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Introduction

This reports outlines the principal findings ofes@arch project undertaken conjointly by
Université Laval's CIERA and Nunavut Arctic ColléggNunatta Campus) Inuit Language and
Culture Programs, thanks to Social Science and Hiies Research Council of Canada
(SSHRC) funds. The project was under the directibRrof. Louis-Jacques Dorais (Université
Laval) and Dr. Susan Sammons (Nunavut Arctic Celleghe present report, written by L.J.
Dorais, is based for a large part on an analysi;tefrview data undertaken in 2004-05 by
Vincent Collette, M.A. (Anthropology). These integws, in Inuktitut or English, had been
conducted in 2003-04 in Igaluit by Nunavut Arctiolége students and staff. May all
researchers, interviewers and interviewees be r@hcthnanked here.

The objective of the project was to understandsigaificant way through which speakers
of Inuktitut living in Igaluit, the capital of th€anadian territory of Nunavytwere reflecting on
the current and future language situation in thetéey after the advent of Nunavut on Aprif,1
1999, and how these reflections were linked todimstruction and enactment of Inuit identity.
The research aimed at extending Dorais’ and Samnpoexgious study of discourse and identity
in the Baffin regiof, completed for the most part before the adventNohavut, in a new
direction: how does the creation of a new politieatity with an Inuit majority have influenced
this majority’s language attitudes. On the basidoomer research, it was postulated that the
advent of Nunavut had heightened the expectatibnsaoy speakers of Inuktitut in terms of the
practical usefulness of their language as comp@réthglish, even if this had not yet translated
into changes in one’s linguistic behaviour. In terof identity construction, this added value
attributed to Inuktitut would help reinforcing Inwethnicity, though the part it might play in the
elaboration of a territorial (“Nunavutian”) identitvas not clear. The research proposed to verify
and clarify these postulates in order to bettereustdnd the processes at work, as well as to
provide policy makers with reliable information danguage attitudes after the advent of
Nunavut.

The research was original and aimed at bringing nemceptual insights on the relation
between political change, language attitudes, #mguage markét and ethnic identity in a
Canadian Aboriginal context. It was badly needes #sccording to a report submitted in 2002
by the Nunavut Languages Commissioner, the GovenhwieNunavut should rely on research
data (and, of course, other types of action) Wvas to fulfil its goal of making Inuktitut the
working language of public administration by 2020.

The research endeavoured to answer the three fatlogquestions:

1. Is the practical value of Inuktitut — in term& giving access to political and social
power, the job market, and the outside world —giged as having been (or expected to be)
on the increase since the advent of Nunavut?

1 With ca. 6000 residents, almost half of which roe-Inuit, Iqaluit is Nunavut's largest community.

2 Cf. Dorais, L.J. and S. Sammonsanguage in Nunavut. Discourse and Identity in Beffin Region Iqaluit,
Nunavut Arctic College and Québec, GETIC (Univérsiaval), 2002.

% According to the French sociologist Pierre Boundiganguage and Symbolic Powe€ambridge, Harvard
University Press, 1991), languages are monetaailyed commodities whose mastery endows speakerswate or
less social (or sociolinguistic) capital on the mmmic market.



2. Is language usage (including language choicedset Inuktitut and English) perceived
or expected to change after the advent of Nunavut?

3. Does the eventual perception of a strengtheoiriguit, language and society, because
of the advent of Nunavut, reinforce (or is it exjgecto reinforce) Inuit identity, including
territorial identity?

Data for answering these questions were collectgedvay of the already mentioned
interviews conducted in Igaluit in 2003-04, with BRit residents (17 men and 18 women, aged
between 18 and 85), 10 of whom were originally frigioolik or Kimmirut — two smaller and
more ethnically homogeneous villages of the Baféigion — and had been living in Igaluit since
a few years at interview time. Interviews were ateaducted in 2003 with six more individuals
from lgaluit, four Inuit and two Qallunaat professally involved in various aspects of language
planning and development. For comparison’s sakey twore interviews with language
professionals were completed in Cambridge Bay i@ Kitikmeot region of Nunavut) in May
2006. In addition, fieldwork in Igaluit in Februakarch 2005 (by L.J. Dorais) and June-August
2005 (by Laval Ph.D. student Aurélie Hot) enableslearchers to consult written documents on
language use and discuss questions of Inuktitlitypeand literacy with local residents.

The major part of the present report consists iraalysis of data collected through the
already mentioned 35 interviews conducted withugdhuit. The analysis will deal successively
with the respondents’ usage of Inuktitut and Emgliwith the way they perceive the general
evolution of language practices since the advemuwfavut; with the usefulness of Inuktitut and
the linguistic choices that this entails; with therceived relationship between language, politics
and administrative practices; with the future afititut as seen by respondents; and with Inuit
identity under Nunavut. That section will be folled/by a much shorter analysis of interviews
with language professionals, and the report withalode on some reflections inspired by the
interviews, as well as by our informal discussiontgh Igaluit residents and the consultation of
published documents.



Interviews with Igaluit residents

The 35 interviews conducted in Igaluit in 2003-0#4hwinuit residents were analysed by
Vincent Collette, then an M.A, student in anthragyl at Université Laval, between May and
July 2004, and in January 2005. Collette used thBidt™ program for analysing qualitative
data as his principal tool, but he also relied anpge, non computerised comparison. The
analysis does not include any quantitative stattorrelation.

Let it be reminded that the 35 Iqgaluit respondenttuded 17 men and 18 women, aged
between 18 and 85, 10 of whom were originally fréghoolik or Kimmirut. They were
interviewed in Inuktitut or English, depending dreir preference, by Nunavut Arctic College
students and staff. Interviewees were chosen byntbeviewers, but these had to abide by strict
criteria in terms of gender, age group and geogcaplorigin of the respondents, in order to
ensure that the sample was reasonably representétivthe present section, answers to the
interviews will be analysed one after the otherthi@ order they appear in the interview schedule
(cf. schedule in Appendix A).

1. First language

Table 1 — What is your first language? (N = 35)
Inuktitut English French
M F M F M F
-30 years old 8 8 - - - -
30-49 years old 3 7 2 -- - -
50+ years old 4 3 - - - -
Total 33 2 -

Thirty-three, out of 35 respondents state that teeye Inuktitut as their first language. The
two remaining ones are English first language spesakthough being of [part-]JInuit ancestry),
but they have learned Inuktitut as adults, eitleralnise of an Inuit marriage partner or in order to
be able to transmit their ancestral language to tingldren. This may be an instanceaytlical
revitalisation when a language is not learned during the eafrsyof speakers, but later on in
their life, when they realise that it is part oéthidentity.

2. Second languages

Table 2 — What is your second language? (N = 35)
Inuktitut English French Monolingual
M F M F M F M F
-30 years old -- - 7 7 - - -
30-49 years old 2 - 5 7 [ - - -
50+ years old -- -- 2 -- - 2 3
Total 2 28 [1] [3“languagd 5

Twenty-eight respondents out of 35 intervieweesthay English is their second language.
They learned it at school, by watching televisiibam their bilingual parents, at work (in a mine
or outside Nunavut), through friends and, for soth&jng a long hospital stay. Younger people
officially started learning English at the end ofa@e 3, but the language of the Qallunaat was



part of their environment well before that. Intéregly, some older people mention another
dialect of Inuktitut as their second language (ttogs not appear in Table 2). One respondent is
trilingual, having learned French from his paterfaig@nch Canadian family.

3. Education

Table 3 — Level of formal education by gender (N 27)
Male Female

Elementary 1 -

Secondary not completed 6 8

Secondary completed 3 4

College and other 3 2

Total 13 14

Those who never went to school (plus a few otha@ishot answer the question. It may be
seen that among those who responded, the levelrwial education is quite similar for men and
women. Some individuals originally from Igloolik ¢¢immirut did not complete high school
because at the time they were students, schodtppad at Grade 9 in their community.

3.1 Learning Inuktitut

Table 4 — Were you taught Inuktitut at school? (N =24)
Yes No Some
M F M F M F
-30 years old 4 5 -- -- -- 4
30-49 years old 4 2 - 2 - 2
50+ years old -- -- 1 -- -- --
Total 15 3 6

More than half of the respondents say that theyevi@ught Inuktitut at school. An older
man insists that he dibt learn his native language at school, becausestfardidden to speak
it. Women seem a little less prone than men toratisa they learned Inuktitut in school. Six of
them state that they were taught some Inuktitutesygmably reading and writing — but that they
have forgotten what they learned, or that the presef English interfered with learning their
native language. Some mention that the absencealifigd teachers of Inuktitut explains their
lack of interest in learning that language at sthdere are some excerpts from interviews:

| enrolled in Inuktitut classes, but | gave up hesaat first, there were no Inuktitut teachers; and
the next time, there were teachers, but they weteshowing up. So that is why | gave up and
started taking French (21 year old woman).

Yes we were taught in Inuktitut while | was leagnin was learning to write it too (21 year old
woman, originally from Igloolik).

When | was going to school at the Nakasuk, | leduiinelnuktitut, but these days we are using too
much of English. I've forgotten how to read andreveite it (29 year old man).

We didn’t learn it at Nakasuk school. Most of cem¢hers were Qallunaat (37 year old woman).

We’'d only have short Inuktitut classes that werd ha hour long, and that is when Inuktitut
teachers were introduced around 1972. From that wm, there wouldn't always be Inuktitut
teachers available (40 year old woman, originatyrf Kimmirut).

When | started school in Apex, we weren't allowedpeak in Inuktitut (59 year old man).



3.2 Reading Inuktitut

Table 5 — Do you read Inuktitut syllabics? (N = 33)
Yes No With difficulty
M F M F M F
-30 years old 2 7 2 1 2 --
30-49 years old 3 5 2 -- 1 1
50+ years old 4 3 - -- -- -
Total 24 5 4

Three quarters of respondents (15 women and 9 msiat® that they are able to read
Inuktitut syllabics. This includes all respondef@years old and over, though some of these (as
well as some younger persons) cannot read finasr{tic symbols).

Among younger (under 30) respondents, most womenrahle to read in Inuktitut. This
might be because it is generally them who helpdcéil with their homework. Syllabics seem
more of a problem for men, who may be chiefly im&al in traditional or technical occupations,
or who may have lost their interest for written Rtitut when they entered secondary school.
Interestingly enough, a respondent in his fortieseas that he re-learned to read Inuktitut when
he became a member of a hunters and trappers ctaamilthis might be another example of
cyclical revitalisation

Yes | could read in Inuktitut but if they have tomny finals, | really can’t understand them (21
year old woman, originally from Igloolik).

When | was a little kid, | knew how [to read], gt anymore (30 year old man).

I can read and write in both [syllabics and Romathagraphy] (38 year old woman, originally
from Igloolik).

No, I didn’'t have the Inuktitut subject [...]. Yesrdad it and can speak it. | couldn’t read it befor
but | can read a lot more [now]. | am a memberhef Amarug Hunters and Trappers Committee
and they speak mostly in Inuktitut, so | learnewtigh there (45 year old man).

All interviewees 50 years and older can read sidfgla skill they learned informally (by
perusing the Inuktitut Bible for instance). Someamat read the finals, which they consider a
novelty:

We weren't allowed to speak in Inuktitut [at scHomd we were being taught in English. But | am
able to read and write in syllabics (59 year oldijna

| don’t write the modern way. | write the real Intitlt way. | write mine without finals. | consider
that the real way (77 year old man).

3.3 Writing Inuktitut

Table 6 — Do you write Inuktitut syllabics? (N = 3)
Yes No With difficulty
M F M F M F
-30 years old 4 5 3 1 - -
30-49 years old 3 3 2 1 1 1
50+ years old 2 3 2 -- -- -
Total 20 9 2




Twenty respondents out of 31 who answered the quesay they are able to write in
Inuktitut syllabics. Two more can write with diffity. This means that 71% of the sample know
how to use syllabics, a fairly good percentage.

Among respondents under 30 years of age, figureserning reading and writing in
Inuktitut are quite similar: 9 out of 14 are abberéad, and 9 out of 13 can write syllabics. This
may sound surprising, because writing seems mdiieuti than reading. It is quite possible that
some people belonging to this age group are Nunakaiic College (NAC) students, and most
of the younger respondents probably learned to aeddwrite Inuktitut in elementary school.

Among those between 30 and 49, only 6 individuaisas 11 (54%) are fluent writers of
syllabics (8 out of 12 are fluent readers), A migyoof these people probably went to school at a
time when English was the only language used ircldgsroom. Here are some statements:

| can say | do a good job writing Inuktitut (21 yedd woman).

Yes, | can write in botlgaliujaagpait[Roman orthography] anganiujaagpait[syllabics] (22 year
old man, NAC student).

Maybe [l can write] my name. That's it (30 year afdn).

Yes | can write it, but not very good (36 year oldn).

| can read a little bit. | don’t write it that weB7 year old woman).
No [I don't write]. | can only write my name (45&eold man).

Among older respondents, 5 (including all of thenvem) out of 7 state that they can write
syllabics. The two who don'’t attribute it to theige (problems with their vision and manual
dexterity) rather than to any lack of knowledge:

Yes [l write], but I'm old fashioned. | can only & the old fashioned way, without the finals, not
the modern way (68 year old woman).

I can write it but | don’t really know how to udeetfinals (59 year old man).
3.4 Reading English

Table 7 — Do you read English? (N = 29)
Yes No With difficulty
M F M F M F
-30 years old 6 6 -- -- -- 1
30-49 years old 6 6 - - - -
50+ years old 2 -- 1 1 -- --
Total 26 2 1

Almost 90% of respondents to this question, inelgdivo elders, say they are able to read
English. The only two persons who don’t are oveléars of age, but three elders did not answer
the question. This means, however, that among paopder 50, the proportion of fluent readers
of English (24/25: 96%) is much higher than thecpatage of those who read Inuktitut fluently
(17/26: 65%).

4. Language used at home

When asked what language they generally speakraehd7% of the sample (15/32) say
they use mostly Inuktitut. Another 31% (10/32) bs¢h Inuktitut and English. And finally, 22%



of respondents (7/32) state they speak mostly Emgli home.

Respondents under 30 appear to aim at balancinglaoguages. Some of them say they
are aware that it is important to transmit theicestral language to their children, and they make
a special effort to speak it, even if children ofte or always — answer in English. Individuals
with a Qallunaag spouse use more English than ibtiltt home, but linguistic interaction (such
as visits by the Inuk spouse’s family and frienais)y also occur in Inuktitut. Generally speaking,
respondents originally from Igloolik or Kimmirut @smore Inuktitut at home than those who
have always lived in Igaluit:

We hear English everywhere, we hear it on TV, radite stuff we like to listen to are always in
Inuktitut, and our friends are only speaking in ksitg [...] Today we sometimes speak in English,
but we always try to speak mostly in Inuktitut §&8ar old man).

In English, because my spouse is a Qallunaaq, wthdie is able to understand a little bit in
Inuktitut. If the phone rings and it's for me, Ithlk in Inuktitut (39 year old woman).

When at home, | will talk in Inuktitut and Englisét, times | will talk more in English or talk more
in Inuktitut. | talk to my children in both langueg and | don’t know why | do that (43 year old
man).

We mainly speak in Inuktitut (41 year old womarigiorally from Kimmirut).

Many people do not seem conscious of the fact #ugress their children in a kind of
mixed Inuktitenglish And these children probably do not realise thege& two languages. Older
respondents — whose home language is always lauktjperceive a real slowing down in the use
of that language by their grandchildren and othaungsters, and they adopt a fatalistic tone
when speaking about the future of Inuktitut. Thetngo quotations show that the generation
gap often entails communication problems:

My granddaughter, she is not speaking Inuktitut mvisbe should be speaking it. Some of my
children are like that. When they should be speplm Inuktitut, they can’t get the hang of it
because they don'’t feel comfortable with it (85ryald man).

| speak only in Inuktitut at home, but one of mygdhaters and one of my grandchildren will speak
to me in English and I'm able to partly understath@m. | even say that although I'm a
grandmother, some of my grandchildren will say sthing to me in English. I'm glad | can
understand what they are saying. We can actuadisnlsomething even when we get older. The
reason is that because we constantly hear Engdisty lspoken, we are able to pick it up. | can say
for myself that I'm learning what | listen to (6&ar old woman).

The contrast in attitude between these two eldeglgpondents might stem from the
gendered division of labour, which brought womerb& nearer to youngsters and provide to
their needs. Male hunters had probably less chatocasteract with anglophone personnel at
school or at the nursing station on behalf of tbhildren. The second quotation seems to support
the opinion of some specialists, who believe thatual understanding between generations —
whatever the way it is done — is more importanhttiee preservation of the Aboriginal language.
Some young speakers refuse to speak their ancebtral in the presence of monolingual elders,
because they think that they do not possess thessaiy qualifications to use it correctly. As far
as the transmission of culture is concerned, sumteach of communication between generations
is worse than the loss of the traditional languageld be. Some cultural values can indeed be
transmitted through a medium other than the araldatmguage, or they can be passed on through
media other than speech, but if there is no comeatioin at all, they risk dying out.



4.1 Language used at home: has it changed over tlast few years?

For most respondents, the major change over thdeasyears has been that children are
using more English, both among themselves and patisons of other generations. Even when
addressed in Inuktitut, school age children answéinglish. This seems due to the fact that an
increasing number of Qallunaat live in Igaluit, ahdt most media of communication (television
—including APTN — newspapers, etc.) are in English

English has a tremendous effect on us, becausé talto the kids in Inuktitut but they’ll turn
around and respond to us in English (41 year olcharg.

Although | try and speak Inuktitut at home, my dhitho is 5 years old answers me in English
when | speak to him in Inuktitut (42 year old worpan

There are too many people in our community. Thegeadot of people mainly speaking in English
and more children are speaking in English, andetlaee so many white people; also, the television
programs are always in English (59 year old man).

Older respondents mention some instances of litigussumbling (long words are often
shortened; personal names are cut off), as weh@®ccurrence of a language mixture between
Inuktitut and English. This contributes stigmatgihe speech of young people:

Some words that are spoken seem to be incompléetess@me have been shortened. For example,
[they say]anaan when it's supposed to lamaana There is also a mixture of Inuktitut and English
spoken at times (42 year old woman).

By contrast, some respondents — mainly among taged 50 and over or originating from
Igloolik or Kimmirut — assert that they are not soious of any change concerning language
usage at home. It should be mentioned that ouefidrdnce, most speakers from all generations
speak Inuktitut when an elder is present:

When I'm talking with an elder, | speak in Inukti{i29 year old man).
4.2 Language used at home: will it change in the fure?

As mentioned above, some respondents say thatithagt perceive any significant change
concerning linguistic usage at home. Some otherddMike to see the use of Inuktitut increase
in their home, and they make special efforts tar@skltheir children in their mother tongue. This
seems to be a relatively new tendency among pauenatsr 30 years of age. These respondents
assert that they use English when shopping oringsiadministrative offices, but that in an
informal context, they speak Inuktitut to their Idnén. Others believe that children should be
given sufficient time to learn Inuktitut, acquiring language being a lifelong task. Older
respondents are more critical toward the youngabse, they believe, the morphology and
semantics of Inuktitut are changing, particulariyai urban setting like Igaluit where English has
become thdingua franca the only language understood by everyortas has a perverse effect
on the attitudes of the young concerning their émguistic competence:

Yes, my mother speaks to me in Inuktitut now, sospgech is improving (19 year old woman).

My youngest [child] is too young [to talk], he islg 6 months old, [but] we always speak in
Inuktitut to the two older ones (23 year old woman)

| want to pass it on to my son, so we are stattrgpeak in Inuktitut more often, and we also speak
in English (27 year old woman).

So, there is potential for it [language usage]hange over time. | guess that when they're a little
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older and understand better, they [children] wallrbore fluent [in Inuktitut] (28 year old man).

We are speaking more in English now, even at hdimeeems that | am not speaking properly
anymore (41 year old woman).

5. Language in the workplace

Table 8 — Employment statistics (N = 35)
Employed Unemployed Traditional
M F M F M F
-30 years old 4 4 4 4 -- --
30-49 years old 2 7 3 -- - -
50+ years old -- -- 4 1 - 2
Total 17 16 2

Seventeen respondents out of 29 individuals un8eyers of age (59%) have a job and
twelve (41%) say they are unemployed. Only two #ydevomen define themselves as
practitioners of traditional subsistence activities

Among the 17 employed respondents, 7 (41%) say #ieynys speak English in the
workplace, and 9 (53%) use both English and Inuk{the answer of one respondent is unclear).
Language choice at work depends for a large patherspecific place where one is employed,
on the ethnic origin of staff, and on the topic @ndiscussion. When selling things, as well as
when Qallunaat (who often detain a position of aritif) are present, English is almost always
used. Some respondents state that Inuktitut igdiffto understand on the telephone, and when
one tries to explain details about administratiod &ureaucracy. Respondents originally from
Igloolik or Kimmirut appear to use more Inuktitutvaork, and they perceive lgaluit as a strongly
bilingual community which operates along "Qallunaatys":

I noticed that we mostly spoke in Inuktitut [backlgloolik]. They are my fellow Inuit and | would
ask them what they want to buy in Inuktitut. Theguld say [the name of] that particular item in
English but afterwards, we would start to speakninktitut (21 year old woman, originally from
Igloolik).

| speak in Inuktitut, but if one was from Igloolikne will keep on talking in Inuktitut, but if one
was to live here, one will speak more in English yéar old woman, originally from Igloolik).

For some respondents, understanding clearly is mopeartant than insisting on using
Inuktitut, especially in the workplace:

At work, | used to talk more in English for it isser to work in: everybody understands the
language, and they understand more. When talkidguktitut, at times, nobody understands what
you are saying (43 year old man).

