding the origins of the PCM and of its size and importanieeitsihome was St.
Agnes parisit/? 1t is unclear how this narrative came together and who its originator(s) may
have been. This narrative has conflated two single events over the seven years during which the
PCM was organized from St. Agnes parish: thimewhat dramatic discovery of the central
Christ statue@risto Mortg and the decision to hold a procession. Apart from these two events,
its organization and growth before 1968 remain largely invisible and Sileatyears 1961967
arerelegatedtoaabc k dr op for the processiondés I mportant

while this widely accepted narrative is at the centre of public accounts of the PCM. Recently, the

212 geeVincenzo PietropaoldRitual (London: Black Dog Publishing, 201,7)91 for a detailed description of the
popular narrative. It is inctled as part of a feature on Simonetta.
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details of this narrative have been challentfétl.or i 6 s and Si meoohtlet t ads des
origins and early years of the PCM at St. Agnes also reveal their different understandings of the
cultural role of religious processions for southern Italian immigrants.

Simonetta was not the original author of the popular narrative but knowed.iHe
contextualized and summarized it making sure to distinguish the PCMs at St. Agnes from those
held at St. Francigde explained the account of the first PCM procession at St. Agnes as a small,
simple affair among neighbourhopdesani

Before 196&he procession was a small thing attended by only a small group of people. It

was limited to the people who attended St. Agnes, and even among them the PCM was

not really that popular as a processiSaint Anthony was the big procession. Much

bigger by fa. This procession for St. Anthony was something immigrants from Calabria

remembered from hom#.was an important act of devotion there and immigraied

to keep that tradition here. But processions on Good Friday were not as big a memory for
immigrarts from San Nicold’*

Simonettads religious e ducarabinierpwith its visiblet i me a
public presence and ceremonial traditiéffsnformed his understanding of the power of public
pageantry, ritual and tradition, and the variaags public events could be used to draw
attention and respect to a group as well as communicate its identity and values to the wider

society. His understanding of when the PCM became a processionalrattetthan a locally

23Vincenzo Pietropaoldnterviewed by author, December 2017. lori approached Pietropaolo at a public talk, given

at St. Francis about tRiuml loriéold Piatrspaoclabbut tieimestakearqountoof tle6 s b o o k
origin of the PCM at St. Agnes as Pietropaolo had presented in the book.

274 Simonetta, July 2016.

275 Carabinieri are the fourth branch of the Italian Armed Forces and carry out domestic policing while being under

the jurisdiction of the Ministry of Defence. The carabinieri have a historical ceremonial uniform which is worn for

parades of various kinds italy. A parade featuringa Banda dei Carabinieri di Romaas held in Toronto on

August 14, 1974. Ceremonial uniforms were worn by members and former members from Italy and Toronto. The

| arge parade began at Qu e e nAvenud GregkRicaadmiRicordoaelleBahdea d al ong
dei Carabinieri di Roma Visita a Torontedited byAgostino Cogliano (Toronto: International Video Productions

Ltd., 1997), personal archive of Giuseppe Simonetta.
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based traditional activitwas informed by this background. While discussing its earliest years
Simonetta emphasized the local scale and limited reach of the PCM at St. Agnes. He associated it
with the processional activity not specifically in San Nicola but in south&lian towrs and

villages generally, where processions were always designed to serve the need for religious
devotion and expression amopgesani Simonetta saw the earliest processions on Good Friday

as locally significant but essentially as events in a serieslatésl practices. Several times
during the interviews Simonetta referrmuead to t
cosapiccola (a s mal | t hihegghificancetof the evend forriibse invlired, but

to differentiate those s from the purposeful growth of the processional practice into a grand
ceremonial event especially, in the 1980s. In that decade theveaitansformed into one

designed to draw attention and respect to the Italian immigrant community in Toronto by

aligning it with powerful religious, political and civic authorities.

Whil e at St. Agnes, |l ori s concern with re
Sannicolesi on Good Friday produced a procession that was effectively, though not purposely,
hidden from thdarger city. For Simonetta a procession should take up public space in
unambiguous ways and communicate pride, respect, legitimacy, honor, and competency.

Because of this understanding Simonetta used his considerable skills to build networks and
convincedothers to see the PCM as a way to bring a new kind of visibility to Italians in Toronto.
Simonetta was welcquainted with the stereotypes which depicted Italians as ignorant,

backwards, unruly, unskilled and fragmentéiWhen he became a member of tganizing

218 These qualities were cited by Simonettatahi@ heart of stereotypes especially connected to Italian men.
lacovetta,Such Hardworking Peopld 0304, 11823 describes the efforts of some sympathetic politicians and
journalists to counter negative stereotypes of Italian immigrants in the 488G=arly 1960s.
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committee Simonetta soon came to believe the PCM could prove Italians were in fact well

informed and respectful Christians, united through their faith and dedication to family with
competencies and skills far beyond simple manual lathaddtion to his comments above,

Si monettads description of the discovery of t
understand his perspective.

A maintenance man found the statu€okto Morto(the Dead Christ). His name was

Vito Telesa and he was from San Nicdtee worked at St. Agnes for many years. He

found the statue hidden in the church basement behind a kind of wall. | never saw it so

| 6m not real |l y sHemhappenedpon it wihile helwasonorkiry. Hei k e .
came into my bar (Bar Sport Caf®) on Clint
have had such good fortune, | found a statuéristo Morta  As | said it was behind a

kind of wall and when he broke it down thevas the statudt was very dirty, damaged

in places but not brokekrle said the priests were also surprised to see the Stitie.

said none of the priests at St. Agnes knew where the statue had come from or that it was
even there. Th mtgreste@in a paocessiory on @@od Frida§ot

repainted parts of the statue using craft paints, and some of the parishioners there decided
they wanted a processiéfi.

Simonetta had long been attending St. Francis parish when the statue was found and did
not participate in the decision to hold the first procession or its organizid#onas intrigued by
the statue and unhappy with the lack of interest by the clergy in determining its dkigins.
various times Simonetta tried to uncover the history oCitigo Mortg especially after the
statue and procession were held at St. FraReisvas unsuccessfti® Simonetta explained the
reasons for the limitemterest in the PCM while it was at St. Agnes as being connected to the
desire for a small devotional’ent by parishioners and the apprehensions of priests at the parish.
Those processions at St. Agnes were nice events but very casual, very simaile,

devotions intended only for paesani, like would have happened in San Nicola. It never
went onto College Street. Actually the first year it was just in an alleyway next to St.

277 Simonetta, July 2016.
218 Chapter 2, p. 68escribes a statue resembling the Cristo Morto carried in a procession on Good Friday, in 1952,
at Our Lady of Mount Carmel. Howevaétis unclear if this is the same statue later found at Steég
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Agnes. The priests were not sure how the PCM would be received by tregudiother
people.Toronto was a different city then, mostly Protestants and not many people who

di dndét speak English. The priests knew pol
war years. The priests di dn ddighboahodd. Sbo br i n

the PCM started small and dé&Hatihappenesimych di dno
later?7®
Si monettads account of the scale and i mportan

and of the one held at St. Agnes are quite @iffethan the lori recollection.

lori had vivid memories gbrocessions on Good Friday in San Nicola. These annual events
included the parish statues@©fisto Mortoand theAddoloratg and a musical band hired for the
day to accompany th@ocessional grougd.hough simple in its organization the processional
group was large with most residents of San Nicola participating. The religious importance was
reflected in the sombre atmosphere surrounding these processions that were understood as
communal events and experiences, deeply emotional and spiritual as vedléetsons of
inherited values which identified this village and its residents as devout and respectable.

It was a big thing, a very big event in San Nic@aod Friday is an imptant day for

Catholics and in San Nicola we always had a big processiorSdinm@coleshere at St.

Agnes not only remembered this tradition, they were thirsty févét wanted to relive it

to reexperience the Passion as we had when the processiortsnaalg through San

Nicola. Even at the first procession there were lots of people waiting outside the church

for the statueOf course it was small compared to later, but we were not five or six

people doing this processioiVe were hundreds. And then ea@ar it grew and grew.

No advertising nothing like that, just people tell each other and hear in the church that
there was a procession and they showed up. As | said before, the people at that time had a
deep connection to our own village to the traditddia procession on Good Friday.
Because a procession is not | hisdadewtmmet hi ng
something you do together to say we believe in this we respect this. You know in San
Nicola, that procession belonged to the peoplrekive wanted the same thing, our

procession like we experienced it at hdirtaut over heré®®

29 Simonetta, July 2016.
280 |ori, March 2018.
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lori insisted the PCM and its origins were misunderstood and diminished by the popular
narrative While acknowledging the tremendous growth in terms of sizée,smad visibility that
were achieved in the two decades after control of the event passed to a new organizing
committee at St. Francis in 1968, he insisted the procession could not be understood without a
clear appreciation of its founders and of the $aolese community who attended St. Agnes
parish in 1961 when the statue was discovered. He argued the meaning and power of the
procession were to be found in those early years, not in the large spectacle it later became. He
identified Vito Telesa, whom Siametta also referenced, as the most important individual in the
creation of the PCM at St. Agnes and challenged the credulity of those who would accept the
popular account of the discovery of lBasto Mortostatue.
Vito was the important one, he fou@disto Mortoand told everyone. Now if there was a
wal | in the church or whatever those peopl
Why would there be a little hole in this wall? And who would put a stat@isfo
Morto behind that walland nothig el se? 1t és ridiculous, wou
was no wall, it was an open space under the stairs, anyone could see the statue if they
|l ooked there. | 6m sur e otWhenVigpsawipheldas aw it
deep feeling. He felt was wrong for that statue to be dirty like that in the basement, just
forgotten.He was also from San Nicof&
lori described the close relationship between the lori and Telesa families in San
Nicola. In Toronto the relationship continued between Eelsi and his brothet?
After he found the statue the first person he went to talk to was my brother (Nicola) who
at that time was the vigaresident ofAzione Cattolica Vi t o sai d, Al canot
statue, we have to doFatherpFiwé&asdi sai 0 dhegt
will take all the responsibility for this solemn processidnione Cattolicawill do all the

work and organize everyt hi Agwerdabdut250o0v e, wi
members at that time, and we also organized the festa and procession for St. Anthony, so

281)ori, March 2018.

22Rpsariol or i, fACertificat e o Pers@halmrthive ahRokarimlari, Vito Télesaactecbas 19 6 0
confirmation sponsor for Nicola lori.

28 Father Di Fiore was pastor @t. Agnes from January 1958 to July 1961 and was present for the first CMP.
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the priest knew we were capable people. He
somebody else to tell us what to do for the PCM, we knew from bawuk.n&We knew

what we wanted. Vito fixed the statue because it was a little bit damaged. He made it
beauti ful, we were so proud of that. And t
the statue came out, you should hear the applause from the paidtpig outside. The

band (we hired) started to play and we were so happy to feel that procession again, to feel

the Passion the way we were used to all togéttier.

lori went on to challenge the account of the early processional routes in the popular
narmtive. In particular that the first PCM occurred in a laneway, and that College
Street was never part of St. AgnesO0 processio
Would you take Christ into an alley with the garbage? Can you imagine if we had tried to
do that? f we hadtodothate woul dndét Wewoald wait ntd wescguldo n .
do it in the street |ike itds supposed to
College Street. There was no problem with that. The Saint Anthony procession was very
big at that time and was going on the roads no problem, so why would the PCM be
different?The Saint Anthony procession used to takemnp sideof the street on
College. We did the same thing. The priests, the police, the TTC, they were all ok, they
helped us. After the poession we used to have refreshments in the church hall for the
police and TTC people who helped us that déy problem at alf®®
|l ori 6s origin narrative and his efforts to
individual dissenting voice to challge accepted community histori€gr lori the simplicity of
the event was at the heart of its power and legitimBleg.central role of priests and the Roman
Catholic Church as helpful and unifying community forces was also on full di§giessyannual
event, which embodied the sacrifice and suffering of the Holy Mother and her earthly Son, were

examples of important common values helgphgsani devotion to family, sacrifice, humility,

respect for religious devotion. AZannicolesin Toronto attended tHeCM they knew their

284|ori, March2018Rosari o |l ori, f#fiLa Pr oc e sGlLaBancenatdlaidust®0élier di Sant
13 is the only written account of Il orids account.
28|ori, March2018Contrary to lorids memory a parish document do

established St. Anthony procession. Skeapter 2Figure 2.14 Processional Route for the St. Anthony Procession,
June 1961.
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family andpaesanin San Nicola also participated in a similar procession on Good Friday. In
Toronto the procession on Good Friday created a physical and spatial vocabutamyrfmolesi
to express a common identity by compressirggtime and distance between their premigration
lives and their current ones. The power of the processional experience was not connected to its
size, scale, grandeur or reach beyond networkae$anin Toronto, instead it came from the
statue ofCristo Morto, the presence of a group of any size of-likimded devoupaesanjthe
appropriate public space to honour the statue respectfully, and the participation of a priest.
Without being prompted both men connected the PCM to College Street in their
narrdives.Other roads travelled by the procession were mentioned only as part of a route which
the procession travelled as it made its way
account) onto College Street in the 1980&rviews withthese foundrs of the PCM made it
clear that especially in the 1960s College Street was important in ways which did not apply to
adjoining residential streets or other major roads in the area. The same sentiments are also
expressed in interviews which appear in theumentarn@dohnny Lombardi: The Great
Communicator® In interviews from that documentary, and those described here, we see
confirmation of the work of spatial theorists who describe the various ways transnational
religious communities establish themselirea variety of local urban places which they

reimagine and recreate in ways guided by traditional pracfi¢&brough spatial acfiswhich

286 Grace FusilleLombardi,Johnny Lombali the Great CommunicatpPocumentary (Toronto: OMNI Media,
2007). This documentary is particularly notable for the acknowledgment made by former Toronto Police Chief
Julian Fantino of the movalong directive as it applied to Italians in the 1950s &6D4.

2%Knott, MfSpatial 158Beory and Met hod, o
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can range from the mundane, to ritual, to performativemigrants can temporarily create
public spacesvhich are at once imagined and real, part of a past home and a pres&ft one.

While in public spaces, immigrants use their own emotions as cues to assess the degree to
which they are welcome in and belong to new urban sff&@&e Simonetta and lori natiges
make it clear College Street was experienced in emotional ways that can be connected to the
PCM. Their descriptions of?®@owduggesethePCEMveast dur
part of transforming the emotional experience of that urban space so that it eventually became an
extension of nearby residential streets where Italian men felt more comfortable and secure
largely because they were less consedihby surveillance and harassment, especially by police.

As described in what follows, Simonettats
feelings of physically occupying College Street at different tifiesthem this is an Italian
space and an imigrant space, but College Street is also a space always shared with municipal
authorities in the form of the police. The relationship between Italians and neighbourhood law

enforcement is further complicated by linguistic, social and cultural differeimctse 1960s

neither Simonetta nor lori coul d Bothhmenlweré¢ el vy e
aware of being monitored in a variety of ways
directive. Bot h me n & expresa a qorstiousvaeaenasd of tliospalcecag e S

a contested urban space. Knott discusses the dynamic nature of public space for immigrants and

religious minorities. Its dynamism comes in part as state attempts to control public space by

%Knott, fSpatial 16Dheory and Met hod, o

Hopkins, fiWomen, Men, Positionalities, o 4.

Kong, AReligidB6 &®rscessesnshe idea of processional t
whichis defined by the normal routines and uses of urban spaces.
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regulating its useare met by individuals and groups who subvert that authority in temporary but
meaningful ways through both their spontaneous and ritualized uses of¥psegroupsmake
imaginative and symbolic use of physical space they can also realize the ppsdibdgisting
domi nant di scourses about them which other wis
perpetuates negative stereotyp&sn this resistance, and particularly if successful, the
emotional experience of particular urban spaces can béamnaresl from fearful and tenuous to
confident and rooted.

Simonetta became a wettgarded member of the College Street Itallmmigrant
community soon after his arrival in 1934.addition to his volunteer work with Our Lady of
Mount Carmel church in thiate 1950s he opened Bar Sport Café on Clinton $tfedtich
became a popular meeting place for Italian men to gather, sip espresso, and network for
employment opportunities as well as socialize and find emotional sugpaptoyed fulttime at
Massey Feguson, Simonetta opened the café in part as a response to the persistent police
harassment faced by Italian men who chatted in groups on various sidewalks in the
neighbourhood. These men needed a place to meet that was indoors. Espresso coffee was not
reaily available in the city and Simonetta saw an opportunity to provide an important product
and servicé®* He was critical of police who seemed unwilling to understand the conditions in

which immigrant men found themselves.

PlKnott, ASpatial Theory and Method, o 165.

2Knott, fSpatial Theory and Method, o 165.

293 Bar Sport Café was located at 41 Clinton Street and operated for more than twenty years.

243§ mo n e her wa8 expefiemded with the workings of a similar café in San Nicola. Simonetta sponsored his
fatherds emigration to Toronto, and together they ran
part of the f ami | gndugh to allawdGimengtta to heave asseynFergusan. Simonetta also

worked in the café evenings and weekends.
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Figure3.1 Simonetta standmbehind the bar. Note the Madonna figurine and smaller prayer
card on the shelves behind®Cavaliere Simonet:t

Figure3.2. Men enjoying leisure time at Bar Sport Café in the 1980s.

®iGi useppe Si monept RersoBat Spotec€Cab® of Giuseppe Sim
26f 1 talian i mmigrant menorBewi sosalingoi heB8BaroBSpoftGiCa$s ®p
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Figure 33. Men enjoying leisure time at Bar Sp&afé in the 19608

Simonetta described the lack of knowledge among police about Italian immigrant cultural
practices and of the economic difficulties immigrant men face.

When the police encountered groups of men on the sideightkaway theystarted

saying AMove!tiMowedi Mowte! st op to | isten or
These Italian men were not inciting rebell
(Mafios)?°8 These men were looking for bread, for woFkey needed to build

friendships to find out about where there was work, who was a good employer. Who
would tell you those things? Only a friend
on the sidewalk$>

Simonetta described his confusion at the openly hostile behavipoficé towards
Italian menHe was surprised by the explanation offered by priests at St. Francis which
connected police action to more general lingering wartime attitudes towards Italian immigrants

by Englishspeaking TorontonianSimonetta had little timate contact with Italians who had

X’d 1 talian i mmigrant men enj®yRergsdredlsuacl Itdanei d m dBfar GiSt
2% SimonettaJuly 2016 The t er m i Madby Sirsonelta. wa s
299 SimonettaJuly 2016.
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settled in Toronto before World War 11 and di
enemy alien during the war for those immigrants and their chithé&hi monett ads respo
the movealongdirective and police presence on College Street was shaped in part by what he

learned about police surveillance of Italians during the war. Simonetta had little patience for

unfair treatment of Italian immigrant men by police.