The degree of bilingualism seems higher for Inoitdng top positions in the government:

When I'm working, | speak in Inuktitut when ther® somebody that needs services, like if
somebody calls and asks a question, but we speattymo English (28 year old man working for
Northern Affairs).

| use both languages. Some of the MLAs come tolbmeopnly the ones that aren't able to speak in
English; so, | use both [languages] at work (39ryeld woman working at the Legislative
Assembly).

11



5.1 Language in the workplace: will it change in tk future?

Some respondents assert that there has been aasadn the use of Inuktitut at work since
the advent of Nunavut, especially where jobs intb&/ government are concerned. But some
others have doubts about the efficacy of Nunavatiguage policies. Promoting Inuktitut would
chiefly be a way to increase the political capithpoliticians. Some respondents believe, though,
that ideally, Inuktitut will be more present whemit occupy higher positions in the job market:

Yes, ever since the advent of Nunavut, Inuktitutged a lot more here (45 year old man).

At work, we are encouraged to try to speak in lituktso we could speak it more often (27 year
old woman).

They say it has changed a lot, [though] | know thaty spoke only in Inuktitut, but now they are
more speaking in English (22 year old woman).

Finally, one respondent states that the principalnge is that several Qallunaat have
started to use some Inuktitut (mostly greetingsy that efforts should be made to help them
continuing in that direction:

It has now changed, we are now talking more in it the younger generation that is. Before,
when Inuit started working, there used to be moafiu@aat than Inuit at work. Now, even when
there are Qallunaat working with the Inuit, the IQat can understand a little bit of Inuktitutdan
that seems to have changed: Qallunaat are unddirsjamore Inuktitut now (42 year old woman).

6. The language of public life
6.1 The language of administration

When asked which language they generally speak wisting administrative offices,
most respondents refer to linguistic interactiomgish would be used when Qallunaat are
present, and Inuktitut when there are only Inuitit B seems that even if people wish to hear
more Inuktitut in the administration, there is aosy tendency to speak English where
government services are concerned: 21 respondahtsf 82 (65%) say they use only or mostly
English when visiting administrative offices:

English. Most people won't understand me if | spedkuktitut (23 year old woman).
When I'm visiting administration offices or storéspeak more English than Inuktitut (44 year old
man).

If it's a Qallunaaq, | speak in English and whé&nah Inuk, | speak in Inuktitut. But when | realis
that they don't understand in Inuktitut, | use Estg(22 year old woman).

When it's an Inuk | speak in Inuktitut and whes &'Qallunaaq | speak in English. But | always try
to answer in Inuktitut, even if it is a Qallunaaanh speaking with. So, instead of saying "yesayl s
"ii", because they have to learn. So, in some casgmadk in Inuktitut to Qallunaat (44 year old
woman, originally from Kimmirut).

Some respondents speak in Inuktitut to Qallunaggefgngs, "yes" and "no"), elders and
Inuit from elsewhere. Symmetrically, some eldersvar in Inuktitut when Qallunaat address
them in English:

If you can't speak in the Inuktitut language, ybowdn't work for the Nunavut Government. When
| go to a government building, I'll just talk indktitut whether the person is an Inuk or not (58rye
old man).

I'll speak in Inuktitut. There are some Qallundmatt twill speak to you in English, and I'm startiog
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do the same thing to them by speaking in Inuk{ifdtyear old woman).
6.2 The language of business

Nine respondents out of 29 (31%) say they alwaysalsgEnglish when shopping. The
balance generally use both Inuktitut and Englisttept, of course, for the older, monolingual
respondents. It seems that in most cases, langtiagee depends on the context (location,
individuals whom one addresses, topic discussed):

Most of our cashiers are Inuit, but | also see @wlht at the store (24 year old woman).

When the person is a Qallunaaq, I'll speak in Bhgland if the person is an Inuk, Il speak in
Inuktitut (22 year old woman).

Those over 50 clearly make an unconditional uskwititut, which functions as a marker
of the ethnic boundary between Inuit and Qallunaat:

When | take a taxi, a Qallunaaq [driver] will ask in English and | will answer in Inuktitut. They
don't give a thought that | can't speak in EngliBhey just keep talking to me in English, so in
retaliation I'll answer them in Inuktitut (73 yeald woman).

There are occasions when there are no Inuit ardevetything is labelled in English. [But] I'm able
to go to the bank; even though they are all Qalitinaget serviced (68 year old woman).

6.3 Language at school

A third of all respondents say that Inuktitut isvals used when they visit school or when
their children are in the classroom:

My 5 years old is going to school now and the teagt an Inuk. He is only learning in Inuktitut
(22 year old woman).

They all have Inuktitut subjects and I'm very prafdhem because they are learning in Inuktitut
(43 year old man).

The use of Inuktitut appears as more intensivehenlower elementary grades, but when
students become teenagers, they have more and praskems using their mother tongue to
communicate, especially when their conversation tbadeal with contemporary life. Because
after Grades 3 or 4 they have been taught exclysimeEnglish about the world within which
they live, it is very difficult or even impossibfer them to express clear ideas in Inuktitut about
that world. This is compounded by a degree of diffice, especially among girls, concerning
their competence in Inuktitut, which they deem eatlow:

My daughter goes to school, but she's taking Engliasses. They do have Inuktitut classes. but |
think she finds it hard, so she's not working of2& year old man).

My daughter didn't really have Inuktitut classebe Sinished Grade 12 in English. Although she
tries to learn Inuktitut, she can be a bit shy a@bipuwalthough she understands it. She's gone down
South for further education. She understands bubishe's shy to speak it (44 year old woman).

Those among respondents who are still in schoollsay use English, because it is more
polyvalent than Inuktitut as far as expressing nmoit\eis concerned:

As English is my second language, and looking esehtechnical words at school, | always learn
from them and | understand them [technical Engliginds] better; it helps me and they are very
useful (44 year old woman, student at Nunavut ArCibllege).
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6.4 Language at school: has it changed over the tdew years?

Seven respondents out of 29 (24%) say they haveviloéssed any recent change in the
use of Inuktitut at school, but 17 of them (59%yd@andeed noticed changes. According to the
latter, children now use more English than theyaligw years ago, and this not only at school,
but anywhere in town:

| can see and hear kids playing outside and theyadking more in English now than before. It is
all in Qallunaatitut[English] now, although it is Inuit who are speaki It is shocking to see (23
year old woman).

The kids today only speak in English (27 year otiman).

| believe that [campaigns of] awareness of usimglttuktitut language are being organised because
of the fact that Inuit are starting to speak lgsthe language. There are even adults speaking more
in English to their friends, relatives and childr@hey seem to find it easier (73 year old woman).

For some elders, the principal change concernirg sithool language is that various
dialects of Inuktitut are being introduced by tearshfrom different areas of Nunavut:

The now have [Inuit] teachers, but most are fromdhtside. They have their own dialects, so they
are learning more of other dialects and not froenThsiujarjuaq area (74 year old woman).

6.5 Language at school: do you expect changes iretfuture?

Generally speaking, two tendencies can be foundhe answers of the respondents:
idealistic and realistic. Some respond about whay tvould wish to see happen, and others — or
the same people, later on in their response — abbat is really happening. On the ideal side,
respondents mention their desire to see the \viyilmf Inuktitut increase at school, to have Inuit
being given priority when teachers are hired, thate documents be published in Inuktitut, and
— this goes far beyond school language! — to be btontinue eating country food:

To be able to speak and write, | feel it [teachimgnuktitut] should be more concentrated, and
hopefully, they'll influence the kids into speakitiigir mother tongue more (28 year old man).

To hire more Inuktitut speakers [at school] (44rya@d woman).

I really want Inuit to talk more Inuktitut, becausé the fact that we are Inuit, precious Inuit.
Although we have houses like Qallunaat now, we'againg to stop being Inuit and we won't stop
eating our food. We, the ones who are older, haveat our own kind of food, make our own
bannock, but these days it's different... My childneill eat country food because they are
following me as an example, but it's not alwaysghme with others (68 year old woman).

At a realistic level, which extends beyond the stheespondents notice that the use of
English is increasing, and that it will continueiiarease over the coming years. This tendency is
compounded by strong cultural influences from tloaitB (Internet, television, etc.), that the
respondents call the "Qallunaat ways." A young woreeen asserts that English is more useful
than Inuktitut to protect Inuit culture and to makedecent living in the North:

Yes, | believe it's going to change. We are usingenQallunaat ways these days, and we also learn
from watching television (43 year old woman).

Nobody makes changes now, so | don't expect thiérbavchanges, but someone's got to go there
[in the school] and make a by-law concerning thekfavce [in order to hire more Inuit] (28 year
old man).

When he [her son] learns to speak in English, ahenahe is able to speak that language, maybe it
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will change (22 year old woman).

Older respondents wish that new Inuktitut wordscbmed in order to describe modernity
without having to borrow English terms. They woaldo like to see more documents translated
into Inuktitut:

| would expect it to change because some of theod@ém concepts] have no name in Inuktitut.
Things like knives, pocket knives, we do have tefonghem, bupalaugaq[flour] is in English, as
istii for "tea" (85 year old man).

7. Language and the creation of Nunavut

Table 9 — Have you noticed language change in yooommunity since 1999? (N = 33)
Yes No Some
M F M F M F
-30 years old 2 3 4 3 1 2
30-49 years old 3 3 2 2 - 1
50+ years old 4 2 - 1 - -
Total 17 12 4

The sample is divided into two roughly equal opman17/33 respondents say they have
noticed changes in language use in their commusiitge the advent of Nunavut, while 16/33
have not really witnessed modifications (12 cases)ave just noticed some change (4 cases).
Respondents under 50 mention that one major chesntfet diverging dialects are starting to
converge toward one central form of speech, thatgefuit. They have also observed that
Inuktitut has become more visible in the commuretyen if English is increasingly important too
(on public notice boards for instance). Some sdmiut an important immigration of Qallunaat
workers (mainly Francophones) since 1999. Curioaslyugh, while several respondents say that
English is increasingly spoken at home, otherey@n the same: cf. the second quotation below)
have noticed a recrudescence of Inuktitut:

Yes, | know that they have to translate everythirag is in English into Inuktitut. | now see writte
Inuktitut; it used to be all English before (24 ye&d woman).

At home, Inuit are now talking more in English. Aally, they will be talking in Inuktitut, but they
will put English words here and there. | don't uistkeend that, even if myself, | talk that way too.
Since the advent of Nunavut, | believe we are tglkinore in Inuktitut now. Before Nunavut came
to existence, we were talking more in English (4aryold man).

There are more French people since we got Nun8vwgdar old woman).

It is so changed that some are actually speakiffgreint dialects, maybe because too many
different people from different places are in ot&p now (21 year old woman, originally from
Igloolik).

Respondents of childbearing age seem particulamgcous about their predominant role
in preserving Inuktitut. This might mean that theeation of Nunavut has facilitated the
occurrence of a nationalistic awareness, which jputis culture and language in the forefront:

It was said on the radio that the language wasedsorg; so, we have to hold on to it. It is notemd
government care. It is us, the parents, who angoresible to keep it from getting lost (45 year old
man).

I have noticed that people who don't know how tegplnuktitut are ashamed of themselves for not
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being able to talk (22 year old man).

Some respondents originally from Igloolik or Kimuniy where the usage of Inuktitut is
stronger, do not see any significant change there:

| don't think there has been a big change in myroomity, but | believe that it's going to change
slowly, although I'm really not sure how much gging to change (36 year old man, originally
from Kimmirut).

| wouldn't say there have been changes. When Igakirigaluit, it is not the same as in Kimmirut
or Kinngait. Where I'm originally from, Kimmirutt is much smaller and they are more Inuktitut
speaking, whereas here in Igaluit, they are morgliéin speaking. That is where there is a
difference (40 year old woman, originally from Kinrot).

Finally, respondents aged 50 and over generallyoras in an elaborate way. They stress
various aspects of the language situation underaMuin including dialectal variation, false
electoral promises and some semantic points:

There are more dialects now, so we don't undersi&fiedare starting to pick up various dialects that
are not our own (59 year old man).

Inuit are still unemployed, even if when they [ficlans] were campaigning on Nunavut, they did
say that Inuit would be the majority to get jobkisThas not happened yet. It seems that they were
just teasing us to get votes. [...] Even though weeHdunavut, [considering] the things that have
to be dealt with in English, computer skills foraexple, it is only if you speak English and Inuktitu
well that you are able to get good jobs. Those hénee the skills and knowledge [but do not speak
English] are not being chosen, because their skiltsnot taken into consideration even if it is so
easy to learn your skills on the spot, like we @i year old woman).

Everyone in the world has claim to it [Nunavut].ifigs like "we are" [the endingvut in
"Nunavut"] mean that [it is] for everyone (78 y&dd man).

7.1 Language and the creation of Nunavut: expectethanges

Table 10 — Do you expect language change in yourmsmunity in the future? (N = 28)
Yes No Hopefully Maybe / don't know
M F M F M F M F
-30 years old 3 4 1 1 2 -- 1 1
30-49 years old 1 2 1 - - 2 1 1
50+ years old 3 2 -- -- 1 -- -- 1
Total 15 3 5 5

Fifteen respondents out of 29 (53%) think that éstablishment of Nunavut will be the
source of language change in the future. Five rhope so, for a total of 20 individuals (69% of
the sample) who are expecting change. Among regmasdinder 50 years of age, the principal
change anticipated is subtractive bilingualism, alhicauses the Aboriginal language to
deteriorate when one learns English. Respondests rakntion dialectal convergence: in the
future, only one dialect will be used in NunavutheTmost positive change, mentioned by several
individuals, is that an increase in the level afrial education should entail the emergence of a
local and regional elite fluent in both InuktitutdaEnglish:

| believe the people of Nunavut will have one diglenaybe that's how it would change (30 year
old man).

| think it is going to keep changing. Maybe we viiél speaking in English; or in Inuktitut, but very
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broken into a mixture of both Inuktitut and Englists already like that now, but maybe [it'll get]
worse (21 year old woman).

Maybe [it will change] a little bit. Kids are waticly more T.V. and the shows they put on are
mostly in English, so the way they [kids] speakrisbably going to change (36 year old man).

Maybe not in Igaluit [an increase of English] bexawe speak it [English] a lot more. Due to my
job, I travel a lot and | have noticed that wheam in a smaller community, they speak a lot more
in Inuktitut. In smaller communities, there arghat many Qallunaat as we have in Igaluit. (28 year
old man).

There are a lot of people that | know who wantearh how to speak in Inuktitut, and some are
confused. Although they could speak in Inuktitlieyt are just speaking in English (22 year old
man).

| don't think it will be that strong [Inuktitut]. Blybe if Inuit take more studies, it will change (37
year old man).

Respondents aged 50 and over chiefly discuss ttreasing Inuktitut competence gap

between the young and the old. Some also mentenatiguage difference between employers
who are Qallunaat, and their Inuit employees arsdiacners:

Language is changing but for myself, | understayddaughter's way of talking. What she is using
now, | understand it. It is fine that way, althougls the other way around [in comparison with the
"correct" way of speaking Inuktitut]. But for het's fine (59 year old man).

These days, they are speaking mostly in Englistis Hpparent that there will be less Inuktitut
spoken. It will have to change, as the elders walafys be here. Looking at the Western Arctic,
the Inuvialuit are speaking mostly in English.dems it will be the same here, although there is an
effort to maintain the language. But it is startinglisappear (68 year old woman).

Yes, | think it will change as our younger genanatieven though Inuit, will keep on changing. |
think that Inuktitut will fade. Teenagers now awmstjspeaking English when they are together. This
will keep happening later on. Later on, there Wwakdly be anyone speaking Inuktitut (77 year old
man).

8. Language choice when discussing various topics

In order to understand the actual usage of Inukéhd English in Nunavut, respondents
were asked their language(s) of preference wheresgmg or discussing various topics.

8.1 Expressing feelings

Table 11 — What language is easier for expressingyr feelings? (N = 35)
Inuktitut English Both
M F M F M F
-30 years old 2 1 5 5 1 2
30-49 years old 1 4 3 3 1 -
50+ years old 3 3 -- -- 1 --
Total 14 16 5

Results are particularly interesting here. Almaaif I(45.5%; 16/35) of respondents state

that it is easier for them to express their fedimgEnglish. If those who use both languages are
added to that number, this leaves us with 60%espondents who speak in English at least part

of the time when expressing their emotions.
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English users are more numerous among those urdge&s of age. It seems that for
them, the language of the Qallunaat is considererkrdirect, more transparent in its meaning
when it comes to expressing feelings, while Inuktis recognised as less direct, more reflective,
more apt at expressing cultural statements thiarait speaking about one's emotions:

When | have a problem, | talk about it in Inuktjtand when I'm having trouble getting across, |
explain it in English, and then | talk about itliuktitut again (26 year old man).

Expressing them [feelings] in Inuktitut, | know ttiaey are understanding what I'm saying, and the
people I'm talking to are my fellow Inuit (23 yedd woman).

I have found myself when | would be talking to aupw that | have a tendency to speak in Inuktitut
first, then after that | could clearly talk abotin English. | speak in Inuktitut first, and thém
English, because when | do that my mind slows ddiwhen | talk about my thoughts in English
first, my mind starts to run and | get lost in mgrds, then they don't make much sense in my mind.
So, | switch to Inuktitut because it makes me thstdkver, so that's why | have a tendency to speak
in Inuktitut to a group before speaking in Engl{22 year old man).

Half of the 12 respondents aged between 30 ancday3hey use only or mostly English
when expressing their feelings. But — and this atamds true for younger respondents — there is
a difference between expressing and describinglanéeor emotion. This might mean that when
people say they use mostly English, it would be describing what they feel rather than
expressing it spontaneously:

| speak in Inuktitut because | know the words biettbave more knowledge in it, so | speak more
in Inuktitut (36 year old man, originally from Kimimat).

I'm much slower in Inuktitut, so I'm able to exmesyself faster in English, so | have a tendency to
express myself in English (42 year old woman).

| feel more comfortable with English because | ustsnd it better. Maybe within the last five years
I've been speaking more in Inuktitut, I'm only stag to get it back again (45 year old man).

Unsurprisingly, respondents aged 50 and over ptatedtitut for expressing their feelings,
except for the youngest among them (a 59 year ala) pwho uses English also:

| think Inuktitut is better because it's the ordnduage | ever learned to speak growing up (68 year
old woman).

Yes, | would say Inuktitut. Even if | happen to kaan interpreter, | can only answer in Inuktitut,
even to a Qallunaaq (85 year old man).

Either one | guess. To express what I'm feelingjetomes it seems easier to speak in English, and
some of the time in Inuktitut, but when I'm usihg tnuktitut language, it seems to take longet, so
will quickly say it in English (59 year old man).

8.2 Talking about land and subsistence activities

Among the youngest group of respondents, 6 outlofide (or would use) Inuktitut for
talking about subsistence activities and questiooscerning land, 2 English, and 3 both
languages according to the topic under discussion:

[Concerning land activities] | speak in Inuktit@8(year old man).
| use both English and Inuktitut (22 year old woman

Well, to talk about that, I think | would be bettarit in English. | don't know much about stuidi
animal parts in Inuktitut. To talk about the land;ould talk about that both in Inuktitut and in
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English, but by-laws and stuff, | could talk abdém in English without struggling. If | had to
explain them in Inuktitut, | could also do that (@2ar old man).

Respondents 30 and over use more Inuktitut thatigbngxcept for males between 30 and
49, 4 of which (out of 6) say they talk about laaxtivities in English. This seems surprising,
especially in view of the fact that even a majonfyyounger speakers prefer Inuktitut when it
comes to discussing subsistence:

As we are living in the land of the Inuit, we shibble talking more in Inuktitut, that | believe,\as
would understand each other, as we are using oigeidge. But as there are more Qallunaat here,
we are speaking more English (45 year old man).

For land activities, I'd probably use Inuktitut (4&ar old woman).

Inuktitut, for it is easier and you can understamate in Inuktitut, but when | cannot remember an
Inuktitut word, then | start speaking in Englist3 (dear old woman).

8.3 Language and home activities

Out of 27 individuals who answered this questiof, (X0%), including 6 out of 8
respondents under 30, say they only or mostly as&titut at home. Only 2 individuals use
principally English to talk about activities conded at home. Many young respondents say they
make a special effort to address their childremuktitut. Some say that speaking one's mother
tongue at home is a source of happiness, which shbat the symbolic value of Inuktitut is
higher than that of English. A number of respondaesort to code switching when speaking
about a domestic utensil whose Inuktitut name th@yot know, or when they want to explain
specific concepts linked to home activities:

Majority of the time, | speak to her [her daughter]nuktitut. That is what | do, and she can speak
a lot of Inuktitut now, and | know | am doing a gbjob (21 year old woman).

We only speak in Inuktitut (23 year old woman).

Both Inuktitut and English, and sometimes | mixnthevhen I'm talking, so | could be understood
clearly (24 year old woman).

Here, | just feel like I'm at home. Here I'm geftimelp and people are always speaking in Inuktitut.
| really feel comfortable (29 year old woman).

In English. But we try, between myself and my parirwe try and speak in Inuktitut as clearly as
possible to get discussion going at home with thas,kso that they would have better
understanding, to try and get the best out ofwteworlds | guess (29 year old man).

Inuktitut, for it is easier and you can understamare in Inuktitut, but when | can't remember an
Inuktitut word, then | start speaking in Englisi. (ear old woman).

In my home? Inuktitut. The things that are aroumel iouse that we are able to say in Inuktitut we
will use the terms in Inuktitut. There are also rtbimgs that we don't have terms for because we've
never had them before. We try to have names foihihgs we have now (68 year old woman).