Simonetta was never subjeotthemovea | ong t acti cs because he ¢
time in spontaneous sidewalk gatherings. But he recounted occasions when he was asked to
intercede with police on behalf of immigrant men who had been arrested or detained likely on
the charge of lieering.

| coul dnét speak English very well, but |

member of thearabinieri. Police recognized those papers and treated me respectfully

because of thal.here was one Italian officer, the son of Italian imraigs from Calabria

who settled in the area many yearsearkke. di dndt wa rHte tda dmeéltp weaatn

to show that he spoke Italian but eventually he translated so | could speak to the police at
the stationThey had taken this poor maninandcche ul dnét pay tR%® fine

Simonetta was unsure of the specific year in which this incident occ@mietinal Code
reforms which took effect in 1955 retained the description of loitering but separated it from the
vagrancy section so thatthasee nvi ct ed of | oitering would no |
under law?%?

Simonetta recounted the above detention as a typical example of thalooge

directive. He acted as an advocate, assuring
S3Wpennacchio, fAExpor.toing Fascism to Canada

301 SimonettaJuly 2016.

3prashan Ranasinhe, fAReconceptuali zing-Lagagmlgsisofy and Re

Criminal Law Reform in Canada, 19839 7 @sgaode Hall Law Journ&8, No. 1 (Spring, 201067, 68 and
footnotes 53 and 54. Criminal Code 1927, ss. 238 (b), (c), (e), (g r{iinal Code, S.C. 1958954, 2 Eliz. 2, c.
51, s. 160 [Criminal Code 195354.
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was exemplified by his attempt to learn about employment opportunities. Sienalsetacted as
cultural translator, explaining the role of thi@zzain southerrltalian life to help police
understand why so many young men gathered on the already crowded sidewalks and roads of the
College Street neighbourhood.

| dondt Ilolicebelieved meAfterenuch back and forth they released himd m

not saying it was common for Italians to be in jail, but the police were always There.

way they looked at us was not with hatred but as if we were barely hiestigf®. It
was likewe were nothing, just something to be moved from here to tPfere.

Simonetta acknowledged several times that Toronto police at all levels were
unaccustomed to the animated conversations likely to occur among Italian men, and that
neighbourhood officers werfollowing a directive and not acting on their own initiative.
Nonetheless, he regarded their harsh behaviour and the threat of what he saw as large fines to be
outrageous and a way to let Italians know they were being watshednonet t adés posi t i
member of thecarabinieri, and doubtless as a husband and father with a neighbourhood business
and fulktime job at Massey Ferguson (which did not typically employ Italians), afforded him a
degree of respect among police officers in the neighbourhood. sleomzetimes able to have a
young man released or a fine resciHoanghe by vou
time of his arrival on College Street Simonetta felt more welcome than lori to engage with
powerful individuals and institutions like tip®lice, city hall and politicians at various levels
though he often did so with the assistance of Italians who were the children of Italians and

already weHestablished in the city.

3WTransl ates as fdani mal sdo or beasts of burden. o
304 SimonettaJuly 2016.
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lori spent his first two years in the city working in a factory at Dgn&eenue West and
Keele Street which manufactured car accessories. He did not like being indoors and joined the
construction industry where he spent the rest of his workingifeough never employed as a
bricklayer in Toronto, a member of the Sannisoleetwork helped loffind positions with
various employers. Other than work, there was no need to leave the College Street area. lori did
not even travel to St. Clair Avenue West which, after 1960, was a receiving area for newly
arrived Italian immigrars because housing in the College Street neighbourhood was at full
capacity>% In addition to spending much of his leisure time at St. Agnes, as a young unmarried
man lori also spent time gathering with friends on College Street.

With my friends we used tstay on College Street. At that time in 1959, 1960 those years

there were not many Italian cafes, so we used to stand around the street diektalk.

police didndét | i ke that, they didndét 1|i ke
us, push usmthe road and yet®

l or i recalled a specific incident which to
College StreefThis grocery store served area Italians and was owned by neighbourhood
celebrity Johnny Lombardi.ombardi was unconcerned by a gpoof young men who had
gathered that day (as often happened) in front of his store. While standing inside the store
Lombardi saw an officer push one of the men in the group onto the road. lori was touched and

proud of the way Lombardi challenged the autlgaf the police officer on behalf of the young

men.
I 61 1 never forget how he cHewmakedrighhuptothgt out s
policeman pointed right in his face and ye
3%Mi chael Buzzelli, ATorontods Postwar Little Italy: An

McMaster University, 2007%13-44.
3081ori, March 2018. In addition to the threat of a loitering charge as describged.08police could impose fines
based on the bylaw described in footnoié i this chapter.
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you talk tomed We wee so shocked by thatle could do that (challenge the police)
because he was already somebody. He was born here, went to Behloatl the store, so
he was aboveusinawayhe police didndét do anything toc
to thepolice | would have been in jail for sut¥.
lori was upset at the unnecessarily aggressive treatment by police that deag but
unwilling to lay all the blame for the incident at the feet of the officer. lori acknowledged that in

addition to talking abdufamily and friends still living in Italy, and employment and housing

opportunities, these young men were also boisterous.

|l 6m not saying the police were completely
and we blocked the whole sidewalnd then soratimes we would see a pretty girl and
whistle, because you know we wereyouhdhe pol i ce didnoét | i ke tF

way they treated us was too mutttwas a lot of frustration for us all the time. They used

to push us onto the street like we weobody3°8

lori also recalled encounters away from the College Street neighbourhood which he
believed targeted Italian immigrants but were less overt than the actions of iHelidescribed
il ots of ha¥aneodg Ehgliskspebking Toiorsomiand@hom he encountered on
his daily travels throughout the cityle described one chance meeting while navigating public
transit as typical of the 1950s and 1966s.described some difficulty navigating the subway
system as a typical immigrant challen§ebways were especially challenging because the
physical markers available when riding busses and streetcars above ground were nottpresent.
was easy, lori insisted, to miss oneds stop o
These inalents were especially unsettling when travelling alone. This encounter has remained a

vivid memory. After exiting the subway at the correct stop lori mistakenly took an exit to the

397 |ori, March 2018.
398 |ori, March 2018.
399 ori, March 2018.
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street which he had not used befdRealizing his mistake lori asked andlish-speaking man

standing nearby to identify the bus he should take to get to his home in the College Street area.
He didndt even | ook at Inoekthattbsstbuttheniafter A Yo u t
maybe 5 minutes | realized he told me to go thengrway, it was the wrong bus. | felt

so bad, why did he have to send me ithe wro
he Il et me know thaf he didndét want us here

lori said these kinds of encounters were upsetting but mediated by the experience of
returning to his familiar neighbourhood of Italian immigrants who had similar stories tbi¢ell.
also explained the importance of the College Street community as a haven of acceptance and
belonging in the face of such experienddés.described public trarish particular as a location
where lItalian immigrants experienced strong feelings of otherness.
Many Italian ladies used to work on Spadina doing sewing work, so they all took the
streetcar together. The driver used to announce the street Mdheshecame to
Spadina he would say 0SpadiHawasafénnyhuy@ma d e e n

people liked him. He was making a joke and the ladies all laughed. But it was still a nice
way to say you are Italian, you are strange R€re.

Therewasasnot her I mportant reason |l orid6s assess
wholly negative. lori described the ways police accepted gestures of respect paid to them by
immigrants. One example described by lori involved the many wedding receptioms betd
church hall s of Th8 unofficialgateeesfdr achvdies atrSe Aghes was Tony
Martino. When wedding receptions were held a tray of food from each reception was delivered
by Martino to the local police station for officers to@njThese food trays were gifts from the

newlywed couple to officers. Individual officers who were on patrol in the area of St. Agnes

310|0ori, March 2018.
311ori, March 2018.
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came into each reception as |l ori d&9fficeisbed t o
were offered food andrihk.
Oh they used to eat! They ate and drank when they came downstairs, they really liked it.

Thatos a |ittle bit why they were ok with
us.On those days there was no probfé.

lori insisted policaunderstood these gifts of food as gestures of respect and solidarity,
and that when it came to religious processions generally, and the PCM in particular, police were
tolerant and accommodating. Simonetta, on the other hand, understood courteous atfial respec
behaviour towards the people they were policing to be indicative of basic levels of competence.
He assessed police in Toronto by standards taught to him during training ¢arabaieri. He
disapproved of officers eating and drinking alcohol atduggl receptions in particular.
Simonetta insisted professionalism included a little distance from the people police were
responsible for protecting. He insisted people must see officers as equally approachable by all
citizens regardless of food offerings.

| was taught to behave in a certain way which allowed citizens to know police had no

bias and showed no favoritism. That training never leftiraBvays tried to follow that
code of conduct!*

lori has attended and participated in the PCM since 1961 thftdtalian community
and procession moved to St. Francis church in 1968 he was no longer involved in the organizing
committee. Then in the early 1970s, as a married man, he moved away from the College Street
neighbourhood but continued to carry sto Morto statue with his paesani in the PCM each

year. The growth of the procession which began in earnest in the 1970s is seen by lori as nice but

312|ori, March 2018.
313|ori, March 2018.
314 Simonetta, July 2016.
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unnecessary. lori acknowledges the considerable efforts of organizers at St. Francis who

transformed the ew in size and visibility. However, from his perspective, the procession did

not need to grow to establish or increase its legitimdeynoted that as the PCM grew to

include theVia Crucisit also became a curiosity.
Not everyone who attended came fewdtion for the experience of the Passion, to feel it.
A real procession i s not somethinkgisyou wat
somet hing you do, even i fYoyfeeutllerdevotionpyou wa l ki
feel togetherThat waswvhat we did at St. Agnes. dond6t go for the spe:

people dondt come for that. Especially the
They come for the tradition, for the feelifg.