8.4 Language and school activities

This question was understood differently by différpeople. Some answers concern the
language used for talkingbout school, while other responses deal with the lagguasedat
school by respondents or their children. Parergscanscious of the usefulness of English for
discussing subjects like science or biology, baséhwith children of elementary school age want
them to be taught Inuktitut in the classroom. Farepts with teenagers, it seems that
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understanding what is taught, in whichever languhgse priority over using their mother tongue.
Finally, one respondent mentions that in lgalugjetts might be tending toward uniformity:

When | was in high school, | was always speakingemglish, because subjects like biology and
chemistry are not translated into Inuktitut at alhd there are so many concepts that don't exist in
Inuktitut because nobody has ever created wordhémn, and that's too bad (22 year old man).

| was raised in Igloolik, but we lived here mosttbé time. When | go back to Igloolik to our
relatives, the dialect is different. My kids aresichool here in Igaluit and sometimes when they're
talking, they use the South Baffin dialect, andvatne when we are talking, they are like us, and
when they are talking they add English (25 yeamodoh).

There are some cases where you have to speak Iisticrguch as talking about science (45 year
old man).

If 1 was to talk about school with my children, Ige Inuktitut when appropriate; if not then [l
would use] English, just so they will understanden(®9 year old man).

8.5 Language and labour

Here again, the question was understood by sonaeasg with the language they used
when talkingaboutwork, and by others by the one they uséavork. As already mentioned in
section 5, many respondents answer that languageecis motivated by the person who is
addressed — the boss is often a Qallunaaq andlisessed in English — or by the presence of non-
Inuit. It is worth noticing that some responderaik tabouttheir job in Inuktitut, but use mostly
Englishat their workplace:

- R: I use a lot of English [at work].
- Q: Like just to talk about it [work] when you'n®t there?
- R: Oh! I talk about it in Inuktitut (29 year ofdan).

When it's a Qallunaaq, | speak in English and witieran Inuk, | speak in Inuktitut (45 year old
man).

| usually talk about my work in English, when | dee talk about it, but if | am talking to an Inuk,
could talk about it in Inuktitut, without switchin@3 year old man).

There are more Qallunaat employed here at workyesmainly hear English, although with fellow
Inuit we'll speak in Inuktitut. If the person isQallunaag, then we'll speak in English. As all the
students here are Inuit and there is one Qallumdequnderstands Inuktitut, we speak in Inuktitut
[with students] (42 year old woman, employed at &lwt Arctic College).

8.6 Language and politics or administration

Half of the respondents, most of them below 30 yedrage, say they use mostly or only
English when discussing Nunavut's administratiod @olitics. Respondents over 50 answer
more elaborately, often including in their resporssealiscussion of traditional Inuit values.
Younger people prefer English because of its ftyidnd transparency when they have to explain
and discuss specific points linked to politics aadministration. According to several
respondents, the Inuktitut translation of techniadministrative concepts does not lead to a
consensus and, thus, is not really useful:

I would understand it [administration and politiospre if it were in English (21 year old woman).

[I talk about administration and politics] only English. But if it was needed to translate it into
Inuktitut and if there is no Inuktitut term for iye have to describe the word around [coin a term
describing the meaning of the concept] (22 yeamudah).
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I'd speak in Inuktitut. | try to speak more in Ikt (23 year old woman).

I would think it would be better if they, adminiators, would speak only in Inuktitut, because they
shouldn't all be speaking in English, since they kuit. If they could learn from each other, it
would be better. They should put words togetherraidry to speak in English (77 year old man).

| don't really discuss politics and administrativvhat they are doing now is not making laws [the
Inuit way]: they are using Qallunaat ways to maked. They are making laws that are not really
appropriate for northern living. For example, pasesiapping their children, this is not right as an
Inuk. The laws [permitting to slap your childrehht they have now are inappropriate (78 year old
man).

9. Practical usefulness of language choice

Table 12 — What language is the most useful for eaing a living in the North? (N = 33)
Inuktitut English Both / it depends
M F M F M F
-30 years old 3 2 3 5 2 1
30-49 years old 2 2 2 3 1 1
50+ years old 2 2 1 -- 1 -
Total 13 14 6

Fourteen respondents out of 33 (42%) think thatliEimgs more useful than Inuktitut for
earning a living in the North, and 6 more (18%) @ir¢he opinion that both English and Inuktitut
have a use. This leaves us with 40% of respondéetenging to all three age groups — but
proportionately more numerous among elders — whieugethat Inuktitut is more useful than
English in the contemporary North.

It seems that answers are linked to the persohstgin of respondents. Many of them,
whether employed or not, deem that fluency in Eigls essential for finding a rewarding job,
hence the usefulness of that language. Other rdspts however, who generally work for the
Nunavut Government or at Nunavut Arctic College,wdro moved to Igaluit from a smaller
community, believe that Inuktitut is more usefudthEnglish:

It [usefulness] depends on whom you are working36ryear old man).

I think Inuktitut is more useful. | believe thatetiArctic belongs to the Inuit (21 year old woman,
originally from Igloolik).

English. The majority of people at work are Englidlike when | was working for Nunavut
Tourism, | was the only one there who could spealktitut, for they were all Qallunaat, and there
was nobody to speak Inuktitut with (21 year old veon

I would like to see Inuktitut, but the reality lsatt English is easier (21 year old woman).

Both [languages are useful]. To have the abilitgpeak two languages is an asset these days (39

year old woman).

There are Inuit who do not know how to speak Ehglemd many Inuit who come from different
communities come in without being able to speak liBhgfluently. Although their Inuktitut
language is strong, they are not getting hiredaffmb right away because they cannot speak English
too well. Personally, | would want them to undemstahat people who are able to speak Inuktitut
should be their priority (22 year old man).

Inuktitut, and it is better for me. As we work hewee are always dealing with Inuktitut material,
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maybe the same as with other offices elsewheredeed with Inuit, and we teach in Inuktitut as
well (42 year old woman, employed at Nunavut Ar@mlege).

Two thirds of respondents aged 50 and over sayltltitut is more useful than English

for earning a living up North. Practitioners ofdit@onal activities firmly believe that their mothe
tongue is irreplaceable when one lives in the Ardhe language of the Inuit is, thus, linked with
place and identity. Older respondents hint, howeatthe unavoidable presence of English in a
market economy, and at its utility for younger pdeofome deplore, though, that the government
does not give Inuktitut its due place, especiadiyvaitten documents are concerned:

These days, there aren't many choices but to eaneyn It seems that making money is what we
revolve our lives around now, to buy food, clothirgher things such as hunting equipment,
because there is so much use for them. There are 8ungs that we've never known, never used
back then, and that are now essential for us. Véd tee make a living now, so do our grandchildren
and so on (68 year old woman).

The Inuktitut language is not being used in theegoment. The government operates on written
documents, which are written in English, so we séehmave to talk in English to be understood by
the government employees. Hand written documenbsuktitut mean nothing to the government.

It has to be typed and signed, with an addresshtmmwit is going and from whom it comes (59 year
old man).

In regard to earning money in the North, they arly @boking for things that are written on paper.
They can only earn money if they work. If they du work, they will not earn any money (74 year
old woman).

9.1 Perceived changes in the practical usefulnesslanguage choice

Table 13 — Over the last few years, did you noticehanges concerning the usefulness of
Inuktitut? (N = 30)
Yes No Maybe / don't know
M F M F M F
-30 years old 4 5 3 1 1 --
30-49 years old 2 3 1 2 2 --
50+ years old 3 2 1 -- -- -
Total 19 8 3

Nineteen out of 30 respondents who answered thetigng63%) say they noticed changes

in the usefulness of Inuktitut since the inceptadnNunavut. Those who did not perceive any
change or who do not really know are mostly meauBof 11 negative answers).

Many respondents under 50 notice that the laboukeha whose importance has increased

in Igaluit after the town became the capital of Bt — is now more favourable to young Inuit,
because they are bilingual in Inuktitut and EngliSbme also add that Inuktitut has become more
visible, thanks to public investments in languagegpams, and that people are starting to be
conscious of the practical importance of speakmgkiitut in the North. But other respondents,
perhaps more numerous, rather think that it is iEhgkhose usage has increased since Nunavut,
thus lessening the usefulness of Inuktitut on tfremarket:

[It has changed] a lot. Since the advent of Nunawatre Inuktitut speakers have jobs (30 year old
man).

We are speaking more English now (38 year old wgman
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Igloolik is my community. So, when | come here gallit, it's like as if | go down South (21 year
old woman, originally from Igloolik).

| think that if you are able to speak in Englisbuywill be able to get a job here in Igaluit (28ye
old man).

| never used to see many texts translated in ltuiktbut after the advent of Nunavut, | now see
more of them translated (24 year old woman).

Many more people are speaking in English, and mise Qallunaat are coming in, and they come
much faster. So, it gets kind of tricky as to whaire we can do with the Inuktitut language (22
year old man).

The Inuktitut language is starting to surface sloav pace (40 year old man).

For respondents 50 and over, Inuktitut has remadinedanguage of the North, but some of
them deem that wage economy and the governmenth-abevhich operate primarily in English
— are now making life easier, even if they contigbarasing a lifestyle that had been useful for
thousands of years:

I never knew about the financial things. It is ondgently that | have noticed the need for money. |
know that if you are able to speak English, yod tdlve no problem earning a living (77 year old
man).

I think it should change for the better. In the ineghg, God created two people and one of them
committed a crime. God said to them that life wolbddvery hard because of the crime they had
committed. Right now, they seem to be saying thgbu can't speak English, you should not even
work. This is wrong, because they [Inuktitut monglials] are in good shape and able to do things.
If you watch to see what a person is doing, youadnle to figure out how to do it even if you are
unable to speak in English (78 year old man).

9.2 Expected changes in the practical usefulnesslahguage choice

Some younger respondents, including students aaWunArctic College, expect that an
increase in education will help preserving Inuktittfhey seem eager too to restore
intergenerational communication. Due to subtracbuagualism — learning English has been
detrimental to one's competence in Inuktitut — mgoyng Inuit now have problems addressing
elders. Younger respondents also expect the Gowsrnmf Nunavut to promote Inuktitut
intensively in the workplace and to translate tamte Inuktitut syllabics, even if an increasing
number of Qallunaat are moving up North to findgob

Atfter | finish my school, I'm going to change ih@ language situation] (30 year old man).

We are Inuit, but | believe that more Qallunaat stért to arrive in the future so that we are goin
to live a lot like the Qallunaat ways (21 year widman).

Yes, more Qallunaat coming in. It will change (Hayold man).
| believe we will continue to speak Inuktitut anok fose our Inuktitut language (43 year old man).

It can change if Inuit have more determinationetach in Inuktitut and if we are more proud of our
Inuktitut language; if we learn more about it arré gaught so much more by our parents and
relatives (22 year old man).

| feel that the younger generation are not askingsgjons to the elders anymore (23 year old
woman).

Older respondents realise that they might well Hee last traditional Inuit, and they are
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conscious about their role in preserving the lagguaeven if the generation gap is slowly
increasing:

Well, they [young people] are always around Qalaipnand they are going to school where they
also are around Qallunaat. Even when they don‘togechool anymore, they are still using the
English language. That is what is changing thil@§syear old man).

10. Language and the outside world

Table 14 — Which language is more useful for learng about the outside world? (N = 28)
Inuktitut English Both / it depends
M F M F M F
-30 years old - 2 7 4 -- 1
30-49 years old 2 2 2 3 1 --
50+ years old - 1 -- 1 2 -
Total 7 17 4

All male respondents under 30 assert that Englishare useful than Inuktitut for learning
about the outside world, while it is only the casth 4 women (out of 7) in the same age group.
On the overall, 61% of respondents believe thatiBmg a more useful learning medium. Those
— mostly women — who believe that Inuktitut is bethan English for inquiring about the outside
world may be giving an idealistic answer, aimegtaiwing their opposition to the hegemony of
the majority language:

Inuktitut [is more useful for learning], for we arauit (21 year old woman).

It would be nice if it was in Inuktitut. But the Quaaat who are highly educated can't speak in
Inuktitut. So, it is English (36 year old man).

I guess the best way for the kids to understartat riglt's easier to explain things in English, lifee
(28 year old man).

English, if they have a translation for it (40 yeé& woman).

Elders deem that they are perfectly able to legrthbmselves without speaking English,
though they also rely on the young to explain thehat is going on in the outside world. This
might be fertile ground for intergenerational conmeation, because interpreters are greatly
valorised:

It is not just in English that you can learn abth& outside world. You have eyes and ears, you are
able to learn whatever is happening in the woiflgol are unable to speak English and someone
else is, you can get that person to do thingsdor(y8 year old man).

Some respondents seem to have understood the aquexti dealing with the natural
environment rather than with the world in genelaltheir answers, they stress the importance of
one or the other language for learning about eccdbgoncepts:

[I learn better] in English. If there are words tthéhave never heard before, like ozone layer or
atmosphere, | do not know them in Inuktitut, | healon't (22 year old man).

The English terms [concerning environment] wouldgbeen and understood by the Inuit, then the
Inuktitut term is changed. There will be some clenfin the Inuktitut lexicon] so that it will be
easily understood by everyone (59 year old man).

Inuktitut would probably be better to learn abdw stars and the clouds, because you can tell a lot
by looking at the clouds. Even if it is calm, yaandell when it will be windy (74 year old woman).
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10.1 Language and the outside world: perceptions a@hange

Table 15 — Over the last few years, did you noticehanges concerning the usefulness of

-30 years old 1

50+ years old 1

Inuktitut for learning about the outside world? (N = 23)

Yes No Maybe / don't know
M F M F M F

[EEG N
N W
1
1
1
1

2
30-49 years old 1 1
3

Total 9 10 4

Less than half of the 23 respondents answeringjtiestion (10/23 or 43%) did not notice

any change over the last few years concerning slkeéulness of Inuktitut for learning about the
outside world. While the answers of younger respotslare generally brief, those with children
or who have travelled around elaborate a littleenor

It's always been like that [English is more usef8( year old man).

I think the kids will change over time and theytiderstand more. Right now, it is difficult to ty
explain something from the outside, something tth@y't see on a daily basis. It is very difficult to
explain because they can't visualise it. But oy tknow more about other places and besides
Nunavut, they'll grow understanding what else iggeaing around them (28 year old man).

In the course I'm taking [at the College], words @ery important, the terms that the professors use
And | am still learning (36 year old man).

Older respondents appear nostalgic about traditilmstitut, still present in the smaller

communities but disappearing in Igaluit:

Yes there have been changes [in the role of Irnutktinh both ways. I've noticed Inuit children from
the North Baffin, in the Pond Inlet, Arctic Bay arevho speak only in Inuktitut in their homes. |
really envy them for that. They don't even say adnaf English when they are talking. | envy them
for being like that. Children whom you don't expechear speaking so much [in Inuktitut], | love
it! The children around here are more exposed ftuQaat, so they speak mostly in English. | think
they will continue to speak in English, more o&dtually, here in Igaluit. Probably everywhere else
too (68 year old woman).

10.2 Language and the outside world: expected chagg
Respondents under 50 expect an increase in the eruofbcollege graduates in Inuit

communities. But this could lead many young peogtdeast in Igaluit, to give up Inuktitut in
favour of English in order to become more educaied get better jobs. Some believe that this
would entail a more or less complete deteriorawbrthe Aboriginal language. Coining new
words for modern realities could thwart this terdea bit, as would perhaps the recognition by
the international community that Inuit constitututly-fledged nation:

Coming up with new words. When they are coming ufh wew words next time, they should teach
then in school, so it could change. But right nawg, are not going anywhere. It is like we're going
the other way, we're going like negative Inuktitainus Inuktitut like minus one, minus two. We

have to come back to the positive. If they add ntouktitut words and teach them at school, and if
we are taught in our community, so when we go sdmeevelse, we could then learn about their
dialect. In this way, it would change (22 year oldn).

We've got to get more involved in the internatioo@nmunity, you know, bring our government to
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a par with everybody else. | think our governmerdlready up to a par anyway, but this is Nunavut
and | don't expect everything to change in one d&pecially for a big thing like this [being
recognised at the international level]. That's whkgy it could take from 10 to 15 years. That might
sound like a long time, but it is not (30 year oidn).

11. Language and the community

Answers to the question "What language is the mesful to communicate with other
people in your community?" are particularly intémes because discourse practices and
intergenerational communication are directly conedr They show that on the one hand,
linguistic choice depends more on who is there thammany intentional decision to speak this or
that language. For example, respondents say thaett @hleast one Qallunaaq is present, they use
English for communicating among themselves. Bulginolik, asserts one young woman, the
situation is different: in the presence of a noaklmrmany Inuit will just shut up, because they feel
awkward speaking English.

On the other hand, some young respondents whodmrsiemselves as not really fluent in
Inuktitut state that it is difficult to communicateith members of other generations, because
addressing them in English would be disrespecfililey prefer to keep silent rather than
speaking English or broken Inuktitut:

In our community, we only communicate in Inuktitdind when there is a Qallunaaq, we seem to
stop talking, because, | guess, we are so usealkant Inuktitut (21 year old woman, originally
from Igloolik).

[In the community | speak] English, for | can't agesery well in Inuktitut, and | don't even talk to
Inuit elders because | am not a good Inuktitut kped think it is disrespectful to try and speak t
an Inuk elder in English (21 year old woman),

| understand better in Inuktitut because sometinhedon't understand in English (24 year old
woman).

When | am speaking in Inuktitut, | realise that rh anore approachable through language.
Sometimes, when | am speaking too much Englisk,tio direct, it could be aggressive to people
who do not really understand English, and they @onisunderstand if they didn't get what | mean.
That person might not really understand what mgntion is. S/he could get offended. If | say it in

Inuktitut, | say the real meaning of it, and thaltie only explanation that s/he would understand.
[...] The language of the Qallunaat is hard, it getsfusing, like guessing what s/he is saying, what
s/he is trying to say. If it is said in Inuktitubee, it is understandable (22 year old man).

Seven out of 9 respondents aged between 30 andsd9mestly Inuktitut within the
community (6 cases), or speak both languages @sykaBut for this age group, the interactional
context (the presence of Qallunaat for instanc&mseas important as it is for younger
individuals:

When there is an Inuk, | speak in Inuktitut, andewlit is a Qallunaag, | speak in English (45 year
old man).

If the person is an Inuk, or if two persons weneitint would be more comfortable to use Inuktitut.
If there is an Inuk and a Qallunaagq, then | spadkriglish (42 year old woman).

This middle-aged group is at the core of the ttamsitoward full bilingualism. Some
respondents remember their younger years, whenghemdparents used special words and tried
to minimise as much as possible the influence @flieh. Using English was perceived as a lack
of respect, especially when elders were presems. &plains why parents of that age group want
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to preserve Inuktitut by transmitting it to thehildren:

With the people | grew up with and when | talk tdegs, | usually talk more in Inuktitut, although
if an Inuk talks to me in English, I will talk badk Inuktitut. Years ago, when we were younger, an
elder told us that we were talking too much in EsiglHe told us: "If you talk Inuktitut [after
having used too much English], no one will underdtg41 year old woman).

Finally, older respondents assert that Inuktituhesbreathing lung of Inuit tradition, and its
use for communication within the community is arseuof identity. The community is seen as a
whole that holds together thanks to language. Iddals over 50 often see English as a threat, or
at least as a disrespectful element, thus conguwith the young respondent quoted above:

When we are socialising within the community, wi fa Inuktitut. This makes us closer to each
other, knowing that we are together as Inuit andeustand each other through our language. It
makes us as one (59 year old man).

11.1 Language and the community: perceptions of cinge

Most young respondents mention that since Nund&mnglish has become more visible in
Igaluit. This is interesting because, as alrea@y sanswers to other questions point, by contrast,
to an increase in the visibility of Inuktitut. Actlly, it is quite possible thdioth languages have
reached the forefront, but in different sectorsiklitut on public signs and in government offices;
English in private businesses and on the streequse of a massive influx of Qallunaat since
1999. This holds true for Igaluit. In smaller conmities, change has been much less perceptible:

More Qallunaat are coming in (18 year old man).

Many Inuit don't understand when we are speakingnirktitut [because they are not fluent
enough]. | think that's how it has changed (24 ydérmwoman).

They are mostly the same people, so there hasawt Any change (25 year old man, originally
from Igloolik).

No [change]. People in smaller communities alwaesak in Inuktitut (24 year old woman).

Some respondents between 30 and 49 have noticegébple now seem to speak more
Inuktitut with their children and other memberstbé community than it was the case before
1999. This might stem from a consciousness — wiighld have become more intense since the
creation of Nunavut — of the importance of linguisthoice for preserving Inuktitut. Other
respondents, however, do not see much changegegrhifive been struck by the pidginisation
(simplification and mixture) of Inuktitut:

They are trying to use more Inuktitut these daysy@ar old woman).
Yes, Qallunaatitut [English] and Inuktitut beingtpogether nowadays (37 year old woman).
There doesn't seem to be too much change (39 icearoman).

Respondents aged 50 and over appear more fatakstglish is the only possible way to
get a decent job and Inuit will definitively lodeeir language within one or two generations:

As elders, we are unable to speak English. So,wWlisnot happen in my generation [English
becoming the only community language]. But when &lders, start to dwindle in number, | think
that they will switch to Qallunaatitut. | think thaur descendants will start speaking in English (7
year old man).

There are quite a few elders in town, but it isn'wwhen we meet, there are only a few of us. When
we gather for a feast, there is always a big turrimut when we meet here, there doesn't seem to be
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a lot of us (74 year old woman).
11.2 Language and the community: expected changes

When asked if they expect change in the future eomieg the community language,
respondents generally point out that the trend #wey now perceiving, an increasing use of
English, should continue. So, there will not be aigpificant change, at least in Igaluit:

No matter where we go, there are signs and evexytisiin English. Everywhere we go, we are
speaking more in English (18 year old woman).

This [increasing visibility of English] is becauieere is a lot of people form down South coming
over to Igaluit (25 year old man).