The addition of street theater in the 1980s createtfaaalt atmosphere with less
devotion and opportunity to connect wjihesanias larger crowds attended to view a
performance of th¥ia Crucis The personal and communal religious experience of the event
was most important for lori who placed little valoe its role as a vehicle for increasing the
social status of Italian immigrants in Toron8monetta understood the spectacle to be an
important addition to the procession for the visibility it gave to Italians as competent organizers
and innovatorsAlso he appreciated the opportunity it provided to lessen regional distinctions
and divisions among this group of Italians which, by the 1970s, also included many children and
teenagers raised in Toronto.

Simonetta wanted the PCM to be a source of pridéhsse young people. He believed
this event was uniquely positioned as a creation of Italian immigrants, not clergy or another
organization, to demonstrate the ingenuity and competence of immigdantsetta was aware

that parents were often dependenteenagers and children to act as translators during

315|ori, March 2018.
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encounters with English speakers. He worried this meant children would see the immigrant
generation as incapable of living comfortably in the urban setting. Simonetta also knew children
raised in Torontavitnessed the sacrifices and hardships endured by their parents and hoped the
young people would understand the PCM as a creative expression of the experience of living as a
marginalized outsider. He also hoped a larger more spectacular event wouldededt@rition
and respect of Englisfpeaking Torontonians.
It was important these young people saw what the immigrant generation could do. We
imagined it, we wanted it and we did it. Even for those who were not religious, they
could come to the processiand see what we could do. They could learn about the
things we (the older generation) loved and believed in through the procéss@iso a
way for others, for the English to see what Italians can do, that we are united, respectful

and capable peopl&he PCM i s not the only way to do
only way but it is not a bad way?®

Regardless of areas of convergence and disjuncture in these narratives, they are
invaluable for revealing s omences bfthtstrltlan way s pos
nei ghbourhood, and especially College Street,
PCM in particular waysThis allows us to challenge the notion that unity within ethnic groups is
built by the eradication of differencescdisagreements among them, and instead to look for
ways unity is built as ethnic groups confront and manage their internal differences within a
particular urban context. The interviews about the PCM also allow us to begin to understand the
importance obpecific urban spaces as receiving areas and as part of an evolving physical and
symbolic vocabulary used by immigrants and their descendants to communicate with powerful

actors in the city.

316 Simonetta, July 2016.
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College Street is a historically Italigoublic space which imrgrants in the 1960s
experienced in physical and emotional ways rooted in the mingling of memories of the homeland
and necessary adaptation to the new urban setting. Davidson and Milligan survey the work of
various scholars who draw attention to the imparéaof emotions in interpretive frameworks
within and across disciplines. They assert that the emotional relationship between people and the
spaces they inhabit always help form the basis of uniquely personal geographies as we become
rooted to some spaceser others’ In order to understand why Italian immigrants not only felt
a sense of belonging on College Street but also, as will be described in the following chapters,
expressed an increasing sense of ownership over it, it is necessary to understamahigoant
organizers felt when they were on that street for both secular and religious purposes.

College Street was a contested space which in the 1950s and 1960s was identified by
Italians and noiitalians as an Italian immigrant space. This occurresligh the various ways
postwar newcomers used this public space at both an individual and communitinlavel.
variety of ways, involving both movement and stillness, Italians used College Street for
gathering, networking and socializing in spontaneoudscaordinated ways.

At this point it must be noted that the experiences and emotions described are from a
male perspectivdtalian immigrant women also made use of College Street. They shopped, went
to church, walked children to school, visited withifids and family, and travelled to and from

work. The few and tangential references to immigrant women in the narratives of both these men

is also a feature of Italian womends presence

S"Mi I ' i gan and Davidson, i Edi EmotionadGe 0 gE alpBhdalmisd)Cglturdlp a c e :
Geographyb, no. 4 (208): 524.
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period®*®*Rel i gi ous processions are notable in part
public visibility. As was the case with immigrant men, Italian women were certainly also aware
of being observed by police as they travelled along College Street. Gevabsbnce of any
information or direct testimony by immigrant women, nothing can be said about their thoughts,
feelings and experiences of being observed in this Wag practice of gathering on the sidewalk
connected to networking for the purposes oflanployment seems to have been a largely male
experience of College Street, though this may be an overstatement of the Thalige of
College Street for religious devotion was an experience shared by both women and men of all
ages.

College Street waalso a public space where Italian immigrants encountered public
images not of their own creation. They came to understand these identities through encounters
with nortltalian individuals, the adult children of an earlier generation of Italian immigramds,
with police who they encountered. In the last instance this was especially through the mostly
mal e experience (and presumably mostl ¥ femal e
well as what seemed to immigrants an obtrusive and consistasigitef their behaviour by
police, especially regarding their physical presence on College Street. Additionally, Italians were
aware of other types aofionitoring in public space, including language or dialect spoken and the

volume, animation and numbefriadividuals engaged in conversation.

318 Jacovetta,Such Hardworking Peopl@specially chapter 4, examines the lives of Italian immigrant women mostly
as connected to family and work. This chapter remains the most detailed look at Italian immigrant women in both
periods of migrationa Toronto. StangeRoss,Staying Italian 106-07 briefly discusses teenage girls taking

leisurely walks along College Street in the 1970s.
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Each time Italians stepped onto College Street they brought with them the echoes of their
encounters with, or observations of, police conducting the ratmrey directive, but they also
experienced College Street asquely Italianimmigrant spaceAs they travelled the city on
foot and public transportation feelings of otherness and of being unwanted in public spaces,
described by lori and Simonetta, were likely common among Italian immigrants. This was
created largel through their encounters with various authorities andltadan individuals.For
Il talian i mmigrantsd ownership over Coll ege St
belonging exemplified by their ability individually and as a community tapgt¢hat space in
their own physically and emotionally determined ways. For the founders of the PCM, both at St.
Agnes and St. Frances, the event became a communal expression of what Kong describes as
boundarymaking activity3!® Annually, for the period ofhe procession, Italian immigrants were

able to exert some control over the landscape, soundscape and timescape of the neighbourhood.

3Kong, fReligioo®84Processi ons
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Chapter 4: Organizing for Growth: Immigrants and Ethnics Working Together

In 1968 the Archdiocese relocatidlian parishioners from St. Agnes at 15 Grace Street
to nearby St. Francis church at 72 Mansfield Avetifi€his was done to allow the growing
number of Portuguese Catholics moving into the College Street area their own national parish.
Over the next dexxle the procession and College Street became physical representations for
some of the ways Italians began to reject their status as immigrants in favour of an evolving
hyphenated ethnic identity &dheiemeygenceofibial r el i gi
Multiculturalism in 1971 and local policy initiatives like the Heritage Language Program
coincided with, and supported, a number of observable changes in the physical appearance of the
PCM and the use of College Street as commercial and commpadg.sThe procession and the
nei ghbourhood it occupied became FHlnvadditign e x amp
to describing a spatial framework for the relationship between the state, the (re)creation of urban
space and minority groups Chivabn 6 s wor k provides a way to cap
ways ethnic minorities struggle to embrace change over time in ways that allow them to maintain
a feeling of community and belonging in the present that is rooted in a shared cultural past. The
ooganizing committeeds decision to integrate t
are largely responsible for the ongoing growth of the PCM as it overtook the St Anthony
procession in size and popularity after 1970. Young women contrilutesth the evolution of

the PCM and ItaliasCanadian identity when they assumed new leadership positions in the

320 Aleixo, November 2018. Although no list is currently available numerous patron saint festas of various sizes took
place from St. Francis after 1968

#2lKong, AReligi®B86. PAbsesséebasred to as fitime apart. o
22Chivall on,Spdc®kel i gi on as
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organization of the procession and a more public presence on College Street beyond devotional
activity.

The close physical proximity of St. Aga and St. Francis meant Italian immigrant
families did not have to deal with increased distances or modes of travel to participate in Sunday
services or associational life at their new parish. Additionally, St. Francis was larger, making it
possible for mny more Italians to attend services in the nave without having to use the church
basement?® The most detailed descriptions for processional life in the College Street
neighbourhood until 1972 come from t8e Agnes Chroniclé?* The St. Anthony festa wake
largest Italian religious processional event in the city throughout the 1960s and early 1970s.The
descriptions below of the size and spatial imprint of this procession and festa were important as a
precursor to the growth of the PCM.

The event in Jun&966 began on Saturday evening with a concert in nearby Bellwoods
Park from 8 to 11pm. It was attended by thousands and likely performed almost exclusively in
Il talian. The foll owing day the St. Anthony pr

estimatedL2,000 people attending the 10 masses conducted®thdiee procession along St.

323 Aleixo, November 2018. The nave held 1,000 parishioners until a renovation in the mid 1970s when that number
was lowered slightly. Beginning in 1968 the nave could not accommodate all those wanting to attend mass. The
basement becamel cowédrrchrur ¢oo asf iehel968. I't was used i
multiple Italian language masses held Sundays to accommodate the large numbers of Italians who attended St.
Francis.

324 3t. Agnes ChronicleSt. Francis of Assisi Archivd oronto. This collection resembles a personal journal. It is

mostly in diary format with some clippings collected from local English language newspapers. It was created, and
named, by a young unnamed priest who was assigned to St. Agnes. The length of his eppisimot known, but

the Chronicle records events at St. Agnes and St. Francis of Assisi parishes between 1958 and 1972. It has never
been published.

325 St Agnes Chroniclewhile not explicitly stated in the St. Agnes Chronicle it is likely all massekihel

conjunction with Italian immigrant processional practices were performed in standard Italian. This assumption
seems appropriate given the reforms of Vatican Il regarding use of the vernacular of parishioners rather than Latin
during mass.

133



Agnesds established route began at %Am, | aste

musical concert and fireworks closed the festa at the park on Sunday evenisgmatesl
100,000 people attended the taday festa??’ The following year the procession included two
musical bands, seven associations and large numbers of children dressed in their communion and
confirmationgarb walking in the event. A mass and benealictvere held at nearby Bellwoods
Park, temporarily but unmistakably making this secular public space an extension of the
processional route and another secular public place for Italian religidwsal practice. This
reference to religious activity inpublic park was recorded in the Chronicle as a simple
statement, suggesting it was not the first time Bellwoods Park was used by St. Agnes
parishioners and clergy in this walhe decision to occupy this secular public space in such a
visible way may havbeeen made by clergy to accommodate the large numbers of devotees who
could not find a place within the church nave or basement during one of the fifteen masses held
that day. That number was estimated to be close to 1440@h, in 1967, an estimated 1000
people attended the festa. The two hour procession which began at 6:00 pm, was followed by a
concert and fireworks display at Bellwoods Park afterwatls.

Some of the most salient dimensions of place making among religious minority groups

are embodied performance (as described in previous chapters) and the spatial management of

326 5t. AgneChronicle The specific radio and television stations are not named. It is likely CHIN Radio was

involved in this coverage. CHIN AM began broadcasting from its College Street location™Jui$66. The St.

Anthony procession that year was on Jun® $8ehttps://www.chinradio.com/chinadio-torontofor a brief

broadcasting history of CHIN.

327 5t Agnes ChronicleEstimates for concerts and processions, including the PCM in the Chronicleraxdde g

to the parish by Toronto Police.

328 St. Agnes ChronicleThe estimates for attendance at religious services held in the parish were compiled by clergy
there, usually based on the number of hosts given in communion. Since not all those atterglnegeamesd

communion these may be low estimates. For the processional roateapeer 2Figure 2.18Physical Proximity of
Bellwoods (Trinity) Park to St. Agnes Church.
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difference and belonging also referred to as emplacetfiddr immigrant minories, religious
practices arabout remembering a homeland in a new locale while deciding whether to be
visible or invisible at the individual and community le¥&1As they make choices about which
religious practices to mould to the new setting and wiidlhreside in memory immigrants also
make decisions about how they will negotiate, regulate and affirm diffefér@eganizers of
the St. Anthony procession and the PCM responded in a creative manner to the spatial
configurations of the College Streeigt@gourhood as they, and clergy, made use of Bellwoods
Park®3* The decision taken by Italian immigrant men and women to attend religious services and
concerts associated with the St. Anthony festa in the park ensured they would not only become
visible to te larger neighbourhood, but also expose this highly valued religious cultural tradition
to potential criticism and themselves to sc&iThe same would be true in the 1970s when
College Street was incorporated into the PCM processional route.

At the begnning of the 1970s, the St. Anthony procession was the largest known
religious gathering of Italian immigrants in the city. It presented lay organizers of the event, and
clergy, with many challenges which, in addition to the overwhelming numbers of a$ende

included navigating several different private and public physical spaces within the church and

32%VasquezandKnott, i Thr ee Di mensi ons of Pl ace Making, o 327. Alth
performance of religion, the groups discussed are et hni
performance, the spatial management of differemdebglonging and multiple embedding across networked

spaceso intersect in dynamic ways but can be discussed

embodied performance. Spatial management of difference and belonging is highlightad¢mt chapter. Multiple
embedding across networked spaces will be the focus of Chapter 5.

3%0vasquezandKnott, i Thr ee Di mensi ons of Place Making, 0 344.
3lvasquezandKnott, i Thr ee Di mensi ons of Place Making, 0 344.
3%2vasquezandKnott, i Thr ee Di mensions of Place Making, 0 336
organizers and participants respond creatively to the existing spatial configuration of the locahsgrviron
33VvasquezandKnott, i Thr ee Di mensions of Place Making, 0 338.
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neighbourhood, addressing Iltalianguage media interest, the transportation and safety of the
important statue, the coordination of various groups whoeaitk the procession itself, and
crowds who watched. In addition to the many other patron saint processions held by groups from
various towns, the assortment of religious and secular activities which were always part of the St.
Anthony festa allowed orgazers to develop expansive networks of information and
communication for holding events of different sizes in public neighbourhood space. The
experience of hosting the procession during the festa allowed organizers to assess the tolerance
of nonltalian resdents, police, clergyand the Archdiocese for religious
processions, and to understand the various factors which attracted such large numbers of Italians
to attend the St. Anthony procession but not other patron saint é¥ents.

The remarkable number tflians who attended the St. Anthony festas in these years
was in part due to its long history. As discussed in previous chapters, St. Anthony was an
important part of southeftialian immigrant devotional and cultural life supported by all three
Italian parishes during both periods of Italian emigration. Postwar arrivals quickly learned about
the importance of St. Anthony in the College Street neighbourhood and understood this
celebration as an established tradition for Italians in Toronto. In contrastdre recent PCM
was less well attended from its inception to the early 1970s. While the first PCM was held in

1961, St. Agnes clergy did not sponsor the event until $¥¥@5proximately 10,000 Italians

334|ori, March 2018 Simonetta, July 2017. There were a variety of close relationships between the men and families
of organizers at both parishes that began in the 1950s and extended b@§8nThose relationships were

embedded in networks of friendship, work, extended family and village/town of origin.

335 5t. Agnes Chronicle. It is not clear what form this sponsorship took. The delay in formally connecting the parish
to the PCM meant thdor the first few years this event was recognized by founders, and presumably participants, as
an Italian immigrant event in all respects.

136



participated in the procession that year whicl fetatured only the statues of the Dead Christ
and Sorrowful Mothe?3®

Many who attended came with flowers and candles which they laid at a shrine erected in
the sanctuary at St. Agnes. So many people entered the church to lay their gifts that clergy had
allow many to exit through the Sacrisfif.Large numbers of Italians from beyond the College
Street neighbourhood visited St. Agnes at some point during the Easter Holy Week for
confession with an Italiaspeaking priest®® Their attendance at St. Agnes for this purpose
during the Easter weekend was likely an annual pilgrimage that, beginning in 1961, allowed
them to learn about the PCM and further connected them to the College Street neighbourhood.
Those who frequented tiparish on Holy Saturday in 1965 wouldve understood in a visual
way the popularity of the PCM from the thousands of candles and flowers which remained on the
Sanctuary until Easter Sund&y.This may have contributed to the larger numbers who attended
the PCM the following yeaiOn April 8", 1966 25,000 lItalians took part in the PCM, more than
doubl e the pr evViThisuves ase thefiGtdtimenanemvisual.element was
added to the PCM which was not connected to the processional memoggmizers and their

paesanirom San Nicola.

336 St. Agnes Chronicle.

337 St. Agnes Chronicle. This area of the church is where vestments are kept and whernerppastsfor mass. It is
highly unusual for laypeople, other than servers, to be in the Sacristy.

3385t Agnes ChronicteMar chett o, fAThe Catholic Chu,y@d1l8.adtillbasal i an
there were only 17 parishes in the metrdpoliarea offering services in Italian. In 1967 that number grew to 22.
Given the large Italian population (by 1971 there were more than 271,000 Italians living in metropolitan Toronto) it
is not surprising that many Italians would have established théqerad attending St. Agnes during Holy Week.

339 St. Agnes Chronicle. Although the St. Agnes Chronicle only records candles and flowers brought by Italians to
the PCM in 1965 these offerings were a traditional part of Holy Week devotional activity amathgr&dtalians

which survived the migration process, and likely occurred even at the first PCM in 1961.

340 5t, Agnes Chronicle.
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Earlier that year, with the help of Father Benvetfit¢he Dramatic Society at St. Agnes
had begun preparing for a fhaet, threehour pl ay titl ed APassion of
Holy Week34? The drana was mounted in the church hall and was eteived by the full
capacity audience of 4562 Although the play was not performed on Good Friday, actors from
the drama participated in the PCM that y&atJnfortunately, it is not clear which characters
were represented. Nor is it clear whether the idea to have actors in costume walk in the PCM
began with members of the Dramatic Society, Father Benvenute, PCM organizers or if it was
perhaps the result of some spontaneous action taken by the actors. [Basémee of these
young actors walking silently in the procession was the first visual element which did not
attempt to recall the San Nicola processilinis was the first creative addition to the PCM
resulting from I tal i anColiegeBtregt arearoftTerdnto.eTkRigpaetion e n c e
began thdéransformation of the PCM from a practice rooted in historical memory (of San Nicola
specifically, and Southernltatyener al |l y) i nto a hybrid of i mmi
locales as outlined by Glallon.She proposes that religious prac
s p a’®where immigrants can confront and selectively challenge stereotypes generated by the

host society which define them in narrow and largely negative ¥Waysthese symbolicpaces

341 Father Benvenute Calleja was appointed as assistant to Rev. De Luca at St. Agnes parish in 1965. He remained at

St. Agnes urit 1968.

342 5t, Agnes Chronicle. A play about St. Francis of Assisi was also performed that year. lori, March 2018. Two

pl ays were performed annually until 1967. One of these
343 St. Agnes Chronicle.

344 5t. Agnes Chronicle.