I don't think there will be a change, such as pegparting to use Inuktitut or English more and
more (28 year old man).

I don't know right now (30 year old man).
We are living more in English now at home (38 yaldrwoman, mother of 5 children).
12. Is it important for Inuit politicians to express their ideas in Inuktitut?

Out of 34 respondents who answered that quest®ii82%) assert that it is important for
politicians to talk in Inuktitut. This opinion isapticularly strong among individuals aged 50 and
over. Even if they find admissible the presenceEafllish and of Qallunaat in the Nunavut
Government, they consider that traditional Inuktifthe language of the elders) should be
considered as an ideal to be aimed at by politscigvith good Inuktitut, the meaning of political
ideas would not be lost. Some older respondentkeghough, that politicians have not kept
their word concerning the status of Inuktitut:

Yes [politicians should speak Inuktitut]. But thegid things would run in Inuktitut, but they are no
putting their efforts on that language. They talletich other in Inuktitut among themselves, but not
with all of the words. | watch television when thase sitting, and they are like that. They are not
keeping what they said they would do. This is wingytare not speaking enough Inuktitut (85 year
old man).

| can't forget that they said that our languagd bal used when we have our own government. |
don't see them using the elders' language, even thiey meet. They seem like they only speak for
themselves (74 year old woman).

Respondents between 30 and 49 believe that it pontant for politicians to talk in
Inuktitut — in order, for a good part, to show resfptoward elders — but they consider the use of
English positive too. It may help speakers of ddfe dialects understanding exactly what is
meant when discussing politics. Conversely, usimgkiitut officially provides jobs to Inuit
interpreters and translators, even if translati@y wbscure the meaning of political discourse:

Yes it is very important for me, if we want a pogtfuture and not losing our language and culture,
to use it [political discourse] more realisticallypth in Inuktitut and in English. That way we can
move forward (36 year old woman).

If | was to speak, to interpret what | am readitinggre are times the message would get lost in the
translation. When we try and convey the message,sfin English, there are times the message
gets lost (39 year old woman).

| believe the Inuit politicians should express théeas all in Inuktitut, for the interpreters whilave
a good job to do, in speaking or writing (43 yela man).
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Yes [politicians should express themselves in It The elders are unilingual and some of the
interpreters skew things. They don't really chatige meaning, but they sometimes change it (45
year old man).

Finally, respondents under 30 have divided opinidiey show a very strong commitment
toward Nunavut and they believe that politiciargresent the voice of people who, in a majority
of cases, express themselves in Inuktitut. Moreawetheir eyes, using the Aboriginal language
confers more authenticity to the political messd#at some young respondents assert that the
required level of Inuktitut is too high: translagisome political and administrative terms into that
language could breed confusion. Their opinions tarscur for a good part with those of older
respondents, though their thinking is often moealdstic than realistic:

English is better because | don't understand thalects (18 year old man).

Definitely, when they are using their own language,true meaning of what they are saying comes
out of their heart (22 year old man).

Yes, it would be better if they spoke in Inuktitbecause the people they are representing are Inuit
(24 year old woman).

Yes, it would be better [for politicians to speatuktitut]. They are elected because of their
knowledge. | believe they should use Inuktitut,dnese they are in Nunavut and people want to hear
what is important for them (25 year old man).

12.1 Is it useful for Inuit politicians to expresgshemselves in English?

Nineteen respondents out of 28 — 12 of them un@eyears of age — think that using
English is useful in Nunavut politics. This doest mmter in contradiction with the previous
guestion, where a vast majority of respondentsss#e the necessity that politicians speak
Inuktitut. The use of English is seen as a techmeaessity. It facilitates the understanding of
hard-to-translate political and administrative ogpts. It also gives Inuit the opportunity to
promote their culture and ideas on a wider scemgwincludes both local Qallunaat and people
living outside Nunavut, though this should not loeel at the expense of monolingual elders:

Yes it is useful for them to speak English as weicause the majority of the people working at the
Government of Nunavut are Qallunaat (21 year oldhau).

I think it is a very useful thing to give all ideasEnglish (29 year old man).
Inuktitut yes, but for me, | find that | understaladglish better (21 year old woman).

There is not a lot of elders left now. For peopiary age group, | think it would be okay if they
spoke in English (28 year old man).

It would also be good if they [political statemgnigere in English too, because more people are
learning English and they avoid Inuktitut texts (@&r old woman).

If they spoke in English, it would be easier for tnainderstand (18 year old woman).

If they were speaking in English, the elders waudd be able to understand them. That would not
be good (37 year old man).

Inuktitut would be better because there are uniigdgnuit out there, but speaking in English is
necessary too (37 year old woman).

Yes sometimes [English is necessary], when thegevi®rd that cannot be translated (39 year old
woman).

29



Yes it [English] would be useful. There are alsdl@eat politicians and co-workers (40 year old
woman).

It's better if they use Inuktitut (45 year old man)

Unsurprisingly perhaps, 4 out of 5 respondents d@rstate their preference for the
exclusive use of Inuktitut by politicians. One b&m even mentions that the cultural gap between
Inuit and Qallunaat is so wide that the Englishglaage is completely unsuitable to the proper
governance of Nunavut. Such an essentialist vigfazulture means that cultural differences are
insuperable:

They [politicians] are the ones who are represgntite Inuit. It [their mandate] wouldn't be too
useful for Qallunaat. But when they need to commata in English with Qallunaat or the [federal]
government, it's fine (59 year old man).

| wouldn't feel comfortable with that because they Inuit and shouldn't speak in English. | used to
think that everyone at the Nunavut Government wadnuit, but they also have Qallunaat among
them (74 year old woman).

They use both [languages] now, but they shouldidenshat the North is run a lot differently than
they do in the South. The way they do things amdwhy their minds work are a lot different. If
you are an Inuk, you will not think like a QallumpaSome of them think and try to live like
Qallunaat, along with their own culture. But thell@@aaq culture is not like our culture at all (78
year old man).

13. Is it really useful to have interpretation in he Legislative Assembly?

All 32 respondents to this question answer podities interpretation toward Inuktitut is
concerned, and most of them also agree that gsefulito translate into English. One important
reason to interpret in Inuktitut is that it enabhesnolingual Inuit to understand what is going on
in the Assembly. More generally, simultaneous mtetation improves the level of
comprehension of several listeners who might gefused when hearing some administrative
jargon. Elders believe that thanks to interpretatibey can involve themselves more knowingly
in political life:

They are utilised a lot and it is useful to haveeipreters in the Legislative Assembly. When they
meet sometimes, they have elders and messagekiéos.aNe only understand if interpreters are
provided for us. They are very useful for us agedd78 year old man).

Yes, interpreters really have use. I've said towpte of them that they seem to automatically know
what the person will be saying ahead of time. Umest is because they have been interpreting for a
long time (68 year old woman).

Respondents between 30 and 49 agree that simultanet@rpretation is good for elders,
and that it clarifies what politicians have to sdyanslation gives more transparency to the
English technical lexicon. It also provides jobsifadividuals skilled at languages:

Canada has got two languages that are recognisgde wot English and French, and here in
Nunavut, that is already three interpreters we maght off the back. Yes, it is important to have
translators (30 year old man).

Yes they are very useful. There are some wordsaftethard to translate into Inuktitut, such as
financial terms. Some English terms are too corafdid to translate. Even though I'm able to speak
in Inuktitut, there are some Inuktitut terms thaloh't know, that is where translators are berafici
(39 year old woman).
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Yes [interpreters are useful] because there arer @tbmmunities and all our dialects are different
from each other, and we residents of Igaluit aié saspeak like a young child. But that is okay,
for we are all different from each other (41 yelarwoman).

Yes it is useful; much of the elders are unilingi4& year old man).

Respondents under 30 find simultaneous interpogtatiery useful. It entails a better
understanding of political stakes at the commuleitAel. Translation is seen as a tool enabling all
Inuit, and even all residents of Nunavut whateveirt ethnicity, to share the same political

concerns, and this independently from their gedycab situation, their social class and their
level of linguistic competence:

Because there are a lot of Qallunaat here. | thiiskconvenient (21 year old woman).

The interpreters are very useful, because theythereones who hold the language and they let
people understand. If a Qallunaaq says somethigatih Inuk does not understand, that's where
interpreters come in to make it clear. They areoties who bridge the gap (22 year old man).

Yes it would be useful for me, for us who would @anwot understood, to understand what is being
said, because there now are interpreters (23 yéavaman).

It is very important because there are dialectediffices and stuff like that, and people might not
have total understanding of a meaning. For nonkgysaof Inuktitut, that would give them an idea

as to how things are settled, and stuff like tliadoes have a great effect on everybody (29 ykhar o
man).

14. Importance of Inuktitut in the administration of Nunavut

All 35 respondents agree that people working fa #dministration of Nunavut should
communicate in Inuktitut among themselves. Theasoms have to do with preserving the
language, fostering political autonomy and beinditpdoward elders. Many people, though,
including most younger respondents are consciatsttis primordial to know both Inuktitut and
English to be able to navigate through politics:

It would be better if they spoke in Inuktitut, Thdid say that the majority of Inuit would get the

jobs when we self-governed ourselves. They areloioig this. You can tell that it isn't that way (74
year old woman).

Because some Qallunaat are arriving here, somé&rarech and some Qallunaat. The French are
able to communicate in French. The bosses are gaty yet they are able to communicate with
each other. It would be the same with Inuktitutififvas spoken by the bosses]. They are able to
understand their superiors (78 year old man).

It is much better when they use Inuktitut, businpt like that in all communities (85 year old han

| believe it is important that people working iretadministration of Nunavut should only speak in
Inuktitut and do written Inuktitut, for it is ouahguage as well as English (43 year old man).

Yes, they should all be Inuit [speakers]. It is lduat, it was built for Inuit (45 year old man).
14.1 The administration of Nunavut and written comnunication

Generally speaking, respondents assert that theewtanguage helps them promoting their
culture and traditions. Syllabics allow elders toderstand the documents they receive. For
individuals under 30, the syllabic writing systeronstitutes an important symbol of Inuit
identity, but they think that it is not really usefor them because many do not read it fluently.
The idea of reading an official text written in kiilut syllabics seems very far from their reality.
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For young respondents, English is more useful ex#uweads faster, it is more transparent, and
they understand it much more easily:

| like the idea that there are people who readhukiitut (21 year old woman).

That [Inuktitut texts] | don't find really importaecause sometimes it is much faster to read in
English. Some people are faster in English, althdugink Inuktitut is very important. But it is §t
so much easier in English (22 year old man).

It is important, but some people back home camitl rim Inuktitut. Writing to them in English
instead of Inuktitut is better understood (23 yaldrwoman, originally from Igloolik).

Yes, | feel it is very important. The adults wamkhow what's going on (25 year old man).
Roman orthography would be OK. | am able to re&dyg&ar old man).

| don't mind the Inuktitut written documents, butdn't read them anymore and can't write it. We
are using too many Qallunaat ways (29 year old man)

For respondents between 30 and 49, using syllabictosely linked to the development
and reinforcement of Inuktitut and of knowledgeg@neral. Some want to reverse the present
dominance of written English in favour of Inuktitidut opinions are mixed as to the practical
importance of syllabics, especially in official comanications:

Yes it is very important. If we want a developmem, should speak in Inuktitut (45 year old man).

If there were texts written in Inuktitut, we thewwer generation would start to read and learn the
Inuktitut language as well. As for myself, the omhay | started learning in Inuktitut was when |
started seeing and reading the Inuktitut langud8eyéar old man).

Yes it [syllabics] is important, but | have no dsethem (37 year old man).

Finally, for respondents 50 and over, using sytlallias both a practical and a symbolic
value. Those among them whose eyes are OK carsydlatics easily, but some mention that the
meaning of a number of texts is not always clear:

[Written documents] are important as long as threydmne properly (59 year old man).
Yes, it is very important if they could show moeats in Inuktitut (68 year old woman).

I don't know if my written documents are in Englishin Inuktitut because my eyesight is very
poor now (78 year old man).

15. Communicating in Inuktitut with Nunavut residents

Twenty-nine respondents out of 32 (90.5%) belidwa it is important for the government
of Nunavut to communicate in Inuktitut with thertery's residents. All age groups find that
people working with the public (clerks, receptidsjsetc.) should speak Inuktitut when
addressing monolingual Inuit. Young people do nehagally insist that they themselves be
addressed in Inuktitut, but they find it importahtat older individuals be spoken to in that
language. Because the Nunavut Government was isstadblin order that local residents be
better taken in charge, people expect to receimg@css in their mother tongue, orally as well as
in a written form:

Yes [communication should be in Inuktitut], becadgnavut should be an Inuktitut province or
territory | should say (25 year old man).

Again, some of the elders can't speak in EnglisteyTwouldn't be able to understand anything at
all if it weren't in Inuktitut, and they wouldn'hkw what is going on (45 year old man).
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Yes it is important, for the elders at least (28ryald man).

When you receive documents and you can't read ghidkn it isn't very good when you are unable
to decipher the words and you can't understand {fi@mear old man).

Several respondents, though, insist that undernstgnd message correctly is more
important than the language in which it is transedit For them, it is rather unrealistic to think
that communication should be exclusively in Inuktitgiven the fact that all kinds of people
work for the Government of Nunavut:

They can use both Qallunaatitut and Inuktitut asldde better (20 year old woman).

They should speak in Inuktitut, but if they are notlerstood, they could speak in English to try and
get the message across (21 year old woman).

There are a number of people who go on the radiosag that when we get Nunavut, we'll do this
or that. Their thoughts are, when they call the &@oment of Nunavut, that they will be spoken to
in Inuktitut. When that doesn't happen, they gestetii§39 year old woman).

I don't think Inuktitut is used more now in Nunawgbvernment offices. When you see job
advertisements for the government, all are wriitelenglish. | hardly see job advertisements in
Inuktitut (43 year old man).

15.1 Problems with being served in one's languagé ahoice

Twelve respondents out of 27 (44%), including 3ivigals under 30, say they have
problems being served in their language.

A majority of younger, bilingual respondents asdbet they do not have any problem
receiving services in their preferred language. Wde®ms important for them is to understand
and be understood, in whatever language is mogipah

I don't mind receiving a letter from a Qallunaaggre if they cannot speak in Inuktitut because they
are Qallunaat. And if | receive a letter in Inulttjtl don't mind either, but when | can't underdtan
it. that is when | have a problem (21 year old wojna

I myself have a tendency to speak in English ifetie a Qallunaaq. So, by using my knowledge of
English, | get what | need. I'm not too worried abi. But | get worried about those that cannot
speak in English too well (22 year old man).

There are times when we are reading and we stiibhga®our teacher about what we don't
understand. It is because some of the teachingialatese are reading are written in the traditional
language (23 year old woman).

Qallunaat ways are everywhere. If | were to receivtext written in Inuktitut, | would be able to
read it, but | can't even write it [Inuktitut] anpnme (29 year old man).

Older respondents state that it is very seldom thay receive documents in Inuktitut.
Some, though, add that it is not a problem to ancbmpetent translator. Elders say that they do
not really interact with civil servants, but all thfem, with the exception of one bilingual person,
have problems receiving documents in their langudg#oice:

When | am handed English documents, | read theteads| really don't get any Inuktitut material
(37 year old woman).

Yes, there has been a number of times when weveeeeflocument that is written in English. It is
only because we have translators that we can Hamdlocument to them and they will do the
translation. That is where we don't have a probleming translators (39 year old woman).
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For example, there are automated systems where@hgyou to press this and that, and you want
the service in Inuktitut, so you press that buttord the person who picks the phone up is a
Qallunaaq who doesn't even speak Inuktitut (41 ghwwoman).

I myself don't have problem [receiving servicestdugse | can speak both languages (59 year old
man).

They are always in English. | only understand thbrough my husband when they are in English
(68 year old woman).

I don't think I will receive anything in Inuktit¥7 year old man).

As written documents are specifically concernetindpual respondents who do not really

read Inuktitut say they do not have problems watterving documentation in English. Generally
speaking, people want to get texts which are glearitten, whether in English or in Inuktitut.

16. Did the use of Inuktitut in Nunavut governmentoffices increase over the last few years?

Opinions are divided: 11 respondents (out of 3@waam no, 13 say yes and 6 (including 3

elders) do not know. Some think that the adminisnais dominated by Qallunaat, thus
marginalising the use of Inuktitut and encouragingit to speak English among themselves.
Others observe that the Members of the Legislatiseembly use Inuktitut a lot, and that civil
servants are more aware than before about the temua of preserving the Aboriginal language:

I do not know. It seems like there are a lot ofl@Qaat employees with the Nunavut Government
(21 year old woman).

I truly think that GN [Government of Nunavut] aféis have a majority of Qallunaat working, who
do not speak in Inuktitut. But the few last timeswas in GN offices, even if there were Inuit
working there, a majority of them spoke in Englifihough a majority of workers were Qallunaat
(21 year old woman).

Yes, in a slow pace, it [Inuktitut] has increasddl year old woman working at the Assembly).

They keep talking about it [increasing the usenoktitut]. They always talk about it in English,tye
they won't talk about it in their own language (#dar old woman working at the Languages
Commissioner office).

It is possible that there has been an increaseattgcé is apparent that there has been an eftort
promote it [Inuktitut] (68 year old woman).

| really don't know what to say. | really don'tivihhem [government officials]. | watch them on TV
sometimes and they use Inuktitut. It is good thaytuse it (68 year old woman).

16.1 Do you expect changes in the use of Inuktitut government offices?
Twenty-three respondents out of 29 (79%) beliewt the use of Inuktitut will increase in

public offices. They think that raising the levdlformal education and coining new technical
terms in Inuktitut will help boosting the languaggome elders, though, are more cautious,
noticing that young Inuit now act and talk like @akat; they may get more jobs, but these jobs
require using English:

The young people are always looking up at us. Teasn from their parents and from other adults.
Inuktitut should really be used more (24 year otinan).

Absolutely [it will change]. After | finish my sclod, I'm really going to put my effort working on
that (25 year old man).
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It would be great if it did increase. To try torisdate the technical words that the highly educated
people use is not that easy, but if we just tryetrn from them, it would be better (36 year old
woman).

Yes, more Inuit are going to school, so it's gdimgcrease (45 year old man).

But if they all can't speak in Inuktitut anymoreisi obvious that they will be able to speak [orily]
English when us, the elders, are not around anynidrey will all be speaking in English, that |
know already. They don't like speaking in Inuktitihe students seem to find it hard to try and
speak in Inuktitut (85 year old man).

I think it [Inuktitut] should increase in the fuyrbut all their superiors are Qallunaat and theyeh
adopted the Qallunaat way of running things. | eeé them helping their fellow Inuit. It seems
now that they are more accommodating to the Qadiuaad not to Inuit. That is what | am hearing
now (78 year old man).

16.2 Can Inuktitut really become the working languge of the Nunavut Government?

Eighteen respondents out of 30 (60%) believe thaktltut will actually become the
working language of the Nunavut Government, sevemat think so, and 5 do not know. The
minority who do not believe that Inuktitut can bew the principal working language have
guestions about dialects: which form of Inuktituwwid become official? They also mention the
fact that Qallunaat civil servants would have peoid communicating with their Inuit co-
workers, and that the linguistic sophisticationyoting Inuktitut speakers is not high enough to
allow them operating the government machine entirelthe Aboriginal language. Those who
answer positively often stress that if Inuit wamtbiecome an autonomous people, they should be
bold enough to vote laws that would give Inuktitutre visibility:

| don't know. | would like it [Inuktitut] to be mervisible, but it is not really believable to s¢e i
becoming a reality (21 year old woman).

Sometimes | get discouraged when | think abouafier having been answered in English by a
Qallunaaq working at the government office (24 yadrwoman).

It can become the working language as long as pezgyl understand it. | don't think we can expect
Inuktitut to be the working language within a shtmtm, but in the long term [it could], if it is
emphasised to people working in the governmentithiatpossible [to have Inuktitut as working
language] over time (29 year old man).

I'd like to see that happening, but slowly it ca lgetter (36 year old woman).

Now, today, | think that English is dominating evanre. So, | don't see this happening in the near
future (37 year old man).

| don't expect it to (41 year old woman).
It is only if Inuktitut is taught that these youpgople will be able to speak better (77 year old)na
It can be possible if the government was to hapeliay (59 year old man).

Yes it can be a working language because thereffite employees who are Inuit. It would be nice
to see more Inuit employees because there arewbmare quite capable (68 year old woman).

We were told that we were going to be more freetheg have to keep their word. If they start to
show more of it [Inuktitut], | would really like if they live up to their words (68 year woman).

It would be convenient because we hear all the tiraethe government will do this and that for the
residents (78 year old man).
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Some respondents suggest very concrete measurebelping Inuktitut become the
working language of Nunavut. These include:

- increasing the number of Inuit civil servants;

- enticing Qallunaat into learning Inuktitut;

- reinforcing Inuktitut in the Legislative Assembly

- translating more technical texts into Inuktitut;

- promoting reading in Inuktitut among youngsters;

- increasing the role of elders and of Inuit irgetbials in the community.

17. Increase in the use of Inuktitut in the commurty

Table 16 — Over the last few years, did you notican increase in the amount of Inuktitut
used in the community? (N = 28)
Yes No Maybe / don't know
M F M F M F
-30 years old 3 1 5 7 - -
30-49 years old 2 2 1 1 1 --
50+ years old 1 -- 2 2 -- -
Total 9 18 1

Eighteen respondents out of 28 (64%) believe thatuse of Inuktitut has not increased in
Igaluit since the last few years. Some, howeveticadhat the situation is different in smaller
villages, where the Aboriginal language is thrividdne continuing predominance of English in
the capital of Nunavut might be due to the hetemegg of its population, which includes many
Qallunaat and a great number of Inuit speakingousrdialects. One young respondent originally
from Igloolik notices that she is laughed at byllgamiut when she speaks her mother tongue,
because they find it cooler to talk in English. Thmority who think that the use of Inuktitut has
indeed increased attribute it to a higher numbemaft teachers in the local schools, or to a
growing effort on the part of several individualeamnow work actively at the preservation of the
Aboriginal language:

It has increased a little bit, maybe, mostly amadglts. Those young people who are more familiar
with English, because they have been spoken tangligh, do not always understand [Inuktitut].
Elders use it and | think it was their only way fgfeaking]. When I'm talking with people, they just
laugh at me thinking that I'm using too much ofkKiitwt. And these English speakers just laugh
when they find that Inuktitut is being used moteft before]. Maybe the Inuktitut language will be
lost in the future (21 year old woman, originaltgrh Igloolik).

No it has not increased, especially among younglpg@4 year old woman).

They probably speak it at their homes, but whely e in a different community or when they
move to a different community, or when people moverder to attend school, they get together
bringing different dialects and they end up spegkinEnglish (25 year old man).

You hear more Inuktitut being used nowadays, byboii take Igaluit for an example, you have a
combination of a lot of different people here sltifficult to try to determine how many people are
using the actual Inuktitut language. It has dedigyitincreased, though. Among the people you
know, you tend to see more efforts being made ¢alsphe Inuktitut language (28 year old man).

| think it is more outside of Igaluit, in other camnities such as Kinngait, Broughton Island or
Pangnirtung. They seem to be speaking more Intkiitoat is what | think. For those places, it
seems fine (37 year old woman).
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| believe so [the use of Inuktitut is increasing]raore Inuit teachers are starting to rise. Theas w
a time when we'd only be taught in English and wedly used the Inuktitut language in school,
although we'd use it at home. | can say that outgaluit, in other communities, the use of the
Inuktitut language is more steady, but it is apphathat its use is starting to rise here in lqal4@
year old woman).

More Inuit are speaking in English because we navehelevision and all the schools are teaching
just English now, so Inuit children are speakingenénglish (41 year old woman).

I have no idea. Some children, although pure Irarg, only able to understand basic Inuktitut (74
year old woman).

I don't think Inuktitut has increased. In Igaluwthen teenagers gather together, they speak in
English only (77 year old man).

17.1 Do you expect changes in the use of Inuktitut the community?

Seventy-eight percent of respondents believe tiatuse of Inuktitut will increase in the
future, a position which contrasts with the ofteegative answers given to the preceding
guestion. For individuals under 30, the high bndke in Inuit communities will help a lot with
the preservation of Inuktitut, even if the dominaraf English remains extremely strong. Some
mention that they should overcome their lack of oamicative skills in their mother tongue,
which incites them to speak English or to remalansiin an intergenerational context. Older
respondents insist that it is only through educatiad government initiatives that Inuktitut will
grow in the future:

Yes [it will increase] but if people are shy, theguld use the English language (25 year old man).
For me, | think it should increase, because In@tgrowing (21 year old woman).
Qallunaat ways are dominating. So, they [Inuitjiddaise more Inuktitut (28 year old man).

No [it will not increase], because we first haverézlaim Inuktitut as a language (24 year old
woman).

| believe that it is weak for now, but Inuit areimg to realise that we must keep our language (22
year old man).

With the teenagers as they are now, we will not meal Inuktitut. | don't think we will see the
complete language again (77 year old man).

Especially, if the Inuktitut language is used morehe government buildings, it would definitely
increase (59 year old man).

18. Financing the promotion of Inuktitut

Twenty respondents out of 34 (59%) think that Dis if the Government of Nunavut and /
or Nunavut Tunngavik Inc. (NTI) invest relativelgrge sums of public money to help increasing
the usage of Inuktitut within Nunavut. Four indivals (3 of which are under 30) disagree.
Interestingly, ten more respondents wish that gubloney be invested in the promotion of
Inuktitut, but they do not think that it would chgen anything for the future of the language.
Several among them add that linguistic transmisemurs at home, and that government funds
would probably be better invested elsewhere.

Some respondents from all three age groups merthah elders might become more
involved in language promotion. They may be conmsidehe guardians of tradition, but they are
not really listened to, even if Inuktitut should &source of pride:
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No, | don't think public money should be invest2dl year old woman).
Yes [money should be invested) because we aregltistnlanguage (21 year old woman).

If elders were the object of more attention, it Vdobe realised that Inuktitut is a very unique kind
of language and should not be lost. If they [eldars paid reasonably, they would want to do it
[promote Inuktitut] again (22 year old man).

| agree and | am grateful for it, for wanting topirave the usage of Inuktitut (23 year old woman).
The money they put in could be used for a bettaseahan Inuktitut (24 year old woman).

They should introduce workplaces where the Inuklimguage can be used, and be able to have
Qallunaat speaking in Inuktitut (40 year old woman)

No [money should not be invested] because thisocbal taught at home by their parents. Money
could be spent on social issues rather than trigngreserve the Inuktitut language (41 year old
woman working at the Languages Commissioner office)

| agree with the Government of Nunavut and NTIrteeist large sums to help increase the use of
the Inuktitut language. It is my language and l@oud of it (43 year old man).

I've never seen how much they give. They do gramesmoney to school, but not enough (45 year
old man).

Respondents 50 and over are more cynical — or rhariel — in their appraisal of

government implication in language promotion. Thaigument is that promising to promote
Inuktitut is just a means for getting votes; ondecid, most politicians do not keep their
promise:

They always say that they are trying to get momelelp with the Inuktitut language, but it seems
like they are diverting it to themselves. They andy doing it for their own purposes (74 year old
man).

Yes it should be that way, helping people [withgaage]. When they are trying to get votes, they
say that they will be helping Inuit. Once they geted into office, they forget all about the people
who voted for them (78 year old man).

19. Language and the young people

19.1 Transmitting the language to grandchildren

Table 17 — Do you think your (great)grandchildren wll speak Inuktitut? (N = 32)
Yes No Hope / don't know
M F M F M F
-30 years old 3 7 2 1 1 --
30-49 years old 3 3 2 2 - 1
50+ years old 2 1 1 1 1 1
Total 19 9 4

Nineteen respondents out of 32 (59%) believe thwdirtgrandchildren or great-

grandchildren will still be able to speak Inuktitufthe proportion is higher (71%) among
respondents under 30 years of age, and lower anhmsg aged between 30 and 49 (54.5%) or
over 50 (43%). This means that younger individuaiho, for the most part, do not have
grandchildren yet) give an idealistic answer, beeathey are conscious of the part played by
language in asserting Inuit identity. Older resparid are more realistic. This is specially true for
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those aged 50 and over, who do not hesitate to dyg writic about the poor linguistic
performances and the ubiquitous use of English gnyonng people:

| try to speak to my children in Inuktitut, butlsa add English to it. | use them both. When thety g
older, like 5 or 6 years old, | would like to séeitn talking Inuktitut (21 year old woman).

As a mother, if you really push them, they canrdaruktitut] (24 year old woman).

My son is learning to speak in Inuktitut fairly gkly; anybody whose parents are Inuit could learn
(24 year old woman).

If Inuktitut as a working language becomes succg$sf the Nunavummiut, there is a good chance
that our great-grandchildren in the future may hiéaeeopportunity of knowing their proper mother
tongue (28 year old man).

To raise them by speaking in Inuktitut, to teachnthsyllabics, maybe that would be the way (37
year old woman).

I think we are going to keep losing our languagesige the government uses a language other than
our own (36 year old man).

I don't think so [grandchildren speaking Inuktitut]is only possible if Inuktitut is kept alive 13
year old man).

Grand-nieces and nephews, | doubt it (41 year @ichan).

When looking at my youngest child and at my graiidchknow they will hardly be able to talk in
Inuktitut. 1 think they will not be able to read cawrite Inuktitut. The younger generation is
communicating more in English (43 year old man).

If the government and NTI invest large sums of nyaieemaintain the Inuktitut language, then, yes,
my grandchildren will be able to speak in Inuktith® year old man).

| don't think they will be able to speak it. | thithey won't (68 year old woman).

No, [they will] not really [talk Inuktitut]. Theimothers are not speaking in Inuktitut to them. Some
of my children are married to Qallunaat. Maybe thdyire Qallunaat. | think this is why (78 year
old man).

| would love for my great-grandson to speak in bituk, but | don't know if they are speaking to
him in English at his place (74 year old woman).

It is interesting to note that some younger respoigl originating from smaller
communities or married to Qallunaat seem to sHaggoessimism (or realism) of elders. Maybe
that their migration to Igaluit or their daily caats with non-Inuit have contributed increasing
there awareness of the dominance of English:

I believe so [Inuktitut will not be spoken]. Ourwmag children are speaking in English more than
ever before (38 year old woman, originally fromolgjik).

In the future, maybe not. If the Inuktitut langudgeeps on fading like it is doing now, | think my
grandchildren and great-grandchildren will be osfyeaking in English and won't understand
Inuktitut. Because when | was a child, | knew thektitut language and now, these young people
mostly speak in English, and | am not that old yet] | think they will completely stop using the
Inuktitut language if the government does not idtrce teaching in Inuktitut at the high school (21
year old woman, originally from Igloolik).

The way it is going now, quite possibly not [Inaltiwill not be spoken] (25 year old man with a
Qallunaaq spouse).
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19.2 Is it important for young people to speak Inukitut?

Answers to this question are in continuity with fireceding interrogation: some are rather
idealistic and others more realistic. The firsessr the role of Inuktitut in defining identity wail
the second insist that what actually happens is ey youngsters find it easier to speak
English. In both types of responses, however, thiesean underlying assertion that ideally or
not, Inuktitut should be important for young Inuit.

Here are some answers linked with identity:

If you did a study of how many teenagers wouldrieriested in taking Inuktitut classes, a majority
of them would, like getting together with an elder,like a lady teaching sewing and what the
woman's roles were long ago, and how they showldrid equal it today, and how the woman's role
is in today's world (21 year old woman).

There is no other Inuit culture and language. i ibst, it is gone (36 year old man).
For sure [it is important]. They are Inuit (59 yedd man).

Yes [it is important], because they have to knowho speak Inuktitut. Because they have to
realise how important our language and culturg&deyear old woman).

It would be better if they started speaking Inuktieven teenagers, if they search within themselve
and use our language (77 year old man).

Practical responses include the following:

It depends on what we are talking about. We userthst appropriate language for it (20 year old
woman).

It is important for me [that the young speak Intilii as long as they can understand each other.
But when they talk to each other, they talk to eattter in English only. | think it is important if
they could talk to each other in Inuktitut and wstiend each other in that sense (21 year old
woman).

Here in Igaluit, it makes you being concerned: thkyays speak in English (22 year old man).

Most of them can't understand. They are only speaki English and not in Inuktitut, and they
can't even write (24 year old woman).

These days, our children and their spouses have dshecated and they find that it is harder to use
Inuktitut, some more than others, although for saime not the case. They are speaking more in
English (68 year old woman).

19.3 The importance of Inuktitut for the young sin@ the creation of Nunavut

Table 18 — Is Inuktitut more important for young people now that Nunavut is in existence?
(N=31)
Yes No Maybe / don't know
M F M F M F
-30 years old 8 5 -- 1 -- 1
30-49 years old 4 4 1 - 1 --
50+ years old 1 1 1 1 1 1
Total 23 4 4

A large majority (74%) of respondents — but a mityoof those 50 and over — believe that
with Nunavut, it is more important and it should deesier for young Inuit to speak their mother
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tongue, and this even if a majority of them actuadllk in English among themselves. Some
believe that present and future policies favoutimgktitut will encourage the young to use the
Aboriginal language. Respondents between 30 arare@ little more cautious than the younger
ones, but they mention an often forgotten factbis iquite possible that teenagers and young
adults who now speak mostly English will revertriaktitut when reaching middle age, the same
way several middle-aged people, now at ease intilmttkspoke a lot of English during their
youth (notably in residential schools):

The young people now have great opportunities tmktwo languages. [...] They want Inuit to be
in senior positions, and they want more opportasifior the people. And Inuktitut should play a
key role when people start getting into governnpergitions (29 year old man).

Now that we have it, they have to understand whgavut was created. Why do we have Nunavut?
Why is the government important? Why do they neetidlp us more? If we are informed about
Nunavut in school, the language will follow (22 ye#d man).

No, it [Inuktitut] was always important, even befowe got Nunavut. Even if we never got
Nunavut, it would still be important for us (28 yedd man).

If | was to say it as a young person, yes [Inukiiias become more important]. But it is hard to say
what they are thinking. Yes, | would hope for t{Z@ year old woman).

Yes, they should [speak more Inuktitut] now thankwut is in existence (37 year old woman).

| feel that the middle ones are often forgotteneyTeeem to be over-sighted even if they have the
strength of knowing how to speak in both Inuktiéund English. [...] They are the ones who are
able to link the younger generation and the eltgsther (40 year old woman).

Respondents aged 50 and over are more dubious @id@atleged growing importance of
Inuktitut for the young. In most cases, their atl¢ toward the role of government and the
linguistic competence of young people is ratheratieg. They find language policies illusory
and think that English will not stop encroachingngnuktitut, even when cultural activities are
concerned:

Yes, | know that they were supposed to be ablgéals in Inuktitut when they were starting to
work on self-government. They even used to saytttegovernment would be in Inuktitut. | used
to hear that, and it is not happening (85 yeamudah).

| wouldn't agree with that [the growing importanat Inuktitut] because right now, our young
people are only speaking English among themseRk&egdar old woman).

The teenagers are not using it [the old languaggjare (77 year old man).

Young people don't really bother to think aheaceyiite restless. If there are games to go to, they!l
go. If there is a movie, they'll go to the movigébkey aren't thinking of the future. Because of ¢hes
reasons, young people need a hand with their fii&gear old man).

19.4 Expected changes in the importance of Inuktitufor the young

Fourteen respondents out of 24 (58%) believe thatet will be positive changes
concerning the importance of Inuktitut for youngopke. Four of these 14 answers are totally
positive though, perhaps, a bit idealistic:

These days, there are schools, colleges, nighbkchod also Inuktitut week. These are starting to
make an increase [in language use]. Even compt@re Inuktitut fonts now. Tape recorders,
games, Inuit are starting to do many different dkinYes it's getting easier. | believe it will get
whole lot better (40 year old woman).

41



[They should vote] regulating laws that all sighswld be in Inuktitut only, and | think it shoule b
just in Inuktitut. That way, everything will be g&d over the territory and everyone will learn it.
They will have no choice but to learn Inuktitut (2&ar old man).

Ten of the 14 positive answers express a littleemo@ution. Respondents assert that it is
possible to increase the use of Inuktitut by thengp but only if stronger language policies are
implemented and if the language is steadily usdubate:

If the politicians are sincere about what they #8&y are going to do and if they emphasise the
importance of the language, then the young gemeratill become conscious of that importance
(59 year old man).

If we use Inuktitut properly with our children,ist going to be okay (24 year old woman).

[Language policies are needed] in case it [Inultiisappears completely. It seems that speaking
in Inuktitut has proved to be very hard for thelat@n (28 year old man).

It can, it could really happen. Our Inuktitut laage may now be at a state where it is weak, but if
we start with the children, it could grow much sger (22 year old man).

In contrast with the preceding answers, 10 respusdeelieve more or less strongly that
there is no hope for an increase in the use oftitutky the young, even if public efforts are
consented. They lay the blame on an alleged lackxpkrtise among Inuit, on their minority
status in the government apparatus, and on theimggopresence in northern communities of
deleterious substances introduced by the Qallunaat:

There are more of them [Qallunaat] than us (45 gé&hman).

| have no clue. | don't know the outcome. The Qulat have introduced addictive substances, like
alcohol and drugs. They are more in the open ndwese& things just make a person lazy. | don't
know what lies ahead in the future. Things are gdnariving from the South (77 year old man).

20. School and the transmission of Inuktitut

Thirty-two respondents out of 33 (97%) think thag school should play a positive role in
helping young people acquire a better knowledgénoktitut. Some of them, especially those
coming from Igloolik and Kimmirut, believe that bmyd language, the school should also
contribute transmitting Inuit cultural values anagtices:

Yes, [it should teach] not just in Inuktitut, bus@ about hunting skills, reading and the traddion
way of Inuit. These things would become cleareydong people, to the students (25 year old man,
originally from Igloolik).

When | was in school in Kimmirut, they would take aut on the land or making stuff likdu
[woman's knife] or knives, harpoons, and teachiegy words likenakuagtaq[fearless dog]allug
[seal's breathing holeor stuff like kikkuliq [a breathing hole that is easy to spot]... thesegtjin
the words that a hunter would use. They passedavdsathat were new to me and | really enjoyed
that (36 year old man, originally from Kimmirut).

Some other respondents think that is it more efficto teach Inuktitut orally. This should
not be limited to school, but also occur at homethis regard, parents and grandparents play a
fundamental role, and it is believed that it is mgpossible to relearn one's mother tongue:

[They should provide] educational tapes in Inultfittue cards, computers (41 year old woman
working at the Languages Commissioner office).

[School may help] in some ways, but we have tohghem too. For example, | taught my child
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how to walk and nobody is going to do it for hin® (dear old man).

It would work if they spoke Inuktitut because yandearn just by listening. We have parents who
should also contribute to the language (74 yeanwd).

When | visited school, I've seen my sisters' graildavho wasn't speaking much in Inuktitut, and
when he was placed in an Inuktitut class, | fety gor him. He didn't speak in Inuktitut, didn't
understand it, but he picked it up right away! ®wnhe even sings in Inuktitut! Some of them are
really easy to teach (68 year old woman).

Finally, a few respondents insist on the fact {h@bple should feel free to choose their
preferred language of communication, including plessibility that some elders might want to
become bilingual:

It is not just the language, it is also about resp8ome may not feel comfortable explaining
themselves in English and it would be better ifaweld express ourselves in Inuktitut (22 year old
man).

| think it is primarily up to what parents want féhe young people, but there should be
opportunities where you could take all your schaglin Inuktitut, and if you want the best of both
worlds, then you'll have Inuktitut and English mixegether. But this, | think, would cause some
problems down the road or in the long run becauseuld take too much time to try and teach
people in that way (29 year old man).

Yes, teachers should enforce Inuktitut more. [...} ®hen you want to speak to a Qallunaag and
have no interpretation, it is not good. | do natlisemind as long as | can understand a little Hit,

| started thinking that | can't speak English, ahds a hindrance. | would like to open
communication a bit more, but | am unable to coseaén English (77 year old man).

20.1 Teaching Inuktitut in high school

All respondents without exception say that they Mdike to see Inuktitut becoming a
teaching medium at high school. The principal reaey mention is that if this is not done,
English risks completely replacing Inuktitut in atioo distant future. Some individuals, though,
are conscious that teaching in the Aboriginal lagguat high school is fraught with technical
difficulties (coining new words, developing compledrricula, training teachers, etc.), and that
English should continue being taught besides Itwikti

It goes back again to reflecting if they want [Itittk to become] a working language. If they do,
they have to involve all school grades to makeatkn(28 year old man).

They only have gallunaaq material like maths, smertc. Maybe if they put more of a northern
content in the materials, it would be better (2ary@d woman).

Materials should also be developed for higher ggadke 10, 11, 12, because they don't seem to
have Inuit studies (39 year old woman).

Yes [Inuktitut should be taught] right to the erfdhe top grade, to Grade 12 (41 year old woman).

When they get to the high school, they should fheglht in Inuktitut]. It should be used everyday
(37 year old woman).

Yes [Inuktitut should be taught] however they caf year old man).

The way | think about teaching the Inuktitut langeds to teach it, but not so much as English,
because we are living the English way more and @snember, back then, | would notice that
somebody without much education would be living hlaed way (43 year old man, originally from

Igloolik).
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Inuktitut should always be taught, whether it istte young ones or the higher grades. The
language needs to be more comprehensible as ied sssue (59 year old man).

English is the main language now. So, both [langaahould be taught]. We are always going to
be among the Qallunaat (68 year old woman).

20.2 Teaching English in high school

Table 19 — How about teaching in English at high $ool? (N = 26)
In favour Not in favour Both languages
-30 years old 7 4 2
30-49 years old 3 1 5
50+ years old 1 -- 3
Total 11 5 10

Respondents 30 and over — including 3 elders out efare mostly in favour of a fully
bilingual education, while younger individuals mefa system where English preserves it
importance, though a significant minority amongntheould like to see Inuktitut predominate in
high school. When it comes to explaining their amswespondents in favour of an "English” or
bilingual education give four types of reasons. Tifst has to do with the practical usefulness of
English:

Yes [English] if it is necessary for the job he/shgoing for (25 year old man).

Yes in English. For example, there is very handyf dike GPS that can help get back on track if
you get lost out there (36 year old man).

Maybe they should combine them [Inuktitut and Estyleducation] together, because sometimes
we don't have terms in English (28 year old man).

Another reason is that English enables people tenmenicate more readily:

We are always using English and we understand ethar better in English, plus in Inuktitut (24
year old woman).

If both languages are used it is fine. Qallunaatuth also be taught in Inuktitut. If you are from
Nunavut and are an Inuktitut speaking Qallunaagntlyou and the Inuit would be able to
communicate in either language (59 year old man).

English is useful if one wants to study or traveiside the North:

Yeah, English is necessary too. If my child movesal Nunavut and goes to school, he/she would
have no choice but to speak in English. They nedahow that, it is necessary (45 year old man).

It [English] would be okay. If they were to travéiey would need English skills. They use English
in the South and everywhere else (21 year old wdman

Finally, English is a way for identifying oneseff a Canadian:
This is Canada on top of that (30 year old man).

English right now is a national issue. So, you knoegardless of your mother tongue, like |
indicated earlier, if you have a working knowledgfetwo languages, you're better off. Because
there are more opportunities for you to learn, @ngbu were to travel outside of Nunavut, you
would have difficulty if you weren't fluent in Erigh as well (28 year old man).