¥Chivall on, SpifaRel,.iogiddrl as

346 lacovetta,Such Hardworking Peopld 0304, 11823 discusses stereotypes of Italian immigrants in Toronto.
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immigrants can also confront their own subjectivities associated with the experience of migration

and settlemerit’

Figure4.l The Life of St. Francis of Assisi performed by the Dramatic Society at St. Agnes,
performed for the first time &t. Agnes in 1966

In interviews lori and Simonetta described pastr Italian immigrant life as emotionally
rich, socially vibrant and intellectually satisfyiAtf.Both men chronicled the various ways
immigrants experienced and expressed a range ai@moncluding love, joy, surprise, pride,
and excitement as they raised families, embraced friendships, engaged in hobbies, learned to
speak English and unravel the various confusing aspects of urb@ulif@ore often both men
discussed sacrifice, laship and suffering as the defining feature of migration and settlement,

especially connected to brutality in the workplace and the ways work often dominated and

Chivall on, Spdc®ddl.i gi on as
348 Private collection of Rosario lori.
349]ori, March 2018 Simonetta, July 2017.

139



defined their lives$®° On several occasions lori and Simone#ferred to themselves or ltati
immigrants generally with the dehumanizing tdrestie(animals or beasts of burden).

We worked like animals; this was our only value here. Nobody cared if it was safe. They
just pushed us to work faster and faster all the tithe.

Inthose days ltalas wer e di srespected in many ways.
workers around them, on streetcars. They insulted those workers because they were dirty
with the aroma of hard physical labour. For them Italians were not humans they were
animals. But that wérwas necessary to build a life. It was necessary to work like

animals to eat>?

The PCM in particular allowed immigrants to contextualize and reframe their experiences
as beasts of burden. During the procession immigrants saw sacrifice and dehumanization
experienced by the religious figures of Christ and his mother. Through their faith, immigrants
were reassured it was their own humanity that allowed them to cope with and overcome attempts
to define them only as workers or which, in other ways, margimbttEEm3®3Chi val | onds wao
helps to explain how organizers of the PCM began to believe it could become a unifying event
ensuring a level of cultural continuity beyond the immigrant generation. Increasingly over this
decade immigrant and secegedneration mganizers came together within the processional space

to build a hybrid ItaliarCanadian identity. Chivallon does not believe hybrid identity inevitably

350 The men referenced mostly work done by men which mirrored their own experiences. S€elalsonio,

From the Ground UpRao,The Lucky ImmigranMarino ToppanT he Voi ce of Labour: A Life
Construction Inlustry(Toronto: Frank lacobucci Centre for Itali@anadian Studies, U of T, with the Mariano A.

Elia Chair, York University, 2004)

35110ri, March 2018.

352 Simonetta, July 2017. For descriptions of the dangerous working conditions and the disregaedyfeesaf
https://torontecity-builders.org/page/z/zaniiruno/ Colantonio,From the Ground Up37-38.

353 Robert OrsiHistory and PresencéCambridge: Harvard University Press, 20&6)lores the relationship

between religious practices in the contemporary world and modernity. Personal relationships with religious figures
are at the centre of this relationship for Catholics. Robert Besiyeen Heaven and Earth: The Religious Worlds
People Make and the Scholars Who Study T(rnmceton: Princeton University Press, 2005) explores the
intersubjective nature of social, cultural and religious identities as they are expressed by individuals in feelings of
connection with particular religi@figures.
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arises in religious spacRather, she envisions the unifying power of hybrid identity to be the
resultof its opennessihe primary characteristics of hybrid identity are the flexibility and
permeability of its boundaries when compared with ethnic identities based on national
affiliation.®>* Within processional practice Italian immigrants and seagemkerabn organizers
raised in Toronto did not approach ildsteadh ot her
they used processional space and its religious vocabulary to develop an understanding of
community which allowed for diversity of individual andngeational histories and
experience$>

The first year the procession was held at St. Francis, in 1968, three biblical characters
walked the routé®® The two statues Cristo Morto and the Addolorata continued to be of central
importance but they were joined by three costumed individd&l$ie Dramatic Society at St.
Agnes had been disbanded when Italians left the parish. No similar organizationmexd &br
St. Francis nor is it clear if the two women and one man who walked in the 1968 event were

former members of the St. Agnes Dramatic Society.

% Chi vall on, Spdcée 14i6gt730 M 70s

355 Zucchi, Italians in Torontg 193-98 summarizes his findings which similarly indicate the evolution of ethnic

identity among immigrants and the second generation to be rooted in encounters betivekrals and groups

with various personal histories and migration and settlement experiences.

3%6 St. Agnes Chronicle. The move to St. Francis occurred in January 1968. This gave new organizers several months
to prepare for the event. St. Francis, agtw Italian national parish, sponsored the PCM from the outset.

Anecdotal evidence suggests immigrants from San Nicola again played a significant role in the executive and
membership of most new committees formed at St. Francis.

357 St. Agnes Chronicle.
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Figure4.2 Walking along Dundas Avenue, 196he St. Agne<Chronicle identifies Frank Noto
dresseda€hr i st. Notobs reasons for assuming the r
this was his only appearance in the PE&RA.

358 pietropaoloRitual, 40.
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Figure4.3. Beatrice Street. Th&t. Agnes Chroniclaentifies Mrs. P. Sciamarella dressed as
Mary Magdalene and Mari@esce dressed as the sorrowful Mother. This is currently the only
archival evidence of their participation in the PCRA.

The first PCM at St. Francis was de¥®cribed
Frank Noto dressed as Christ carried a lavgeden cross, Mrs. P. Sciamarella dressed as Mary
Magdalene, and a young girl named Maria Pesce dressed as the sorrowful*Rtdthey.
walked the processional route in solemn silence. Despite the cold weather, thousands attended
this first PCM but therera no known attendance figur&s.

Three years later in 1970, after the 3pm Good Friday liturgical service, more than 35,000
gathered to watch the procession, surprising both organizers and the six police officers present to
help with crowd control. Sevesgn additional officers were quickly called in to as¥it.

Organizers, clergy and police were clearly surprised by the number of Italians who took part in
the event suggesting a sharp increase at the beginning of the decade. By the end of the 1970s the
numbers frequenting the St. Anthony procession fell dramatically while the PCM continued to
grow 364
Unlike the St. Anthony procession, the procession on Good Friday appealed to a

religiouscultural tradition practiced by Italians from all regions of It&y.1970 the long

359 PietropaoloRitual, 39.

360 St. Agnes Chronicle.

361 Unfortunately, none of these individuals appear again in archival records that are currently available. They were
unknown to all first and second generation organizers.

362 AnnaB., December 20185t. Agnes Chronicldt is unclear if these costumes werelght from St. Agnes.

Italian immigrant women and their daughters designed and produced many of the costumes after the PCM moved to
St. Francis. It is not clear if any of these women also produced costumes for religious dramas or the PCM while it
was at StAgnes. Many women worked as seamstresses or in the textile industry.

363 St. Agnes Chronicle.

364 Unfortunately the St. Agnes Chronicle appears to end in 1972. It is clear the focus of the parish and clergy at that
time continued to be on the St. Anthonypgession for its size, complexity, and fundraising potential.
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history and predictable nature of these annual events made the transformation of public
neighbourhood space into religieagltural space easier for ndtalian residents and visitors to
the area to accept. This in turn increased PCMmoigg er s @ confi dence in the
the visibility of both the procession and of Italians in the city. To this end organizers worked
throughout the 1970s to introduce new dramatic elements into the PCM, to bring more Italians of
the immigrant ad second generation to the event and to gain the cooperation and involvement of
various religious and secular officials in the city.

Lefebvre describes the role of imagination in the construction of urban space. He
proposes modern urban spaces to bedbelt of unexamined (often unconscious) assumptions
by urban planners, and architects who play important roles in the physical creation of urban
space, the negotiation of relationships between various groups of people who inhabit those
spaces, and respassto the attempts of less powerful groups to transform established urban
space’®® Over time those assumptions are absorbed by civil servants and others responsible for
the management of public space and embedded within bureaucratic structures ardriastitut
memory. This in turn creates resistance in the face of new or different visions for the
organization and use of urban neighbourhoods. This is especially true when the new vision is
proposed by minority groups with little economic, political or socagdital®®® When in the
1970s PCM organizers began to consider the inclusion of College Street into the processional

route city officials, police and public transit officials faced a new vision for the use of major

365) efebvre, The Production of Spac8eeDonald NicholsorSmith (Oxford: Blackwell Publishing, 1974361-63

for a brief but helpful discussion of conceived (imagined) and lived (daily use spa the distinction between the
two.

366) efebvre, The Production of Spac86163.
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thoroughfaresSecular parades whidravelled along roads and disrupted urban life had an
established history in Toront§’ But the same cannot be said for religious processions by ethnic,
linguistic andreligious minorities®® The support of St. Francis clergy and the Archdiocese of
Torontg who were both familiar with the long history of processional practices by Italian
immigrants in the city, was key to the entry of the PCM onto College Street in the Y\A#0s.

the support of the powerful Archdiocese it was possible for Italian immgtartegin to

redefine their relationship to police, local politicians, bureaucrats and transit authorities.

In addition to the impact Italian immigrants had on the neighbourhood through their use
of its public spaces in ways consistent with embodimethieamplacement, clergy at St. Francis
invited Italianspeaking parishioners to participate in the transformation of various interior
spaces in St. Francis church. Liturgical <chan
Municipal building code, anthe advanced age of the building resulted in a massive renovation
which began in 197%° The specific motivation for selecting Italian materials, design and
craftsmen for the material and aesthetic changes made to the church interior is unknown. The
longstainding presence of Italians in parish life and the consistent and substantial financial

support of Italian immigrant parishioners and visitors to St. Francis parish, however, were

¥"Goheen, fNegoti at i n dgaxpheste historytobparidingih TomntoSapdatte eneaning

given to public space through a process of contentious negotistween groups and civic authorities.