Those — mainly younger respondents — who wouldtlikeee Inuktitut predominate in high
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school justify their opinion by appealing to Inugtentity, judging that a real Inuk should be
chiefly educated in his/her mother tongue:

I do not live like a Qallunaag, Only in Inuktitl?q year old man).
We have enough of English (25 year old man).

They seem to be just learning in English when theynto high school, and there doesn't seem to
be enough Inuktitut teachers (23 year old man).

21. Changes in ethnic relations since Nunavut

Let us now turn our attention toward some socipkats of the advent of Nunavut. In order
to broaden our understanding of the changes irodise practices brought about by Nunavut and
to link them with identity, it may be interesting $ee how respondents perceive the evolution of
interethnic relations and of local Inuit power aft®99.

Table 20 — Did relations between Inuit and Qallunabchange after Nunavut? (N = 32)
Yes No It depends / don't know
+ -
-30 years old 1 1 10 2
30-49 years old 5 1 4 2
50+ years old 2 2 2 --
Total 8 4 16 4

While a small majority of respondents 30 and ovelieve that interethnic relations in
Nunavut have changed since 1999, most youngeridthdils did not witness any modification.
Among those who say things are not the same, 8afoli2) mention positive changes, but 4 tell
about negative modifications in interethnic relaio If many believe that Qallunaat are more
open toward Inuit culture than they used to bet, itha much more easier now to make non-Inuit
friends, and that Inuit have become an object gf@m the part of Qallunaat, some consider that
the growing number of mixed marriages and an irggréa linguistic and social barriers between
Inuit and non-Inuit are negative outcomes of Nurtavu

The way | see it, Qallunaat are starting to beomlbecause there are employment opportunities
that require ability to speak in Inuktitut. | thittkere are times they feel jealous because ofrhi¢ |
Employment Policy and the Hiring Policy (39 yead aloman).

Before, the Inuit were treated as if they weredlages of Qallunaat. It is not like that anymores W
are now better known and we are developing (45 glebman).

| think that there are now more Qallunaat ablepeak Inuktitut, because, more than Inuit, they
have a desire to learn the language (74 year ofg.ma

| feel now, looking back when | was growing up, tttizen, Qallunaat were more involved with
Inuit. They would learn how to speak in Inuktitlihese days, it doesn't seem to be like that. They
[Qallunaat] seem to be more disconnected, theyhare to work and they seem to just occupy
themselves with their work (37 year old man).

It cannot turn around anymore. They have Qalluhaabands, and even wives. The Qallunaaq way
cannot change (85 year old man).

Those who do not see any change are mostly undan@dor them, interethnic relations
are as easy now as they were before Nunavut:
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It is still the same. | haven't noticed any cha(®feyear old woman).

It is still just the same. The friends that | hare still my friends and it is okay like that (2day
old woman).

Because we are no longer children, when new Qallurame we make them feel welcome. Even if
there wasn't Nunavut, if we were still Nunatsiaaftiwest Territories], we would still make them
feel welcome when they arrive to work and live h@& year old man).

21.1 Expected changes in ethnic relations

Table 21 — Do you expect changes in ethnic relatisiin the future? (N = 26)
Yes No Don't know
-30 years old 10 2 1
30-49 years old 2 4 1
50+ years old 4 2 -
Total 16 8 2

Interestingly, a vast majority of respondents un8@r who had not noticed changes in
ethnic relations since the advent of Nunavut, ekpleanges for the future. Some expectations (in
all age groups) are more realistic and some magaligtic, but almost all have to do with a
reinforcement of Inuktitut and Inuit society, anfdacal control over the territory:

We can't have the same life all the way and ihésgame thing with our language. | think it is gpin
to change (23 year old woman).

Inuit are now in control of the government, Inugtvie more power now. | don't think Qallunaat are
even trying to learn the Inuktitut language, siitas not their language. As far as | am concerned,
the relationship between Inuit and Qallunaat heertot improved that much (21 year old woman).

They [Inuit] will go through some hard times becadunavut is still very new. For this reason, we
are yet trying to understand why Nunavut was crea®ght now we don't really seem to know
what direction to take and we can't really makel@alat follow along. This will only become
possible when we start to take advantage of wharis (22 year old man).

The situation will change only when Inuit will nbe speaking Inuktitut anymore. It is obvious.
Inuit will preserve their appearance, but it wilamge when there are no more Inuit teachers (77
year old man).

They should ask potential job candidates if theyalyle to speak Inuktitut when they are sitting at
the interview. They should do this when they higl@aat (74 year old woman).

Those who do not expect change — especially amtolgyse— seem to do so out of a
preference for social and ethnic stability:

I do not want changes. | just want them and usateta good relationship (68 year old woman).

My daughters all have Qallunaat spouses. Evendifn't understand them, | don't mind because
they help me with food (85 year old man).

21.2 Do you think that Qallunaat feel involved withNunavut?

A majority of respondents believe that Qallunagintj in Nunavut feel involved in the
territory. Several of them, however, draw a didtort between transient workers, who come up
North to make money and are not really interestethé people and the land, and permanent
residents, who now consider Nunavut their home:
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I think they are only here for the money (29 yddrroan).

I don't think they are involved. It seems like thaly come here because of the lure of money. We
never see them again, they always move back dowthS¢en they get old (21 year old woman).

They are involved. They can better understand loustoms and culture. They are able to help in
areas where we need help (22 year old man).

Most Qallunaat in Nunavut are too Qallunaat, boesthwho want to learn Inuktitut are the ones |
am proud of (21 year old woman).

They [Qallunaat] feel that they are set apart by thuit. They feel uncomfortable in their
workplace, because of the Inuit Employment Plart thas introduced by the government and
which wants the majority of jobs filled by Inuit ltlge end of the year (37 year old man).

Some of them [Qallunaat] are helping, there areesamno are going hunting with the Inuit. Back
then they didn't seem to be close, but now Inuit @allunaat are getting together more. It seems
they are merging into one (77 year old man).

22. Inuit power since Nunavut

Table 22 — Did Inuit gain more power to do as thewish since Nunavut? (N = 27)
Yes No Don't know
-30 years old 5 5 3
30-49 years old 8 1 1
50+ years old 2 -- 2
Total 15 6 6

A majority of respondents between 30 and 49 beltbaé Inuit have more power now than

they did before Nunavut, though several individuaisany of them under 30) feel that the
Government of Nunavut did not fulfil its promisesncerning jobs, and that official regulations
have now become too restrictive. This may denoteesiack of familiarity with the government
apparatus:

It seems like that [more power] for some peoplal #or others, they have to go through what is
required by law (25 year old man).

They said that they would create jobs, help withdes and other stuff, but I've never seen anything
(29 year old man).

In order to work in our community, since the advehtNunavut, we've had to have Grade 12.
People who do not have Grade 12 can't seem tongebh. It is as if Nunavut is for Qallunaat...
We had Nunavut as if to give good jobs to Qallurfdatyear old woman, originally from Igloolik).

The leaders of Nunavut Tunngavik must let theirdfieraries know a lot more what is available for
them (24 year old woman).

Some Inuit are just waiting for someone to tellnhevhat there is under the Land Claims
Agreement, which is very powerful. For those whadr@& over, the Land Claims Agreement is very
useful. But it is useless for those who have natri through, and these people seem to be just
waiting and thinking about money (45 year old man).

Among the positive aspects of Nunavut, respondaetstioned the following:

- funding for projects concerning language, cultame society is easier to obtain;
- harvesting activities are now well supported;

- the idea of having the same time zone for aNlohavut is good;
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- students can get fellowships more easily;
- Inuit are more numerous on the labour market;
- it is easier to express one's opinions (throwaglor;, T.V., etc.).

23. Being proud of Nunavut

Table 23 — Do you feel prouder to be an Inuk now #t Nunavut exists? (N = 31)
Yes No Don't know
-30 years old 8 2 3
30-49 years old 5 5 2
50+ years old 1 5 --
Total 14 12 5

Generally speaking, respondents are proud to bd, lhut they have not necessarily

become prouder because of the creation of NunaMugre exists an interesting difference,
though, between all three age groups. Respondgats®0 and over seem relatively indifferent —
or even cynical — toward Nunavut, whose advent'tirange their opinion about who they are:

I'm still the same person. | don't feel any diffarés9 year old man).

I have always known that | am an Inuk. This makeglifference to me. When they started talking
about having our own government, | thought thaitlmould be a priority. But it looks like we have
been backed into a corner (74 year old man).

Among respondents between 30 and 49, opinionscur&lg divided among those who feel

prouder to be Inuit now that Nunavut is in exisenand those who, like the elders, say that it
does not make any difference:

No, I'm still the same (30 year old man).

I'm proud to be an Inuk, for when we, Inuit, tryg wan do it, and I'm very proud to be Canadian (43
year old man).

I've been proud since the day | was born (41 ylhwoman).
| have always been proud to be an Inuk (37 yeand).
Yes, Iwasvery proud, but | don't trust the leaders (45 y#dman).

Finally, a large majority (8 as against 2) of rasgents under 30 have felt prouder to be

Inuit since the advent of Nunavut. This means that creation of the new territory and the
sentiment of identity generated by that event hagbhimpact on the young generation, because,
it seems, of the advantages linked to Nunavut (dppiies to study, easier funding for various
projects, etc.). A few people, though, do not seliow what Nunavut means for them:

We seem to have things to do and we can plan forfuiure, go to school and have financial
assistance. For that, | am proud to be an Inukyé26 old man).

I am proud to be an Inuk, and of my Inuktitut laaga. | always felt proud (21 year old woman).

If we are taught more in school we will be proudwfo we are. | am really proud to have Nunavut,
but I just want people to know why there is Nuna\a year old man).

I'm proud to be here today, you know, that's prettich all | could say. | can't reflect being anknu
because I'm half [half Inuk and half Qallunaaq] ymow. | try to make the best out of two worlds
(29 year old man).
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It's not much use for me. The Nunavut and stuffosmuch use for me (29 year old man).
23.1 As a resident of Nunavut, do you feel differ@rirom other Canadian Inuit?

When answering this question, older respondenistions dialectal and cultural diversity
among Inuit groups rather than on an eventual rdiffee linked to the fact that they have their
own territory. Some of them add that diversity mwndecreasing and that, for a large part,
because of Nunavut, all Inuit can live together armbe toward unity:

I think about it like this: because we didn't likggether in a same place, even if we were close to
each other, we were different. Today, we can livpaace. People who live here in Igaluit are form
many different places (85 year old man).

We are all different. People from Igaluit and Pdrigng are different. We are all different. [...] |
have compared Igalungmiut to people from Kimmikife are different because we can't live in one
community. People from Igloolik used to have lawkera, they had real laws for everyday things
(74 year old man).

They are gathering. | think this is happening ewdrgre and not just in Igaluit. People from other
communities keep moving here. We are like that (ibfvwyear old man).

Younger respondents insist on the cultural anduistge unity of Inuit, implying that living
in Nunavut does not make a real difference, thowmgttording to some, there might be a
divergence in the degree of preservation of thguage and culture, which would be higher in
Nunavut:

No [I do not feel different]. We are all from tharse background (21 year old woman).

No. Like the Alaskans, they [Inuit from Nunavut] ganting and trapping. This is a sign of being
Aboriginal. I think the way we speak is the onljfelience in our culture (28 year old man).

Yes [l feel different]. Our language is still stgpand the Inuit traditions are still quite visilliere
in Nunavut (40 year old woman).

Inuit can turn around anytime, they will alwayslbait. | am an Inuk because my mother is Inuk. It
will never change even if we go elsewhere in Canbat can come back anytime. They have their
choice. If they do not want to live here, they héhwar choice (22 year old man).

23.2 Nunavut as an example for other Inuit

Table 24 — Do you think that Nunavut is an exampl&or other Inuit? (N = 25)
Yes No Don't know
-30 years old 9 3 --
30-49 years old 6 2 -
50+ years old 4 -- 1
Total 19 5 1

Even if they do not think they are different frorther Inuit, a majority of respondents
(19/25; 76%) believe that Nunavut stands as an pkarDespite the shortcomings mentioned by
some individuals when answering previous questidhs, creation of the new territory is
considered beneficial to Inuit language, identdggonomy, etc. A few respondents mention that
all is not perfect yet — dialects, for instancepudd converge toward more unity — and a few
others do not think Nunavut should be taken in gdam

Yes, more celebrities, more role models (18 yedunahn).
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I think it would be a good example for other Intgtfollow, regardless of where they are from (74
year old woman).

Yes | think it is a good example because we get aflhelp from the Federal Government (36 year
old man).

The Nunavut people are hoping to get a self-govermrsystem working or under discussion, for
looking at options for self-government for the myi So, it is an example for others (28 year old
man).

I would want others to follow what Nunavut has dose that they have good, strong leaders like
the Nunavummiut leaders. There have been leadeeswie have resigned. | just hope they won't
continue to do the same thing, although it is k@ that now that we have a female leader (68 year
old woman).

Here in Nunavut, the dialects and the way we varge all different. | think it would be a lot better
if they were all just the same (29 year old man).

I don't know. | know that people who are runningniduut are very young (77 year old man).

23.3 Nunavut as an example for other Aboriginal pegale

Table 25 — Do you think Nunavut can be a model fasther Aboriginal nations? (N = 24)
Yes No Don't know
-30 years old 7 3 -
30-49 years old 5 -- 4
50+ years old 3 -- 2
Total 15 3 6

As with the preceding question, the majority ofp@sdents (15/24; 62.5%) believe that
Nunavut stands as an example to be followed, tmg by Aboriginal nations other than the
Inuit. Only three younger individuals do not this&, while a high proportion of respondents 30
and over (6/14; 43%) do not really know how to agisw

Under certain conditions, the Nunavut model of goaace can be transposed to other
contexts because most if not all Aboriginal langsagnd cultures suffer from the same prejudice
as Inuktitut and Inuit culture. Nunavut may thusnst as a universal source of inspiration and be
enviable to other native groups. This situationplehcreasing the national and international
visibility of Inuit:

If they want to they can try and get their own goweent, but because we are different. they would

have to use a different approach, using their omltuial backgrounds (24 year old woman).

It [Nunavut] brings a good example of what can leap(29 year old man).

Respondents believe, though, that the Nunavut moalehot be transposed integrally. It
has to be adapted to the geographical, politiaaguistic and social conditions of each specific
group. Other Aboriginal nations should also be awaifrthe danger of White people trying to
control native self-governments, as Qallunaat amglin Nunavut. And finally, some laws
concerning education and the job market, which smespondents find rather restrictive, should
not be duplicated elsewhere.

24. Can one be considered a Nunavummiuq without spking Inuktitut?
Answers to this question are equally divided betwaes", on the one hand, and "no" or a
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mixed response on the other.

Table 26 — May a resident of Nunavut who does notpsak Inuktitut be considered a
genuine Nunavummiug? (N = 29)
Yes No Mixed response
-30 years old 7 5 2
30-49 years old 4 4 1
50+ years old 3 1 2
Total 14 10 5

Whether positive, negative or mixed, answers suns@asome of the criteria used by
respondents for defining who is a real residerahavut (a Nunavummiuq) rather than a visitor
or transient.

The first criterion is residence (mentioned in h¥wers). Three respondents deem that one
cannot be called a Nunavummiuq if he/she was not oo Nunavut. The other respondents,
however, think that any person having his/her ppiacresidence in Nunavut is a Nunavummiug,
whatever his/her ethnic origin:

As a resident of Nunavut, even if you are blaclobwhatever race, if you live in Nunavut, then
you are from there and may call yourself a Nunaviugn3 year old man).

| would consider a Qallunaag who lives here as aaMummiug, even though he/she is a Qallunaaq
(74 year old woman).

We have to consider them as Nunavummiut these peudpbd do not speak Inuktitut. They are our
fellow Nunavummiut, although they can't speak ftey are human too (68 year old woman).

I think it is a case by case (28 year old man).

No [they cannot be considered as Nunavummiut] temcdiuey come here only for a short time and
then they leave (41 year old woman).

In such a perspective, Qallunaat too can be coresidi® be Nunavummiut, though it also
depends on their commitment to the territory andhenlength of their residence. One respondent
draws an interesting distinction between bargunavummiuand beingrom Nunavut

If one has just arrived, he/she wouldn't be anytfoolyn Nunavut. But if one were to live here for a
while, he/she would then be considered a Nunavumumiad if he/she could talk in Inuktitut and if
one were born in Nunavut, then he/she would be bothefrom Nunavut (38 year old woman).

Two elders state that language is the only chaiatite able to define a genuine
Nunavummiug, and even a real Inuk:

It would appear that a person who can't speak itutkhay not be considered a real Nunavummiug
(77 year old man).

He/she would be considered a non-Inuk, althougkheeis [Inuk], because he/she has forgotten
his/her language (59 year old man).

Finally, filiation ("blood") is an important critem for several respondents, who deem that
persons of Inuit parentage can be considered gerdimavummiut, even if they do not speak
Inuktitut:

| recognise my grandma, | recognise my mother. 8ag born in an igloo. Just because | don't
speak anymore doesn't mean I'm not an Inuk any@@rgear old part-Inuk man).
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Yes, that particular person [who doesn't speaktltutk has Inuk blood in him/her. We could try
and teach him/her stuff like Inuktitut programs (&&r old woman).

| consider Inuit as the genuine Nunavummiut. Everugh some Qallunaat have been here for quite
some time, | don't really consider them Nunavumr(23tyear old woman).

24.1 Identity and language

Table 27 — May an Inuk who does not speak the langge be considered a real Inuk? (N ¥
29)
Yes No Mixed response
-30 years old 10 3 3
30-49 years old 4 2 1
50+ years old 2 2 2
Total 16 7 6

A large majority of respondents under 30 consitiat bne can be considered a real Inuk
even if he or she does not speak Inuktitut. Theasitn is the same with respondents aged
between 30 and 49, though the majority is lower.oAm older individuals (50 and over),
however, answers are equally distributed betweesethvho say "yes", those who answer "no",
and those who give a mixed response. Many resposidespecially among the younger ones,
believe that physical characteristics and geneafogg or two parents are Inuit) are more crucial
than language for defining identity. In other wqrdpeaking Inuktitut may be important but
ignoring the language is not fatal because it atelrned or re-learned at any age:

If they have Inuit features but can't speak in tituk | would call him/her an Inuk (21 year old
woman).

| can consider a person who doesn't speak Inuktitbe an Inuk because they came from an Inuk
mother (74 year old man).

It does not just depend on anything. If they amgtlthey are Inuit, so there is no right or wrong
about them, | guess (28 year old man).

It is complicated. There are some Qallunaat whaahte to speak in Inuktitut and | see them more
of being Inuit even though they are Qallunaat. Maydd see the Inuk person who can't speak in
Inuktitut as a person who really is not an Inukt Baying that is not really nice (36 year old
woman).

He/she [who does not speak Inuktitut] would be @iered a non-Inuk, although he/she is [an
Inuk], but he/she has forgotten his/her languagesh is a real Inuk who lost his/her language (59
year old man).

This way of seeing things, where one may be comsiti@an Inuk without speaking
Inuktitut, is realistic and positive. It shows tleaten if you did not have the opportunity to learn
the language, you are an Inuk all the same if y&l $0. And if you really wish to reconnect with
your cultural identity, it is always possible t@ta Inuktitut in order to become better integrated
within your community.
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Interviews with language professionals

In October 2003, the author conducted five intewgien Iqaluit, with six individuals (one
interview was with a couple) professionally invalvén language matters. In the following
paragraphs, we will cast a look at how these redpais answered a set of questions (Appendix
B) about the desirability and reality of preservingktitut in Nunavut.

Among the six interviewees, three were male aneethfemale, four Inuit and two
Qallunaat, and their ages ranged between 30 any@ai@ old. Two of the respondents were high
ranking political personnel in Nunavut ministriemcerned with language and culture, one was a
high ranking civil servant, another a chief offidia the judicial system, a fifth worked for NTI,
the Nunavut Agreement's managerial corporation thedast taught Inuktitut.

When asked if Nunavut has provided Inuit with tofids developing their language, all
respondents agree that the main difference betifee@overnment of the Northwest Territories
and the Government of Nunavut resides in the fhat in Nunavut, Inuktitut is a major
preoccupation, which was not the case in the NWF.example, several people in the education
system are now dealing with curricula in Inuktitathile under NWT, only one person was in
charge of that question. But some interviewees atkbthat legislative tools are not sufficient.
On the one hand, practical tools such as standatidrhries, entertaining literature in Inuktitut
and efficient curricula are missing, and on theegthf Inuit do not make special efforts to
actually speak their language, legislation is sele

Concerning the perceived future of Inuktitut in Mumat (in eastern Nunavut in fact, since
the language is now declining in the western péathe territory; cf. below), respondents note
that one of the reasons for establishing Nunavid twasafeguard the language, but that some
obstacles seem to work against that. Two persomsionethe existence of a bureaucratic culture,
imported from the NWT when Nunavut was born, whichkes difficult the implementation of
any policy in favour of Inuktitut. Another attriteg the problem to the high number of Qallunaaq
political personnel €.g, deputy ministers, assistant deputy ministers)p wbntribute to the
predominance of English in the absence of any lieglistic legislation. According to that
respondent, the Nunavut administration should cafetwith the Legislative Assembly which
already functions in Inuktitut. Finally, one veryffioial interviewee admits that if the
Government of Nunavut does not seem to do muchvadr of Inuktitut, it does not do anything
against language survival, and that governmentinam-governmental efforts should be pooled
together to ensure the future of the language.