38Cottrell,i St . Pat r i ck 6'¢CeBtaryTorentor xgares mternahtendichs among Irish Catholics

and between Irish Catholics and the host society. By the I4teetfury this parade, which appears to be the largest
and most visible known public event named for a Roman Catholic saint, in Toronto had ended.

369 Aleixo, November2018. Canadian architect Alex Von Svoboda was commissioned to work with Father Arthur
Lattanzi on the renovation which was in its planning stage in 1972. The Second Ecumenical Council of the Vatican,
commonly known as the Second Vatican Council, took place in Rome from 1962 to 1965. Various reforms resulted
in reconciliation with other Christiafaiths and friendship to ne@hristians. Changes to the liturgy included the
inclusion of languages other than Latin. In additiprests began to face their parishioners when performing mass
and sacraments. Changes were intended to allow for grearipaer participation in the liturgy.
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certainly well understood by parish clergy and the Archdiocese. This esfléwt broader
prominence of Italian Catholics to the Archdiocese. In 1971 Italians made up one third of all
Catholics in the city and the number of Itakiseaking priests in the city had risen to*65.

Father Gregory Botte played a pivotal role in daxis for the style and materials used in
the renovations, in particular a | arge mosaic
Francis of Assist/! This large work was comprised of tiles made in Venice and artistic work
done in Florence. The wiowas so large it had to be disassembled for safe shipment and then
reassembled over a three month period in the p#dsh.addition a new Altar, Baptistry, and
Altar of the Blessed Sacrament were all made of pure white Carrara marble imported from lItal
and several woodcarvings, statues and six gilded Baroque candlesticks were carved for the parish

in Bolzano, ltaly?"®

SW_.ydio F. Tomasi, fAThe Catholic Chur c hoPalyphbny?2 moal i an | mm
(1985):109.
SR St . FWardrPresss201Mitp://www.stfrancistoronto.org/sfoa_2/?page_id=23Ma Pgliese,

ABeautifying the City: 1960s Ar t,dQutaidce rMd s adid8, sb.4dyi alnti asltii
(2007). Mosaic artwork was being championed in Toronto by Remo Di Carli, who ran Conn Arts Studio. The St.

Francis mosaic is one eéveral created and installed in various public and private locations in the city during this

period by Conn Arts. Di Carli and his family emigrated from the Friuli region of Italy in the 1930s and many of the

artists and craftsmen who designed and iresfathe murals were also Italian or the sons of Italian immigrants.

2 St . Fod anci s

SBASt. Francis Woodcarvings included fAiThe Last Suppero inlaid
Ani mal so in the Baptistry. elBiaudlateesnceptiorcandisd. Ardhonf.he Sacr ed
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Figure4.4. View of South Transept wood carving$.

374 St Francis of Assisi Parish Archive.
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Figure4.5. The Canticle of Brother Suifhe mosaics 55 feet tall with up t860 tiles per square
foot. It was constructed in Florence Italy then disassembled and shipped to St. Francis of Assisi
parish in Toronto in 1,100 individual crat&s.

“AConnaught Laboratories Mosaic and the Rediesgdadvagrey
Research.com Health Heritage Research Services, March 6,H(20vww.healthheritageresearch.com
/alexvonsvoboda/Churches/StFrancisAsBISIC01415.jpg
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Figure4.6. View of the Sanctuary. New marble Altar with mosH(ft.

The cost of these renovations to be carried out byAtsStudio in Toronto was
estimated in 1972 to be $159,000. In 1971 parish expenses totalled $35,149.98 while income was
$44,381.97 and through various associational activities parishioners raigéitea $32,000
intended to finance renovations. These figure

Lattanzi to Archbishop Pocock. The letter also predicted that the generosity and commitment of

376 St. Francis of Assisi Parish Archive.
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parishioners would likely ensure all debt incurfedthe project would be paid completely

within three years!” Such fundraising and financial support by the overwhelmingly Italian
immigrant workingclass parish community is surprising. During the 1970s Italian immigrants
continued to engage in lepaying or seasonal work as they raised children and paid mortgages.
Given their financial constraints it might be expected they would have few resources to share
with parishes. The monies contributed are persuasive evidence of a powerful and enduring
commitmentto St. Francis church and the devotional activities there. It is also a potent indication
of the financial importance of this ethnic group to the parish, and of the role of churches and
religious devotional activity in the lives of Italian immigrants amateasingly of their children

who, as teenagers and young adults, attended many of these fundraisingGagmts.

contributions were routinely collected by organizers during various patron saint festas, in
particular during processionghis included théCM. All of those donations were given over to

St. Francis parish to be used at the discretion of cféfdgynfortunately, none of those records

are availableCollection drives led by clergy to fund the renovation were also held. Most of the
recorded donations were made by families with Italian last names in amounts between $10 and

$10037°

S"Rev. Arthur Lattanzi, dLet t erSttFancidofAskith Charthdghive,oc oc k, 0
Toronto. Rev. Lattazi was born in Italy in 1913. The date of his arrival in Toronto is unknown but he served at St.

Francis of Assisi from 1970 to 1976.

378 Aleixo, November 2018; loriviarch 20187ill Comitato di Arte e Cultura Italiana: Organizzatori delle
Processionedel@hi esa di S. Fr an codeeting midubesiayss, 1989 StdFrancis ofrAssisit o

Archive, Toronto. In 1989 during the PCM $14,000 in donations was collected along the processional route.
AaDraft Letter of Thanks to Par i shi olorentosThiodfaft\@itten Fr anc i
in Italian is addressed to parishionargl described in accompanying notes as part of a pamphlet to be distributed

flas a souveniro after repayment of the renovation debt
records their names, addresses and donation amount. It iswifithe pamphlet was later produced.
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The use of Italian materials, workers and design waskmelNvn and supported by Italian
immigrants in the neighbourhood who attended the many parish fs@dss® While they were
not aware of specific amounts contributed to the parish by Italians as a group, immigrants were
certainly aware they dominated the parish numerically on Sundays, in associational life, and as
attendees at the various parish everiisre donations were collected. These physical and
seemingly permanent changes to the structure of the church were interpreted by Italian
immigrant parishioners and their children as a validation of their place in the parish and respect
for their financialand cultural contributions to church Iif&[

The renovations and the subsequent consecration and dedication of the altar to Father
Polticchia solidified the parish as Italian space not only in the past and present but also into the
future38 This act inthe renovated church further rooted the sense of Italian presence in the
parish and neighbourhood for PCM organizers and the thousands who would be told about it in
subsequent visits to St. Francis on Good Friday. It can also be assumed to have made an
impression on young people who, as will be described below, either lived in the neighbourhood
or continued to visit even as they lived farther away from the College Street area and established
their own nuclear families. This sense of uncontested It&l@mdian presence, and the

increasing sense of belonging, present in the parish and the neighbourhood in culturally distinct

380 3t. Agnes Chronicle. In 1972 approved fundraising activities for the renovation project included spaghetti

suppers, dances, a raffle held during the St. Anthony festa, adfiydzazaar to be held before the Sithfony festa

and bazaars to be held at various times during the year.

%Al ei xo0, November 2018. Father Botteods vision for the
and feelings of affection for Italian parishioners and his knowleddeeaf historic presence in Catholic life in the

College Street area. He was supportive of their processional practices and encouraged the input of Italian immigrants
and their children regarding parish life.

%27 St . .Fohaaitar was dedicated to Fattiiccardo Polticchia in 1976 in celebration of the Diamond

Jubilee of his ordination. Father Polticchia was an important anekwaltn priest who had served Italian

immigrants since the 1930s.
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ways in the 1970s, helped to transform the feelings of Italian men and women who remembered

the experience of being on College Steh@ting the years when husbands and brothers could be

arrested / detained for | oitering or not Amov
Unfortunately, after 1972, there appears to be no source similar to the St. Agnes

Chronicle which records processional activity at St. Frantierdis also a distinct absence of

information about the PCM from the archival record genef&fi¥he richest source of

information for the PCM in the 1970s comes from the photographic r&¢audg the memories

of those involved. Vincenzo Pietropaolo bagphotographing the processional activities of

Italian immigrants as a teenager in the 1960s. As a boy Pietropaolo immigrated with his parents

from Maierato, a town located approximately twenty kilometers from San Nicola, in Calabria. As

a resident of th€ollege Street neighbourhood he was well acquainted with processional

practices there. The PCM became a lifelong subject of his ks collection offers a

valuabl e opportunity to understand the chrono

the College Street area on Good Friday. Addit

emotional experiences of immigrant women as they occupied College Street during the annual

procession. l'talian i mmigrant Iywonkéauiisgthisoi ces

one. The photographs below provide a sense of

urban space.

383 Access to the Archive of the Roman Catholic Archdioceseoodnto (ARCAT) is currently limited to the period
before 1961. Much of the Strancis of Assisi Parish Archive is not currently accessible.

384 PietropaoloRitual. This chronologically organized volume is a study of the PCM. It includes photographs from
the 1970s to the 2000s.

38 Pietropaolo, December 2017. The family were linge residents of the College Street neighbourhood.

Pietropaolo left the neighbourhood shortly after his marriage in the 1970s but often returned to visit with friends and
family ard to photograph its residents in daily life, during the PCM and other processions.
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Figure4.7. Women kneel on Grace Street as statues of saints are carried past them. Notice the
rosary held by the olderaman wearing the headsc#.

386 pietropaoloRitual, 80.
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Figure4.8. Mother and son watching the PC¥.Note the differences in the facial expressions
and body language of the mother and the men behind her.

Robert Orsi uses the i dea of Omericansenced to
womends religious practices incorporated part
lives 388 Presence captures the various literal, physical and embodied relationships between
people and heavenly figuré®.Statues of saints in churches dmnes, prayer cards, rosaries,
the recitation of prayers, and the consumption of the host during mass are all examples of the
way saints and Jesus Christ regularly appear
is through the objects thenhges and their use during devotional activities that women create
and nurture real and ongoing relationships with religious figiifes.

Regular dialogue, expressed through prayer and embodiment, with favoured saints is one
way women continually reaffirm tirereligious beliefs and commitment. During the PCM
kneeling on roads or sidewalks appears to have been an exclusively female practice and may be
an indication of presence in the lives of Italian immigrant women in Torde&iimony
collected for this wdk revealed the way immigrant women adapted home altars, modified daily
prayers and were generally more vocal about experiences of suffering and sacrifice during Holy
Week. Perhaps the spontaneous acts of prayer and kneeling in public during the PCidowere al
the result of the frequency and intensity of devotional activity during this period which brought
immigrant women together in public as well as in churches and private hOmé&xnod Friday

Italian immigrant women could speak directly to Holy Mother yi@nd other religious figures)

387 PietropaoloRitual, 84.

38 QOrsi, Thank You, St. Jude

389 SeeOrsi, History and Presencor a detailed discussion.
3% QOrsi, Thank You, Stlude 10212.
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by positioning their bodies and engaging in prayer and religious hymns to publicly express the
fear and suffering they experienced as immigrant woerhaps these actions were also
expressions of the courage and strengimigrant women knew they possessed and had used to
overcome the challenges they faced in their new urban setting. Sgeoeahtion women who
joined PCM committees described the frequent
o Dioo fhhebpdaps ©Bforza Santa Maria Maddal enabo
and Aper | 6amore di Sant 6 Abythe immigrant worenm duringh e | o
their annual work as organizers of the PGdcondgeneration women explained thBiEM
organizational efforts as a way to publicly enact and express their own religiosity which was
different in form but not intensity from that of the immigrant women who knelt during the
procession.

Isabel M. and Anna B. were both raised in @alege Street neighbourhood and
participated in the PCM from the time they were children. Isabel M became a volunteer at St.
Francis in her teens and eventually took on a leadership role in character recruitment and artwork
for the PCM Her father was aokal entrepreneur and well acquainted with Simonetta and other
ltalian immigrant men who formed the executive of the PCM comniittenna B is
Si monettads daughter and has intimate knowl ed

as they took shape the 1970sShe also became a volunteer helping with costumes and co

3% |sabel M, interviewed by author, December 2018. From her childhood the family lived within easy walking
distance of St. Francis parish. The church was a place of relief and comfort during a difficult adolescence. Isabel
noted with affectia her relationship to Father Gregory Botte, who acted as advisor and mentor, even after he left the
parish.SeePietropaoloRitual, 19697 foradetailed account of her involvement with the PCM and her portrayal of
Veronica.
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ordinating participating actors on the day of the proces$foks was the case with the
narratives of PCM founders (lori and Simonetta) these interviews are not approached as
represerdtive of the experiences and views of seegaderation ethnics or of secegdneration
women broadly. Rather, these testimonies captured the very specific experiences and reflections
of two women who were both part of the event as it evolved from altatah-immigrant
parish activity into an Italiad€anadian Easter tradition. They were thoughtful observers of the
relationship between the growth of the PCM, changes in the College Street neighbourhood and
its relationship to Italians who increasinglydivand worshipped in suburban neighbourhdéts.
By 1975 the majority of new parishes offering Italian services were along the north west corridor
running through the boroughs of York and North Y&tKThis reflected a preference for homes
in suburban neigiourhoods®®

Throughout this decade the organizational framework for a much larger PCM was put
into place as established and new organizing committees and volunteers worked to understand
the most popular elements of the procession and use them to attnadtas Italians to St.
Francis on Good Friday. More statues were added to the procession, and Italian men constructed

the platforms on which they were carried. Fresh flowers were both a decorative and devotional

392 Anna B, December 2018. Hémvolvement with the PCM and St. Francis generally was informal in the 1970s

and 1980s. Despite this as a member of the Simonetta family she had a great deal of knowledge about the inner

workings of committees and individuals involved in shaping the ewglvision for the PCM. Anna had a

particularly close relationship to her sister Filomena Simonetta and several other committee members. Anna became
involved more formally with the PCM in the years foll o
NMLydi o TomasiCominlme tlyt alni &mr ont o Interhatidhal MigrgtionaRevweit; Pr of i |
no.4 (1977)488Tabl e 2 Al tal i an Mi3gr aAtcicoonr dtion gCanoa dCaa nla%ddiéan and
dramatic drop in immigration from Italy to Canada is recordedte period 1968973. Before that period the

College Street area acted as a landing site for new immigrants. The drop in new arrivals in the 1970s was noted in

the St. Agnes Chronicle and by immigrant and second generation PCM organizers.

3% Marchettoi The Catholic Church andg I1tladl.i an | mm
3% Mario P. Venditti,The Italian Ethnic Community of Metropolitan ToroofoMa st er 6 s
1976) describes this suburban residential pattern with special attention toyidkth

igration to -
Thesis, York

156



element which mirrored the practice of lagiflowers by the Christ statue in the Sanctuary as
described above. Artistic elements were added to the procession in the form of textiles, prints,
props, and various robes for participants. The figure of Jesus taken up by Giuseppe Rauti was
already an amual fixture®*® When Rauti arrived in the College Street neighbourhood from
Chiaravalle Centrale in Calabria, just under twenty kilometers from San Nicola da Crissa, the
PCM was already an annual event. It reminded him of the procession held on GoodhHriday
native town and helped him to feel at home in the new urban s&ttiNgither Rauti nor the

other narrators recalled when he began to portray the character ot*3&uisall recalled new
characters were introduced shortly thereafter. Duringtbeession executive members of the
organizing committee (all Italian immigrant men) identified themselves as leaders of the event
by wearing sashes and assuming important roles during the PCM including directing crowds,
collecting donations, and handingtgrayer cards and song sheets as they were incorporated
into the event. Finally, flags became important visual components which identified for
participants and observers the connection between ltaly, the Vatican and Italians in Toronto
captured by the pcession. Handmade banners identified groups from the parish, and beyond,
who began to participate in the PCM over the 1970s. As they had during the St. Anthony

processions loudspeakers and music became important for maintaining a devotional environment

3% pietropaoloRitual, 198-99. Giuseppe Rauti arrived in the College Street area as a husband and father in the

1960s. His annual participation in the PCM as Jesus is a personal act of faith. He has become so connected to the

PCM that strangers someme s respond to him by asking fAAre you Jesus
jokingly refer to him a&sesu(Jesus). He was preceded in this role by Frank Noto. See above for a photo of Noto

portraying Jesus.

397 PietropaoloRitual, 19899 f or a detailed description of Rautios re
3% Giuseppe Rauti, interviewed by author, December 2018.
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asclergy used the powerful equipment to encourage participants and observers to participate in

religious songs and prayers rather than chat with each other.

Figure 49. Children withEcce HomdBehold the Man, The Flagellation of Christhe statue
wascarried in the PCM in 197%°

399 PietropaoloRitual, 33.
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Figure 410. Beatrice Streetl975.Note the heavy wooden cross carried by Giuseppe Rauti
leading the small group, and the three statues carried on a large platform surrounded by fresh
flowers. Rauti began portraying Christ1970. He continues to perform this role annuéity.

400 For the first time since 1961 the PCM was cancelled in April 2020 due to CQ¥n&mic measures. Rauti
would have participated. PietropaoRifual, 43.
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Figure 411 Grace Street, 1979 he Vatican City flag and young boys dressed as monks and as
altar boysThe torches and wooden crosses had to be assefftbled.

Figure 412 Grace Street, 197Women dressed as mourners carrying whip, crown of thorns and
nails on pillows all made or collected by volunteers. The bier on which the Christ statue lay

401 pjetropaoloRitual, 49.
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during and after the procession is just visible in the top right. The bier wiesbya
volunteer®?

Figure 413 Clinton Street, 197 Father Isidore De Miglio leading a prayer on the
loudspeakef?3

402 pietropaoloRitual, 47.
403 pietropaoloRitual, 52.
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Figure 414. Grace Street, 1970lembers of the organizing committee wearing sashes and
holding torches helping to direct theocession back into St. Francis. The statue known in Italian
asla Pieta(The Sorrow) on a decorated platform was incorporated into the ¥¥CM.

As the photographs in this chapter demonstrate, not all of the processional route was
crowded with observers garticipants throughout the 1970s. In addition to unfavourable
weather conditions, adjustments made to the route from year to year may have meant Italians
from outside the parish who came to watch the PCM did not know the route well enough to
gather in thee areasThe densest crowds assembled along the roads, sidewalks, and open spaces
around St. Francis. It is unclear when and by whom the decision to move onto College Street was
made. The mix of cars, streetcars and pedestrians not connected to th&igounesed along
roads, sidewalks and across intersections encountering processional statues, musical bands,
characters with props, marchers who walked in the event and observers who stood on the

sidewalks along College Street. This became a chaotic éphotographs below give

404 pietropaoloRitual, 55.
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