All respondents agree that language should be psrtant as economy and politics when
choices are to be made. At least two of them inladtin Nunavut, speaking Inuktitut is essential
to a good quality of life. Therefore, language antlure are more than symbols. You must invest
in them — even make sacrifices says one interviewdeyou want people to live a satisfactory
life. Two respondents insist that contrarily to whaany people, including Inuit, think, Inuktitut
definitively has an economic potential, in thedielf ecological and cultural tourism for instance.
Some successful businesspeople are monolingualuktitut: they know how to translate their
language into action. Finally, an interviewee doeshesitate to say that the ultimate success or
failure of Nunavut will be judged on language preagon, because, with the exception of
Greenland, Nunavut is North America's only politicaisdiction were an Aboriginal language is
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official and forms the majority idiom.

Respondents recognise that it is important to comoate in Inuktitut, both within the
Nunavut administration and between the GovernmeNuaavut and Inuit residents. They notice
that the amount of written official documents hasréased since 1999 — though all these
documents are translated from English; none wagnadily written in Inuktitut — but that in order
to have Government of Nunavut employees communamaity in Inuktitut, long-standing habits
have to be changed, which may be difficult to ms=liOne interviewee, perhaps more realistic
than the others, states that English will remaia nguage of administration, but that Inuit
employees should be encouraged to use Inuktitdaily life, and that this language should by all
means become the principal channel of communicatiibin residents, because many of them,
monolingual elders for instance, have no way torooimicate with their government.

When asked if the use of Inuktitut in governmerfices and other official organisations
has actually increased since Nunavut, all respasdanswer no — except, maybe, for written
communication — though they say the atmospherechasged. Nowadays, it is considered
normal to use Inuktitut officially, and it would hathinkable not to translate documents, which
was not the case under NWT. In some offices, lamiployees now make it a point to address
visitors in Inuktitut, and many Qallunaat have t&dr sayingullaakkut instead of "good
morning." Civil servants receive awards for beirijngual and Qallunaat employees can be
taught Inuktitut, though two respondents consitlesé courses as not really adapted; it would be
better instead to improve the Inuktitut of semglial young Inuit. Nobody seems to think,
however, that the goal of making Inuktitut the Goweent of Nunavut's working language for
2020 will be reached.

Interviewees do not think either that using Inuktin the community has increased since
Nunavut, though this may be different in smalldiages. But even there, as one respondent says,
if young people speak Inuktitut, they behave likdl@haat. Another adds, somewhat ironically,
that when the government has to set special dage &3 celebrate things like language and
culture, it is the surest proof that these things dying. More optimistically, a Government of
Nunavut official mentions that people have now Imeomore conscious about speaking
Inuktitut, even if the actual use of the languageymot have really increased. Another official
states that the only way to have Inuktitut becomihg general working language at the
community level would be to consent a concentratéatt that would involve Inuit organisations
as well as the government.

According to two respondents, young people in paldr seem to have become more
conscious about language. The Government of Nuniag to promote Inuktitut in day care
centres and by organising language competitionghferyoung. But, says another respondent,
kids are still told they should speak English idearto get a job. So, here again, efforts should be
made to develop a new way of thinking about langummong young people.

Finally, three interviewees — all of them Inuitrsavered the question whether a resident of
Nunavut who did not speak Inuktitut could be coastdl a reaNunavummiugTwo of them say
that any resident of Nunavut, whatever his or hénie origin, belongs to the community —
because he/she pays taxes there adds one — buhdhatdeeply, Inuit feel that you belong to
Nunavut because of your ancestry. One respondenitsaathat the situation is ambiguous, but
that it should remain as it is for political anaidncial reasons. The third interviewee makes a
clear distinction betweeNunavummiytall residents of Nunavut, ardutuinnait or Inummariit,
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"real" or ethnic Inuit.

To summarise, the six language and culture prajeats interviewed in Igaluit do not
seem to see a real difference in the use of Inutksince the advent of Nunavut, but some of
them, maybe the majority, perceive a change indagg attitudes: the atmosphere is not the
same; Inuktitut has now becoméana fidemean of communication, the legitimate language in
an Aboriginal territory such as Nunavut. In thisywégheir opinions are not too different from
those of the 35 Igaluit respondents whose answars been analysed in the preceding section.

As some language professionals hint, there woutdhawe been any reason to establish
Nunavut if it had not been done in order to preseand develop the language and culture of the
Inuit. But just saying this is not sufficient. Sp@cefforts involving the Government of Nunavut
as well as Inuit organisations, the community amdividuals must be made if Inuktitut is to
survive. As a friend of the author (not intervieweate) told him after having delivered a college-
level course in a Baffin community: "When my stuterdiscussed the chief reasons for
establishing Nunavut, preserving language and mulvas always mentioned first. But when
they were given the choice between an Inuktitut amdnglish form for evaluating my course,
they all chose the English form."

For comparison’s sake, two language professiomals the Inuinnagtun-speaking area of
the Kitikmeot region of Nunavut were interviewedGambridge Bay by the author in May 2006.
The language situation in the Kitikmeot differsrfravhat it is in the Baffin region. With a few
exceptions, no Inuinnait under 25 or 30 years @& sjgeak the language, and only a minority of
young people understand it. Efforts are made teguxe Inuinnaqtun — it is sporadically taught in
school, interpreter-translators are available, gredCambridge Bay Kitikmeot Heritage Centre
collects material in the local dialect — but it da®t seem that it can fully recover and become
once again the principal mean of communication;liBhglominant bilingualism will seemingly
remain the rule.

The opinions of the two Inuinnaak respondents agecsimilar to those heard in Igaluit.
They did not see much change in language use 49@8, though Inuinnaqgtun is now a little
more visible and respected by Qallunaat than it tivas. The creation of Nunavut has promoted
Aboriginal speech forms, but it has also incredsecaucracy. Both respondents find that the
Kitikmeot lies behind eastern Nunavut in terms iaflistic development because, for a good
part, the region’s needs are not really met. Ty lhuktitut is dominant and that Inuinnait are
far partners within Nunavut. In such a contextsialmost impossible that by 2020 Inuinnaqtun
become the government’s working language in thikiKeot.

Generally speaking, people should augment theirofiseuinnaq language and culture at
home and in the community (on the local radio foestance), but this risks being wishful
thinking. In a situation where a number of eldas lailingual, one cannot really expect younger
people to switch back to Inuinnagtun. It is impatfdhough, to have the best of both worlds and
for this reason, a special effort should be madeach youngsters their ancestral language. This
could happen if regular school programs in Inuinnagare developed, and if kids are given
enough time to learn. As one respondent says: Hiegra language is a life affair”.

These two opinions may sound a bit pessimisticthey are based on a language situation
that is different from what can be observed ineasNunavut. Language-wise, though, if care is
not taken, places such as Igaluit might well becdike Cambridge Bay in 10-15 years from
now.
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Conclusion and recommendations

The interviews analysed in the preceding sections,observations in Igaluit, as well as
data from published material consulted during therse of the research enable us to draw some
conclusions on Inuit discourse and identity aftbe tadvent of Nunavut (for a selected
bibliography on preserving knowledge and languagée North, see Appendix C).

Generally speaking, our findings agree with tho$eother sociolinguists who worked
recently in Nunavut. Shelley Tulloch for instanoeher study of the language attitudes of young
adults in Igaluit, Pangnirtung and Pond IAldtas shown that her respondents found Inuktitut
necessary for better participating in communitg,libut often complained about their lack of
fluency in the language and about the attitudeoaies older individuals who addressed them in
English rather than in Inuktitut. Basing his fingéon a broader sample, lan Mattiound that a
majority of Nunavummiut believe that Inuktitut shdie encouraged by all means, but that even
with the advent of Nunavut, the number of studevit® speak it has not stopped diminishing
over the years.

Our own respondents often answer in two ways. Tdreysometimes realistic, trying to
describe the language situation as they perceile stuch cases, they generally tell about English
being increasingly used in Igaluit homes and wakps, because people find it more practical
than Inuktitut for expressing current activitiesdanterests within a modern Inuit community,
and this even if the language is valued as a molhiting all Aboriginal community members.
On the other hand, respondents may answer in a eadistic way, stating what they would
wish to see in the future: Inuktitut being trangedtto younger generations and continuing to
thrive in the North. This second type of resporesesals a lot about Inuit identity. Inuit are proud
of being Inuit, proud of having been able to estiibtheir own government in Nunavut (though
they do not consider themselves to be differemhfaiher Inuit), and Inuktitut acts as a powerful
symbol of that pride, even if its use may be deatn

One of the reasons mentioned for this declineas timany different dialects are spoken in
lgaluit. People cannot always understand each adiner they prefer to use English. Some
respondents, though, believe that all Inuit diaentpresence are mingling into one, the Igaluit
dialect. This speech form could serve as the Idcgjua franca (language understood by
everyone) instead of English, if it were not foe tQallunaat, who account for almost half of the
population and whose comprehension of Inuktitgtaserally nil.

The research shows that in Igaluit, English i3 ptédominant on the language market (see
Introduction, note 3, for a definition of this texnThis is due to the fact that: 1) English is most
often required when one is searching for a jobit & the principal vehicle of popular culture
(television, music, etc.); 3) contacts with Qallahaccur in English. But Inuktitut is starting to
make itself a place. This is due for a good parthe fact that it has become more visible and
politically important since the creation of Nunavand that its market value has augmented in
consequence. Moreover, it is also valued as thd fitbsg language for expressing oneself in
informal contexts and, as | have already mentiofmdsymbolising the fact that one is an Inuk.

* Tulloch, Shelley, 2004.Inuktitut and Inuit Youth: Language Attitudes a®asis for Language Plannindh.D.
dissertation, Université Laval, Québec.

® Martin, lan, 2000Report of the Research Project: Language Attituddslity, Use, Vitality and Sociolinguistic
Trends Most Likely to Affect School-Based LanglRlganing and Promotion Policiesqaluit, Dept. of Education.
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This means that there exists an alternative largumagrket for Inuktitut (as demonstrated by
Donna Patrick in her bookanguage, Politics, and Social Interaction in aruiinCommunity
Berlin/New York, Mouton deGruyter, 2003) besides gnincipal market dominated by English.

Even if the Nunavut Agreement does not say anythabgut language, and if the
Legislative Assembly has problems defining a lamgudaw adapted to Nunavut, linguistic
policies are, nonetheless, in existence. This hgijgag more visibility to Inuktitut, and it is one
of the factors making individuals of childbearingeaconscious about their responsibility to
transmit the language to their children. The eghbient of Nunavut thus has a nation-building
effect. The linguistic and cultural policies propdshy the Government of Nunavut contribute to
transforming Inuktitut and Inuit culture into emisis of the specificity of the Inuit people within
Canada and, hence, of their innate right to gotlegir own territory.

Some respondents, though, especially among eldierritical of Inuit politicians, whose
promise to protect Inuktitut was, they believe,gfatten as soon as they were in power. This
explains why several individuals do not think tHatktitut will have become the working
language of the Government of Nunavut by 2020staged in the Bathurst Mandate. They are
disappointed too by the IQInfit Qaujimajatugangit policy of making use of traditional
knowledge in the governance of Nunavut which, tteyk, has not yielded concrete results. One
researcher, though, Julie-Ann Tonmflakelieves that by redefining and reconstructingisglic
capital, the IQ policy attempts at incorporatingngo elements of the alternative Inuktitut
language market into the dominant English one. Waald give more power and more value to
the Aboriginal language and, as a consequenceayt partly change the way in which both
markets operate, even if the final goal — incorpogalQ and Inuktitut in the daily operation of
the Government of Nunavut by 2020 — is not rea@gedriginally envisioned.

Despite its increasing symbolic and political vallieuktitut seems to be in decline in
lgaluit homes. Testimonies and observation showt tBaglish and code-switching are
increasingly used by younger speakers. Parentdhsdythey are conscious about the need to
address their children in Inuktitut in order tonsanit the language which, they feel, is an
important task identity-wise. But in reality, it @gars that a majority of younger parents speak
English to their kids or mix both languages. An@mwhen they address them in Inuktitut, the
children generally answer in English. Comparisothwsimilar situations elsewhérshow that it
is quite possible that young children do not realisat they use two languages when mixing
Inuktitut with English. This may change when thegcbme teenagers, some of them then
becoming aware that Inuktitut contributes definthgir ethnic specificity. There would, thus,
exist a cyclical revitalisation of language, wherabuktitut would regain its importance when
people — at least some of them — grow up. But thigtalisation might be impaired by the
intransigent attitude of several older speakersy ptomote an ideology of linguistic purity and
criticise teenagers and young adults because tbhepod speak “proper Inuktitut.” Such an
attitude can be detrimental to language presemvatidter all, it may be better to speak a
simplified version of Inuktitut than no Inuktitut all.

What actually happens, as shown by our interviavgsabservations, is that when bilingual
speakers want to communicate, it is important femn to be sure that they are understood.

® Tomiak, Julie-Ann, 2003Power, Identity and Discourse: The Politics of Laage Choice in NunavuM.A.
thesis, Freie Universitat Berlin.

" For a Cree example. cf. Collette, Vincent, 200%teRtion linguistique et changement social & Migtis
Etudes/Inuit/Studie9(1-2): 207-219.
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Proper comprehension predominates over ethnic gromand questions of identity. In a context
where speakers under 40-45 years of age have kady pr entirely schooled in English by
Qallunaat teachers, and where the predominant apomullture is anglophone, the words and
meanings most individuals have at their commandekmressing contemporary life in a modern
community are English, because English is the laggun which they were first learned. This
explains why despite their wish to transmit andnpote Inuktitut, and their sincere assertion that
the Aboriginal language is essential to Inuit iggntmany speakers find it easier to express
themselves in English or in a mixed code when thaye to speak about topics other than
common feelings, basic assertioesy( “nice day today”) or subsistence activities. Tisayply

do not possess the required cognitive and linguisiols to communicate fully in Inuktitut,
because they were never taught them.

This means that the key to the survival and fldung of Inuktitut is education. Our
respondents are conscious about that. All of thayntlsat they would like Inuktitut to be taught
up to Grade 12. And they are right. If the presgtiation continues, the language not being
taught beyond Grades 3 or 4, it will never be gassiin the opinion of this author, to give
Inuktitut its proper place in Nunavut. It will, f@ure, continue to be spoken for some decades, at
least outside of Igaluit, but its use risks beingreasingly limited to petty topics, on the one
hand, and highly symbolic domains (traditional li®litical discourse, religious ceremonies) on
the other. It will never become Nunavut’s principairking language.

Researchers and policy-makers generally agree ennétessity of developing school
education in Inuktitut if one wants to witness anduut whose bilingualism would work in
favour, rather than against the Aboriginal langudge instance, in a report submitted to CLEY
in 2000, the sociolinguist lan Martin notes that the objexof the existing educational model is
to make English speakers out of Inuit studentsyder to enable them to continue their education
beyond Grades 4 and 5. The ideological orientatiosuch a system is seriously flawed. It is not
bilingual and it deprives students from accessQpd fact which opposes their basic linguistic
rights. In consequence, the Government of Nunavouilgl: 1) reaffirm its bilingual commitment
for 2020 and clarify it as far as education is @ned; 2) mandate a strong model of bilingual
education; 3) propose a limited set of strong oi@.g, English and Inuktitut should be used
equally or unequally) adapted to different casesstVcritically, a new generation of Inuit
teachers should be trained, with a hiring targe@®0 of 85% Inuit staff in the schools.

Another report released by Nunavut Tunngavik Inc. (NTI) in 200éaches similar
conclusions. It states that Nunavut is the onlisgliction within Canada where a majority of the
population speaks an Aboriginal language. But iitespf that, there does not exist any K-12
Inuktitut curriculum. This means that there is aay barrier against the erosion of the language.
The Languages Commissioner made excellent proptsalkange the situation, but they have
not been implemented. In a similar way, the Bathiigandate pinpointed education as an
important priority, but to no avail. There exist® school materials in Inuktitut, but only for the
lower elementary grades. Funding and training #mes, urgently needed, especially in view of
the fact that two thirds of teachers (including adtnall high school teachers) are Qallunaat who
have no training for the North and, for sure, da speak Inuktitut. For these reasons, more
money should be spent on education and on thartgaof Inuit teachers, in order to plan for the

8 Martin, lan, 2000.Aajigatigiingniq. Language of Instruction ResearBaper, Igaluit, Department of Culture,
Language, Elders and Youth, Government of Nunavut.
® NTI, 2004.An Annual Report on the State of Inuit Culture &udiety 2002-20Q3qaluit, Nunavut Tunngavik Inc.
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implementation of a K-12 Inuktitut curriculum fo©20.

In the present report, | cannot but endorse thesermmendations, which have been
repeated once again by Justice Thomas Berger etent document (Thomas R. Bergéhe
Nunavut Conciliator's Final RepartOttawa, Indian and Northern Affairs Canada, 2006)
Without a full K-12 curriculum in Inuktitut, one naot expect any form of balanced bilingualism
where Inuktitut and English would have the samersjth.

Other recommendations come from our respondents, smiggest very concrete measures
for helping Inuktitut become the working languagé&anavut. These include:

- increasing the number of Inuit civil servants;

- enticing Qallunaat into learning Inuktitut;

- reinforcing Inuktitut in the Legislative Assembly

- translating more technical texts into Inuktitut;

- promoting reading in Inuktitut among youngsters;

- increasing the role of elders and of Inuit irgetbials in the community.

In the opinion of the author, Inuktitut can, andsinbe at the same time the language of
identity and the principal mean of communicatiomMNimnavut, as it has been in Greenland since a
long time. But in order to achieve this, to makealvisions congruent with reality, efforts must
be consented in the fields of education, public mamication, cultural development and personal
language attitudes. One can be an Inuk withoutkspgdnuktitut, but if the language continues
to decline, a whole original way of envisioning twerld risks disappearing for good. As any
other language — and Greenlandic Kalaallisut is@gxample — Inuktitut can easily adapt to the
expression of contemporary life. There is, thusyeeson that if proper means are taken, it will
not survive and thrive into the PZentury.
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Appendix A. Interview schedule with Igaluit residerts

0. Sex; year of birth; year of arrival in Igaluit; frowhere? Place of work; do you have a
spouse? Is he/she an Inuk? Number of children.

1. What is the first language you learned to speak?ulttitut, which dialect?

2. What is your second language? How did you learmHia® do you rate your knowledge of
it?

3. Have you ever been to school? If so, number ofsyeampleted at school; did you learn any
Inuktitut at school? Do you read Inuktitut syllag’cDo you write it? Do you read English?

4. What language(s) do you generally speak at homd3t@hange in any way since the last
few years? If so, how did it change?

5. What language(s) do you generally speak at world?iDchange in any way since the last
few years? Do you expect it to change in the fiatlew and why?

6. What language(s) do you generally speak when ngsidministrative offices? Stores? Your
children’s school? Did it change since the lastyears? Do you expect it to change? How?

7. In your community, generally speaking, do you haliserved any change in language usage
since the advent of Nunavut? Do you expect anyghanthe future? What change?

8. In what language is it easier for you to expresas yeelings? To speak about land activities?
To discuss things going on at home? To speak amhtol with your kids? To speak about
your work? To discuss politics and administration?

9. What language is the most useful for earning aa¢jvin the North? Did it change over the
last few years? Do you expect it to change? Howeamg

10.What language is the most useful for learning albetoutside world? Did it change over
the last few years? Do you expect it to change? Blosvwhy?

11.What language is the most useful for communicaiwty other people in your community?
Did it change over the last few years? Do you ekpéc change? How and why?

12.1s it important for Inuit politicians to expresseth ideas in Inuktitut? Why? Would it be
useful for them to express them in English?

13.1s it really useful to have simultaneous translaimthe Legislative Assembly? Why?

14.1s it important for people working in the admin&ton of Nunavut to communicate in
Inuktitut among themselves? Why? Is written comroation in Inuktitut important too?

15.1s it important for the administration of Nunavetcommunicate in Inuktitut with Nunavut
residents? Why? Do you have problems receivingiees\un the language of your choice?
Getting written documentation in the language afrychoice?

16.Do you think that the amount of Inuktitut used indvut Government offices has increased
over the last few years? Should it increase inftitere? Can Inuktitut really become the
working language of the government?

17.Do you think that the amount of Inuktitut used Ime tcommunity in general has increased
over the last few years? Should it increase inftitere? Can Inuktitut really become the
most common working language in Nunavut?

18.Would you agree that the Government of Nunavut /@nNunavut Tunngavik Inc.) invest
large sums of public money to help increasing tege of Inuktitut within Nunavut?

19.Do you think your (great-)grandchildren will stipeak Inuktitut? How can this happen? Is it
important for young people to speak Inuktitut? Why?

20.1s Inuktitut more important for young people novattiNunavut is in existence? Why? Do
you expect this importance to increase in the &udow?
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21.Should school help young people acquiring a bétewledge of Inuktitut? How? Should
teaching in Inuktitut be extended to secondary siéth@/hat about teaching in English?

22.In your community, did relations between Inuit aQdllunaat (non-Inuit) change since the
advent of Nunavut? Do you expect them to change¢hén future? How and why? Do
Qallunaat feel involved with Nunavut?

23.Do you think that Inuit have more power to do asytlwish since the advent of Nunavut?
Can you give an example?

24.Do you feel prouder to be an Inuk since the adeéMunavut? As a resident of Nunavut, do
you feel different from other Canadian Inuit? Inigfhway? Do you feel Nunavut is an
example for other Inuit? For other Aboriginal nas@ How?

25.May a resident of Nunavut who does not speak Itutktbe considered a genuine
Nunavummiu@ May an Inuk who does not speak the language mEidered a real Inuk?
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Appendix B. Interview schedule with Nunavut officids concerned with
language policies

0. Sex; year of birth; year of arrival in Igaluit; frowhere? Place of work; do you have a
spouse? Number of children.
What is the first language you learned to speak?uktitut, which dialect?
2. What is your second language? How did you learmHia® do you rate your knowledge of
it?
What are your position and responsibilities in dhganization where you work?
Since when do you hold that position? What weredoing before?
What are your organization's objectives (in genaral in relation to language planning and
policies)?
How does it manage to fulfil these objectives? Dibesally succeed fulfilling them?
Do you think that the Nunavut Agreement and thal@dsthment of Nunavut have given Inuit
tools to develop their language? Could you cite s@xamples (economic, political, etc.) of
such tools?
8. What do you personally think about the future ofikiitut in Nunavut, in the following
domains:
a) administration and government;
b) job market;
c) education;
d) mass communication;
e) language used at home.
9. Is the future of Inuktitut linked to the developmand promotion of Inuit culture? How?
10.In your opinion, what is the relative importancelafguage, in relation to economy and
politics, as the development of Nunavut is concdé?ne
11.Do you think it worthwhile for the Government of Mavut and/or Nunavut Tunngavik Inc.
to invest large sums of public money into langudgeelopment? Why?
12.1s it important for people working in the admin&ton of Nunavut to communicate in
Inuktitut among themselves? Why? Is written comroation in Inuktitut important too?
13.1s it important for the administration of Nunavetcommunicate in Inuktitut with Nunavut
residents? Why?
14.Do you think that the amount of Inuktitut used inndvut Government offices has increased
over the last few years? Should it increase inftitere? Can Inuktitut really become the
working language of the government? If so, whet thi happen?
15.Do you think that the amount of Inuktitut used e tcommunity in general has increased
over the last few years? Should it increase inftitere? Can Inuktitut really become the
most common working language in Nunavut?
16.What language(s) do you, personally, generallyaiseme? At work?
17.1s Inuktitut more important for young people novatiNunavut is in existence? Why? Do
you expect this importance to increase in the &udow?
18.Did relations between Inuit and Qallunaat (non4nahange since the advent of Nunavut?
Do you expect them to change in the future? Howvalng? Do Qallunaat feel involved with
Nunavut?
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19.Do you feel prouder to be an Inuk since the adeéiunavut? As a resident of Nunavut, do
you feel different from other Canadian Inuit? Inigfhway? Do you feel Nunavut is an
example for other Inuit? For other Aboriginal nas@ How?

20. May a resident of Nunavut who does not speakktitut be considered a genuine
Nunavummiug@ May an Inuk who does not speak the language h&d=sred a real Inuk?
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Appendix C
Selected bibliography on preserving knowledge anédhguage in the North

by Délia Synnott, B.A. (Anthropology)
Knowledge

ADAMOWICZ, W., T. BECKLEY, D. MACDONALD, L. JUST, M LUCKERT, E.

MURRAY, and W. PHILLIPS.

1998 « In search of forest resource values of indige peoples: Are nonmarket valuation
techniques applicable?3pciety and Natural Resourcé$, no. 1: 51 - 66.

APORTA, Claudio
2002 Life on the Ice, Understanding the Codes ofhan@ing EnvironmentPolar Record
38(207): 341-354.

BATTISTE, Marie (ed.)
2000 Reclaiming indigenous voice and visi®Mancouver, UBC Press.

BATTISTE, Marie and James (Sa'ke')) YOUNGBLOOD HERIRSON
2000 Protecting indigenous knowledge and heritage: @glahallenge Saskatoon, Purich.

BERKES, Fikret
1972 Environmental aspects of the pulp and paper inguditontreal, Physics Department,
McGill University.

BERKES, Fikret
1973 James Bay forum: public hearing on the James Bayjelet held in Montreal, April
1973 Montreal, The James Bay Committee.

BERKES, Fikret
1992 Common property resources: ecology and communisgdasustainable development
London, Belhaven Press.

BERKES, Fikret, Johan COLDING and Carl FOLKE
2003 Navigating social-ecological systems: building hesice for complexity and change
Cambridge and New York, Cambridge University Press.

BERKES, Fikret, Johan COLDING and Carl FOLKE
2000 Linking social and ecological systems: managemeattiges and social mechanisms
for building resilience Cambridge, Cambridge University Press.

BERKOWITZ, P.
2001 Western science meets mi'kmaq knowledgeiversity Affairs November: 17-20.
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BRUBACHER, D.
1998 Aboriginal forestry joint ventures: Elementsanf assessment framewoilje Forestry
Chronicle 74(3): 353-358.

CANADIAN ARCTIC RESOURCES COMITTEE
1997 Voices from the Bay: Traditional Ecological Knowdedof Inuit and Cree in the Hudson
Bay bioregion Environmental Committee of the municipality on8aluaqg.

CHAMBERS, F.

2001 The Land Claims Negotiations of the Montagnaisinnu, of Province of Quebec and
the Management of Natural Resources, in C. Scatt),(Aboriginal autonomy and
development in Northern Quebec and Labradéncouver, UBC Press: 255-273.

COLLIER, R., B. PARFITT and D. WOOLLARD
2002 A Voice on the land: An Indigenous Peoples' Guad€&drest Certification in Canada
Ottawa and Vancouver, National Aboriginal Foregtsgociation and Ecotrust Canada.

COLLIGNON Beéatrice
1996 Les Inuits, ce qu'ils savent du territoifearis, L'Harmattan.

CRUIKSHANK, Julie
1983 The stolen women: female journeys in Tagish andhbue Ottawa, National Museums
of Canada, Canadian Ethnology Service 87, Mercuije€tion.

CRUIKSHANK, Julie
1979 Athapaskan women:,lives and legen@stawa, National Museums of Canada, Canadian
Ethnology Service 57, Mercury Collection.

CRUIKSHANK, Julie
1998 The social life of stories: narrative and knowledigethe Yukon TerritoryLincoln,
University of Nebraska Press.

DORAIS, Louis-Jacques, Murielle NAGY et Ludger MUER-WILLE (dir.) )
1998 Aboriginal environmental knowledge in the Nor@puébec, Université Laval, GETIC.

FEIT, Harvey A.
2000 Les animaux comme partenaires de chasse; Réitipchez les Cris de la Baie James,
Terrain, 34: 123-142.

FEIT, Harvey A. and R. BEAULIEU

2001 Voices from a disappearing forest: Governmeotporate and Cree participatory
forestry management practices, in C.H. Schott (edboriginal Autonomy and
development in northern Québec and Labradéncouver, UBC Press: 119-148.

KAPPIANAQ), George Agiag and Cornelius NUTARAQ

2001 Travelling and surviving on our landarish Oosten and Frederic Laugrand (ed.), Igalui
Nunavut Arctic College, Inuit Perspectives on teh2Century 2.
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KRUPNIK, Igor (ed.)
1993 Arctic adaptations: native whalers and reindeer dems of Northern EurasjaHanover
(NH), University Press of New England.

KRUPNIK, Igor and Louis-Jacques DORAIS (eds) ]
2005 Préserver la langue et les savoirs / Preservingyleage and knowledg@uébecEtudes
/ Inuit / Studies29(1-2).

KRUPNIK, Igor and Dyanna JOLLY (eds)

2002 The earth is faster now: indigenous observationsAodtic environmental change
Fairbanks, Alaska, Arctic Research Consortium efltmited States in cooperation with
the Arctic Studies Center, Smithsonian Institutidfgshington.

McCARTNEY, Allen P. (ed.)
2004 Indigenous ways to the present. native whaling he Western Arctic Edmonton,
Canadian Circumpolar Institute Press.

NADASDY, Paul
2003 Hunters and bureaucrats: power, knowledge and ajwoal-State relations in the
southwest Yukotvancouver, UBC Press.

NAKASHIMA, Douglas J.
1991 The Ecological Knowledge of Belcher Island Inuifraditional Basis for contemporary
wildlife co-managemenPh.D. thesis, McGill University, Montréal.

NAKASHIMA, Douglas J. et M. ROUE
1995 Allées et venues de I'espace humain: déclipdeslations de caribou et notion de cycle
chez les scientifiques et les Inuit du Québec guetiAnthropozoologica21: 21-30.

NUTTALL, Mark )
2000 Becoming a Hunter in Greenlakdydes/Inuit/Studie4(2): 33-45.

PANEAK, Simon
2004 In a hungry country: essaygdited by John Martin, Fairbanks, University ofigka
Press.

PELLY, David F.
2001 Sacred hunt: a portrait of the relationship betweseals and Inujt Vancouver,
Greystone Books.

SATTERFIELD, Terre

2003 Anatomy of a Conflict: Identity, Knowledge, and How in Old-Growth Forests
Vancouver, UBC Press.

SCOTT, Colin H. (ed.)
2001 Aboriginal Autonomy and development in northern lgaeeand LabradqrVancouver,
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UBC Press.

TRUDEL, Francois (dir.)
2002 Mémoires du NordQuébecAnthropologie et Société26(2-3).

WHITE, Jerry Patrick, Paul MAXIM and Nicholas SPERC
2004 Permission to develop: Aboriginal treaties, casevland regulations Toronto,
Thompson Educational Publications.

WYATT, S. et Y. CHILTON

2003 L'Occupation contemporaine du territoire AtikameKkune étude sur les activités et les
enjeux de l'occupation du territoire par les Atikelw de WemotacQuébec, Faculté de
Foresterie et de Géomatique, Université Laval etméfaci, Conseil des Atikamekw de
Wemotaci.

Language

COLLIS, Dirmid R.F. (ed.)
1990 Arctic Languages. An Awakeningaris, UNESCO.

DORAIS, Louis-Jacques
1996 Language in Inuit Societygaluit, Nunavut Arctic College.

DORAIS, Louis-Jacques
1996 La parole inuit: Langue, culture et société danArdtique nord-américain Paris-
Louvain, Peeters.

DORAIS, Louis-Jacques
2003 Inuit ugausiqatigiit: Inuit languages and dialectgaluit, Nunavut Arctic College.

DORAIS, Louis-Jacques and Susan SAMMONS
2002 Language in Nunavut: Discourse and identity in Beffin Region Igaluit, Nunavut
Arctic College and Québec, GETIC (Université Laval)

FISHMAN, Joshua A.
1991 Reversing language shift: theoretical and empiridalindations of assistance to
threatened language€laevedon, Multilingual Matters.

FISHMAN, Joshua A. (ed.)
1999 Handbook of language & ethnic identityew York, Oxford University Press.

HENSEL, Chase
1996 Telling Our Selves. Ethnicity and Discourse in Sagstern AlaskaNew York, Oxford
University Press.

OMURA, Keiichi
1998 A research note on the color terminology systenthe Natsilingmiutut dialect of
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Inuktitut, Etudes/Inuit/Studie22(1): 123-138.

PATRICK, Donna
2003 Language, Politics, and Social Interaction in amuilnCommunity Berlin / New York,

Mouton deGruyter.
TULLOCH, Shelley

2004 Inuktitut and Inuit youth: language attitudes asbasis for language planning”h.D.
dissertation in Linguistics, Québec, Université alav
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Inuit Discourse and Identity after the Advent of Nunavut
Summary

This report outlines the principal findings of asearch project on Inuit discourse and
identity since the advent of Nunavut, undertakenjaatly by Université Laval's CIERA and
Nunavut Arctic College’s (Nunatta Campus) Inuit baage and Culture Programs, thanks to
Social Science and Humanities Research CouncilasfaGa (SSHRC) funds. The project was
under the direction of Prof. Louis-Jacques Dorélsiyersité Laval) and Dr. Susan Sammons
(Nunavut Arctic College). The present report isdaafor a large part on an analysis of interview
data undertaken in 2004-05 by Vincent Collette.SEn85 interviews with Inuit residents aged
between 18 and 85 had been conducted in 2003-lnit by Nunavut Arctic College students
and staff. May all researchers, interviewers ateriewees be sincerely thanked here.

Our interview respondents answer in two ways. Taey sometimes realistic, trying to
describe the language situation as they perceile $tuch cases, they generally tell about English
being increasingly used in lgaluit homes and wakps, because people find it more practical
than Inuktitut for expressing current activitiesdanterests within a modern Inuit community,
and this even if the native language is valued #&sohfor uniting all Aboriginal community
members. On the other hand, respondents may amnswaanore idealistic way, stating what they
would wish to see in the future: Inuktitut beingrtsmitted to younger generations and continuing
to thrive in the North. This second type of resmonsveals a lot about Inuit identity. Inuit are
proud of being Inuit, proud of having been ableestablish their own government in Nunavut,
and Inuktitut acts as a powerful symbol of thatiprieven if its use may be declining.

The research outlines the predominance of Enghidhjaluit, which is due to the fact that:
1) English is most often required when one is seaccfor a job; 2) it is the principal vehicle of
popular culture (television, music, etc.); 3) catsavith Qallunaat occur in English. But Inuktitut
is starting to make itself a place. This is duedagood part to the fact that it has become more
visible and politically important since the creatiof Nunavut, and that its market value has
augmented in consequence. Moreover, it is alsoedalas the most fitting language for
expressing oneself in informal contexts and for Isglising the fact that one is an Inuk. The
establishment of Nunavut thus has a nation-buildiffgct. The linguistic and cultural policies
proposed by the Government of Nunavut contributé&raasforming Inuktitut and Inuit culture
into emblems of the specificity of the Inuit peoplghin Canada and, hence, of their innate right
to govern their own territory.

Despite its increasing symbolic and political vallireuktitut seems to be in decline in
lgaluit homes. Testimonies and observation showt tBaglish and code-switching are
increasingly used by younger speakers. Parentdhsdythey are conscious about the need to
address their children in Inuktitut in order tonsanit the language which, they feel, is an
important task identity-wise. But in reality, it @gars that a majority of younger parents speak
English to their kids or mix both languages. An@mwhen they address them in Inuktitut, the
children generally answer in English. This may dewhen the kids become teenagers, some of
them then becoming aware that Inuktitut contribuideining their ethnic specificity. But this
revitalisation might be impaired by the intransigettitude of several older speakers, who
promote an ideology of linguistic purity and crisie teenagers and young adults because they do
not speak “proper Inuktitut.” Such an attitude tendetrimental to language preservation. After
all, it may be better to speak a simplified versabmnuktitut than no Inuktitut at all.
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What actually happens, as shown by our interviavesabservations, is that when bilingual
speakers want to communicate, it is important f@nt to be sure that they are understood.
Proper comprehension predominates over ethnic gromand questions of identity. In a context
where speakers under 40-45 years of age have kady pr entirely schooled in English by
Qallunaat teachers, and where the predominant aomullture is anglophone, the words and
meanings most individuals have at their commandekmressing contemporary life in a modern
community are English, because English is the laggun which they were first learned. This
explains why despite their wish to transmit andnpote Inuktitut, and their sincere assertion that
the Aboriginal language is essential to Inuit iggntmany speakers find it easier to express
themselves in English or in a mixed code when thaye to speak about topics other than
common feelings, basic assertions or subsistentieit@s. They simply do not possess the
required cognitive and linguistic tools to commuaecfully in Inuktitut, because they were never
taught them.

This means that the key to the survival and fldung of Inuktitut is education. Our
respondents are conscious about that. All of thayntlsat they would like Inuktitut to be taught
up to Grade 12. And they are right. If the presgtiation continues, the language not being
taught beyond Grades 3 or 4, it will never be gassiin the opinion of this author, to give
Inuktitut its proper place in Nunavut. It will, f@ure, continue to be spoken for some decades, at
least outside of Igaluit, but its use risks beingreasingly limited to petty topics, on the one
hand, and highly symbolic domains (traditional li@litical discourse, religious ceremonies) on
the other. It will never become Nunavut’s principairking language.
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Discours et identité inuit aprés la création du Nuavut
Résumé

Ce rapport expose les principales conclusions ghajet de recherche sur le discours et
I'identité inuit depuis la création du Nunavut, mpris conjointement par le CIERA de
'Université Laval et les programmes de langueudtiuce inuit du College Nunavut de I'Arctique
(campus Nunatta), grace a une subvention du Codseiecherches en sciences humaines du
Canada (CRSHC). Le projet était dirigé par Louisgli@s Dorais (Université Laval) et Susan
Sammons (Collége Nunavut de I'Arctique). Le rappst en bonne partie basé sur une analyse
de données d’entrevues faite par Vincent Colletie2604-05. Ces 35 entrevues avec des
résidents inuit d’lgaluit &gés de 18 a 85 ans ana& administrées en 2003-04 par des étudiants
et des membres du personnel du College NunavutAdetijue. Nous tenons a remercier
sincérement tous les chercheurs, intervieweurgetviewés ayant participé au projet.

Les participants a nos entrevues donnent deux typagponse. lIs sont parfois réalistes,
essayant de décrire la situation langagiére telliésda percoivent. lls parlent alors généralement
de l'importance croissante de l'anglais a la maigindans les lieux de travail d’lgaluit,
importance due au fait que les locuteurs trouvettedangue plus pratique que I'inuktitut pour
parler des activités et intéréts courants dansllage inuit moderne, et ceci méme si on valorise
la langue autochtone comme outil pouvant unifieisties membres inuit de la communauté. Par
contre, les répondants peuvent parfois répondfagn plus idéaliste, exprimant alors ce qu’ils
souhaitent voir dans le futur : que l'inuktitut sbiansmis aux jeunes générations et continue de
prospérer dans le Nord. Ce second type de réponsditelong sur l'identité inuit. Les
Autochtones de I'Arctique sont fiers d’étre Indigrs d’avoir été capables de créer leur propre
gouvernement au Nunavut, et l'inuktitut constitue aymbole puissant de cette fierté, méme si
son usage semble en déclin.

La recherche fait ressortir la prédominance deglas a Igaluit, qui parait liée aux facteurs
suivants : 1) on demande généralement aux pers@megséte d’emploi de parler I'anglais; 2)
cette langue sert de veéhicule principal a la caltpopulaire (télévision, musique, etc.); 3) les
contacts avec les Qallunaat se passent en angkiis I'inuktitut commence a se tailler une place
significative. Ceci est di en bonne partie au daiil est devenu plus visible et plus important
politiquement depuis la création du Nunavut et aevaleur marchande a augmenté en
conséquence. Qui plus est, l'inuktitut est aus$orge en tant que langue la plus a méme de
servir de véhicule d’expression en contexte infdymaede symboliser le fait qu’on soit Inuk. La
création du Nunavut a donc eu un effet nationaditdies politiques langagiéres et culturelles du
gouvernement du Nunavut contribuent a transforrmarktitut et la culture inuit en emblémes de
la spécificité du peuple inuit a l'intérieur du Gala et, par la méme, en symboles de leur droit
inné a gouverner leur propre territoire.

Malgré sa valeur symbolique et politique croissahieuktitut semble en déclin dans les
foyers d’'lqaluit. Les témoignages des répondardsjnoe les observations effectuées sur place,
montrent que I'anglais et le changement de codéemaugmentation chez les jeunes locuteurs.
Les parents disent étre conscients de la nécadsifgarler a leurs enfants en inuktitut afin de
transmettre la langue, ce qui, estiment-ils, esttache identitaire importante. Mais en réalité, il
semble que la majorité des jeunes parents s’adrtesseanglais a leurs enfants ou mélent les
deux langues. Et méme quand ils leur parlent ektitot, les enfants répondent généralement en
anglais. Cela pourrait changer quand ces jeunemaitont I'adolescence. Certains d’entre eux se
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rendront alors compte que I'inuktitut contribue &idir leur spécificité ethnique. Mais une telle
revitalisation pourrait étre mise en danger pdtitiade intransigeante de plusieurs locuteurs ages,
qui promeuvent une idéologie de pureté linguistiguecritiquant les adolescents et les jeunes
adultes parce qu’ils ne parlent pas le « véritabltitut ». Une telle attitude peut nuire a la
préservation de la langue. Apres tout, mieux vautep une version simplifiée de I'inuktitut que
pas d’inuktitut du tout.

Ce qui se passe en réalité, comme le montrentmosvees et nos observations, c’est que
guand des locuteurs bilingues veulent communiqo&eesux, il est important pour eux d'étre
sOrs d’étre compris. La compréhension adéquatedplieipas sur la promotion ethnique et les
guestions identitaires. Dans un contexte ou lestéars agés de moins de 40 ou 45 ans ont été
partiellement ou entierement scolarisés en anghisies enseignants gallunaat, et ou la culture
populaire dominante est anglophone, les mots efidggsfications que la plupart des individus ont
a leur disposition pour parler de la vie contempmadans une communauté moderne sont
anglais. C’est en effet en anglais que ces mosggatfications ont été initialement appris. Ceci
expligue pourquoi plusieurs locuteurs, tout en sifaht transmettre et promouvoir l'inuktitut et
en affirmant avec sincérité que la langue autoa st essentielle a I'identité inuit, trouvent plus
facile de s’exprimer en anglais ou dans un codguistique mixte quand ils ont a parler de sujets
autres que les sensations courantes (« j'ai frpites observations de base (« il fait beau ») ou
les activités de subsistance. lls ne possedent fouplement pas les outils cognitifs et
linguistiques qui leur permettraient de communigoleinement en inuktitut, parce qu’on ne les
leur a jamais enseigneés.

Ceci veut dire que la clé de la survie et de I'épessement de l'inuktitut est I'éducation.
Nos répondants en sont conscients. Tous affirmatilis caimeraient voir I'inuktitut enseigné
jusgu’en 12 année. Et ils ont raison. Si la situation actueke poursuit et que la langue
autochtone n’est pas enseignée au-dela deda & année, il ne sera jamais possible a mon avis
de donner a l'inuktitut la place qui lui revient Alwnavut. On continuera, bien sir, a le parler
pendant quelques décennies, au moins en dehomudt|/gnais son usage risque d’étre de plus
en plus limité a des sujets mineurs, d'une pard @s domaines hautement symboliques (la vie
traditionnelle, le discours politique, les cérénesnireligieuses), de l'autre. Linuktitut ne
deviendra ainsi jamais la principale langue deditaau Nunavut.
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